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IVSTORUM ANIMAE IN MANV DEL SVNT, NEC
ATTINGIT 1LLOS CRVCIATVS.

Paradise, part of a Last Judgment, by an imi-
tator of Hieronymus Bosch, early 16th cent.
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@The Apocalppse of S. FJobn the Divine
CHAPTER TWENTY-ONE

Sra(ND I SAW A NEW HEAVEN AND A NEW
%2Rl earth; for the first heaven, and the first earth

A 8 were passed away, and there was no more sea.

CRAB] 2 And I John saw the holy City, new Jerusa-
lem coming down from God out of heaven, prepared as a
bride adorned for her husband. 3 And I heard a great voice
out of heaven, saying, Behold the Tabernacle of God is with
men, and he will dwell with them, and they shall be his
people, and God himself shall be with them, and be their
God 4 And God shall wipe away all tears from their eyes:
and there shall be no more death, neither sorrow, nor crying,
neither shall there be any more pain: for the former things
are passed away.

9 And there came unto me one of the seven Angels, which
had the seven vials full of the seven last plagues, and talked
with me saying, Come hither, I will show thee the Bride, the
Lamb's wife. 10 And he carried me away in the spirit to a
great and high mountain, and showed me that great City,
the holy Jerusalem, descending out of heaven from God,
11 having the glory of God: and her light was like unto a
stone most precious, even like a jasper stone, clearas crystal:
12 And had a wall great and high, and had twelve gates,
and at the gates twelve Angels, and names written thereon,
which are the names of the twelve tribes of the children of
Israel. 13 On the East three gates, on the North three gates,
on the South three gates, and on the West three gates.
14 And the wall of the city had twelve foundations, and in
them the names of the twelve Apostles of the Lamb.

18 And the building of the wall of it was of jasper, and
the city was of pure gold, like unto clear glass. 19 And the
foundations of the wall of the city were garnished with all
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THE APOCALYPSE OF S. JOHN THE DIVINE

manner of precious stones. The first foundation was Jasper, mhz pl[turz
the second Sapphure, the third a Chalcedony, the fourth an @f mh[ ﬁ[g“[nlg Szl‘u zal[m

Emerald, 26 The fifth Sardonyx, the sixth Sardius, the sev-

enth Chrysolyte, the eighth Beryl, the ginth a Topaz, the IN THE WRITINGS OF JOHANNES OF FECAMP
tenth a Chrysoprasus, the eleventh a Jacinth, the twelfth an

Amethyst. 21 And the twelve gates were twelve pearls, . ]

every several gate was of one pearl, and the street of the ZBB @Untzmplatlh& Yita

city was pure gold, as it were transparent glass. AND IN THE

22 And I saw no Temple therein: for the Lord God )
Almighty, and the Lamb, are the temple of it. 23 And the @llsabeﬂ)an ibymns
city had no need of the Sun, neither of the Moon, to shine tn
it: for the glory of God did lighten it, and the Lamb is the
light thereof. 24 And the nations of them which are saved 4§§4
shall walk in the light of it: and the kings of the earth do
bring their glory and honour into it. 25 And the gates of it
shall not be shut at all by day: for there shall be no night .
there. 26 And they shall iring the glory and the honourg of I [T (13 BT L
the nations into it. 27 And there shall in no wise enter in- STEPHEN A. HURLBUT, M. A.
to it any thing that defileth neither whatsoever worketh
abomination, or maketh a lie; but they which are written
in the Lamb's book of life.

clear as Crystal, proceeding out of the throne of God, and
of the Lamb. 2 In the midst of the street of it, and on either
side of the river, was there the tree of life, which bare twelve
manner of fruits, and yielded her fruit every month: and the
leaves of the tree were for the healing of the nations. 3 And
there shall be no more curse, but the throne of God, and of

XXII, 1 And he showed me a pure river of water of life, g

the Lamb, shall be in it, and his servants shall serve him. Printed by the Auth

4 And they shall see his face, and his name shall be in their Yatheparion
foreheads. 5 And there shall be no night there, and they _ AT THE SAINT ALBANS PRESS
need no candle, neither light of the sun, for the Lord God Washington, D.C.

giveth them light, and they shall reign for ever and ever. 1943
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THE compilation of this book has busied the Editor over
a number of years; likewise the printing thereof has been
spread over more than a decade, a fact which may account
for certain variations and irregularities in paper, inking, etc.
Much of the material was gathered in the libraries of Europe,
in happier days of peace between the wars. Perhaps it is not
unfitting that a book whose central theme is the “Vision of
Peace” should appear amid the noise and tumult of war.

As is very evident from my footnotes, I am greatly in-
debted to Dom André Wilmart, O.S.B., not only for his gen-
erous courtesy in placing at my disposal his own collections
of manuscript material, but also for his encouragement and
counsel. His death last year at Rome has removed a scholar
of wide and accurate learning, and a friend to whom no one
ever appealed in vain. May this little offering in a field which
greatly interested him be a small tribute to his memory.

This book may be regarded as the third in a loosely re-
lated triad: first, in hymnology, “Hortus Conclusus,” (1930-
1936); second, in liturgics, The Liturgy of the Church of
England, etc. (1941); and now, in the devotional literature
of the Middle Ages, The Picture of the Heavenly Jerusalem.

S.A.H.
At St. Albans School, on Alcuin’s Day, in May of 1943.
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Thomas Becon, The Pomander of Prayer, 1558;
Thomas Rogers, S. Augustine’s Prayers, 1581.
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Perer Damiant (1007-1072):
Rhythmus de Gloria Paradisi.

PART One

The Picture of the Fbeabenly Ferusalem

HE PicTuRE OF THE HEAVENLY JERUSALEM is a fusion of

two divergent and apparently antagonistic elements: an
earthly and a heavenly, a material and a mystical, a sensuous
and a spiritual. The Christian concept of future blessedness,
especially as we find it expressed in the naive hymns and bal-
lads of the sixteenth century, on which much present thinking
is more or less consciously based, shows a curious interming-
ling of these two elements; it combines the imagery of the
terrestrial Paradise with the apocalyptic vision of the heavenly
City. These ideas, however, did not originate in the sixteenth
century but run far back into Christian antiquity, and it is
the purpose of this book to trace some portion of the literary
development of this picture which culminated in the ascetical
Latin of the Middle Ages, and was thence reflected in the Eng-
lish hymns of the Elizabethan period. Before coming to the
detailed presentation of the medieval material, it will be well
to pass in summary review the earlier treatment of the theme,
and seek to learn something of the varying strands, Christian
and pagan, which combined to form the later picture.

I. The Biblical Foundation

The Christian Scriptures begin and end with a picture of
human felicity, but there is an important difference between
the earthly and the heavenly Paradise. In Genesis we read
of a Garden, parklike, well-watered, and filled with all kinds
of pleasant trees; the seer of the Apocalypse beholds a City,
the holy Jerusalem, the dwelling-place of God; through this
city also flows a pure river of the water of life, and on either
bank are trees planted. Between these two extremes lie many
other details which enriched the picture. From the Song of
of Songs come vivid scenes of oriental luxury, which easily
lent themselves to an allegorical interpretation: an orchard
of pomegranates, camphor with nard, saffron and cinnamon,



I, 2 THE BIBLICAL FOUNDATION

frankincense, myrrh, and aloes, and a fountain of living waters.
The vague prophecies of Ezekiel concerning the glories of the
earthly Jerusalem were also applied to the heavenly, and cer-
tain elements of the Apocalypse already appear in the Old
Testament prophets; the stream which issues from beneath
the temple in Ezekiel’s vision and the trees which grow on
either bank (Ezech. 47, 1-2;12) are the same as in the later
vision. Two passages in Ezekiel (28, 11-16, and 34, 14) seem
to be responsible for the tradition which placed the garden
high on a lofty hill far to the East, a tradition which the early
Christian poets followed, and after them Dante and Milton,
for in Dante the terrestrial paradise is situated on the top of
the Mount of Purgatory (Purg. Canto 27), and in Milton it lies
high on a steep and inaccessible mountain (Par. Lost, Bk. vi).
Other details came from the apocryphal book of Tobit, where
old Tobias foretells the splendor of the holy city restored:

Praise thou the Lord, O my soul, for the Lord our God hath

delivered his city Jerusalem from all her troubles. The gates of
Jerusalem shall be builded with sapphyres and emeralds, and
all the compass of her walls with precious stones. All her streets
shall be paved with white marble stone, and in all her streets
shall Alleluia be sung (Tobit 13).

The prophecies of the Messianic reign strike a different and
higher note: universal peace is promised in [saiah 2,4 and 9, 5,
and supernatural fertility of the soilin 4, 2. Isaiah 11, 6-9, in
touch with the same folklore which underlies the Genesis story,
dreams of a Golden Age, when men lived with the gods in hap-
piness, free from the fear of wild animals, enjoying peace and
plenty. “The greatness of Isaiahis not only that he can clothe
these thoughts with the most wonderful poetical imagery, but
that he can combine this vision of Paradise Restored with that of
a transformed Jerusalem. He speaks no longer of a Garden but
of a City. The gifts of civilization are all to be brought into the
Messianic Reign of God. He is not indulging in phantasies, but
envisaging the redemption of the city life which he knows. The
combination of these two sides makes this the first glimpse of
Urbs beata Jerusalem.” (A. G. Hebert, The Throne of David.)

THE PAGAN CONTRIBUTION I3

II. The Pagan Contribution

The contribution of the pagan world was also two-fold:
poetical and philosophical. As in the Christian Bible, so here
also we may trace two divergent views of the soul’s felicity,
both of which had their influence on Christian writers. On
the one hand, there was the popular view, found in Greek
poetry from Homer onward. According to this view, the soul
still retained after death, to all intents and purposes, a body,
and its happiness was expressed in terms of bodily pleasure.
The accustomed pleasures and activities of the earthly life
are continued or even heightened. So Pindar speaks of the
happiness of the souls who have attained Elysium in language
which not only reflects their earthly delights but also bears a
strong resemblance to corresponding images in Christian poets.

For them the night all through
In that broad realm below,
The splendor of the sun spreads endless light;
’Mid rosy meadows bright,
Their city of the tombs with incense-trees,
And golden chalices
Of flowers, and fruitage fair,
Scenting the breezy air,
Is laden. There with horses and with play,
With games and lyres, they while the hours away.

On every side around
Pure happiness is found,
With all the blooming beauty of the world;
There fragrant smoke upcurled
From altars where the blazing fire is dense
With perfumed frankincense,
Burned unto gods in heaven,
Through all the land is driven,
Making its pleasant places odorous
With scented gales and sweet airs amorous.

The other view is that of the mystics, the ‘initiated,” of
Plato and the Neo-platonists, in which the pure-soul is op-
posed to the body-soul. Even here, as in the chorus of the
initiated in the Frogs of Aristophanes, the joys of the mystics
are set forth in much the same poetical images as in Pindar:
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Let us hasten—let us fly— Easy, sorrowless, secure;

Where the lovely meadows lie; Since our earthly course is run,
Where the living waters flow; We behold a brighter sun.
Where the roses bloom and blow. Holy lives—a holy vow—

Heirs of immortality, Such rewards await us now.

Segregated, safe and pure,

The philosophical attitude reaches its height in Plato, and
later on is systematized in Plotinus, according to whom the
pure-soul is derived from God, descends into the body, be-
comes contaminated with grosser elements because of that
union, and after being released from its prison-house and pur-
ified, it returns to the place of its heavenly origin, and there
enjoys the purely spiritual delights of union with the godhead.
It is this Platonic and Neo-platonic view of the pure-soul
which had such a powerful influence upon S. Augustine and
the Church Fathers, as we shall see later when we come to
speak of them. We shall now return to the influence of pagan
poetry on the early Christian writers.

III. The Influence of Pagan Poetry

THE PARADISE OF THE MARTYRS

We know with what deep feelings of awe and veneration the
Christians followed the passion and death of their martyrs,
especially during the period of the persecutions, when this
devotion was developing into a cult; it is therefore with a
feeling of surprize and almost revulsion that we find the lan-
guage of poetry adorning the most serious prose with which
the writers describe the joys and rewards of martyrdom. One
such work, coming probably from the third century, is the
Pseudo-Cyprian, De laude martyrit. Although the details are
Biblical, such as we have already mentioned, yet the paradise
into which the martyrs are admitted is described with the
same wealth of sensuous images and earthly delights as might
be used by some pagan poet, and not until the very last sen-
tence are we reminded of those more purely spiritual rewards
which eye hath not seen nor heart conceived:

THE CHRISTIAN EPICS I, 5

Tue PrAISE oF THE MARTYRS

XXI. Where amid green fields the all-producing earth is clothed
with luxuriant grass and carpeted with fragrant flowers; where lofty
groves rise high, and the rich foliage of the trees o’erspreads whatever
on the sloping ground the bending branches cast their shadows on.
There neither glowing heat nor freezing cold prevails, neither do the
fields rest in autumn, or again in early spring does the rich soil bring
forth: all things are of one season and the fruits are borne in one un-
broken summer. For the moon does not rule the changing months,
nor the sun run through the cycle of its hours, or the slow receding
light vanish into darkness. The dwellers there have joyful rest and
placid hours, where a springing fountain of water gushes forth from the
bed of an overflowing stream, and with sounding course glides on be-
tween the banks with winding curves, soon to be divided into heads of
self-supplying rivers. This then is the great praise of the martyrs, this
their noble crown, to whom even greater things than this are promised,
to whom more ample rewards are given.

Tuae CHristiaN Epics

The influence of pagan poetry on the description of Para-
dise (whether the earthly or the heavenly does not seem to
matter) is most clearly seen in the style of the early Christian
epics. When these Christian poets sought to adorn and amplify
the all too meager Biblical narratives, they felt it necessary,
as Sedulius tells us, to compose in heroic, i. e., dactylic hex-
ameter verse with the aim of attracting to the love of divine
things the cultivated classes of their day, whose taste for po-
etry found its sole satisfaction in the verses of pagan poets.
(Raby, Christian Latin Poetry, p.108.) Although the images
employed may claim some Scriptural warrant, yet, as in Milton,
the style in which they are written, with words and phrases
borrowed or imitated from classical models, makes for great
artificiality, which too frequently descends into turgid and
tiresome repetitions of well-worn commonplaces.

One early example of this tendency is the hexameter poem
(too long to quote here in full) De resurrectione mortuorum,
addressed to Flavius Felix, and attributed very doubtfully to
Cyprian, from whom we have just quoted in prose. Although
the Paradise described in this poem is that of the redeemed,
the language employed fits better the Garden of Eden.

Another, somewhat later, working over of similar material
is the description of the earthly Paradise by Alcimus Ecdicius
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Avitus, a bishop of the ancient metropolitan see of Vienne in
southern France (495-525). In this picture of the original
Garden we find the same stock images and almost the same
turn of words and phrases as in the poem just mentioned on
the future Paradise of the redeemed. It will be sufficient to
give here a free poetical rendering of a part of Avitus’s work.

Tue BEGINNING OF THE WORLD, Bk. I

193 There is a place, far on the eastern side of the world,
by nature’s secrets guarded well, where from the rising sun
the dawn first strikes the neighboring Indies.

218 Never here doth winter follow with alternating season,
nor do summer suns return after cold;
220 whenas the heavenly zone restores the warmth of summer,
or the wintry fields grow hoary with congealing frost.
Here the mildness of the clime maintains an everlasting spring;
stormy gales are absent, and ever 'neath a cloudless sky
the clouds take flight, yvielding to the constant blue.
225 Nor doth nature here demand the never falling rains;
all livings things luxuriate, content with their own dew.
All the ground is green forever, and the moist earth
gleams with smiling face; hills are with verdure clad,
the trees with leaves; and plants which spread aloft
230 their crowded flowers are fed with swiftly moving sap.
For all that now with us is grown within the year,
a month produces there with ripened fruit.
Pure white the lilies gleam which no sun withers,
no touch doth harm the violets, and the red of roses
235 guarding there a hue unchanged suffuses grace.
Thus is winter ever absent nor doth torrid summer burn;
autumn fills the year with fruits, the spring with flowers.
Here are riches rumor falsely places in Sabza;
here is grown the cinnamon, which that immortal bird collects,
240 when in rebirth she dies, and in her burning nest,
successor to herself, from death desired she rises;
and not content with one birth only in due order,
renews the long existence of her aged body,
and with fire restores old age with many new beginnings.
245 Distilling there the branch of fragrant balsam
doth richly yield a never-failing stream.
Then if some breeze doth lightly stir its breathings,
set in motion by the touch of gentle zephyrs,
the forest trembles rich with leaves and healing flowers,
250 which scattered o’er the ground give forth sweet odors.
Here a fountain’s gleaming water rises crystal clear;
such beauty flashes not from silver, nor such light
reflects from crystal ice, smooth shining with the cold.

THE GOLDEN AGE 1,7

Upon the banks on either side the emeralds sparkle green,
255 and precious gems the boasting world would marvel at
lie there as common stones. The fields with diverse hues
are rich, the plains resplendent with a varied diadem.
A stream, emerging from a gently flowing source,
is soon divided into four abundant floods,
260 Euphrates called and Tigris, which with definite course
mark off the distant borders of the arrow-bearing Parthi.
The third is Geon, called by Latin name the Nile,
a river of unknown source, renowned beyond all others;
the fourth is Physon, which India holds, the Ganges.

TuE GOLDEN AGE

Isaiah and the Hebrew prophets looked forward to a Messi-
anic reign of peace and plenty, of righteousness and holiness,
of great fertility and freedom from want and fear: the pagan
writers looked backward to a Golden Age, when men lived in
primitive simplicity, subsisting without toil on the fruits of the
earth, when all things were common, and wars and litigation
were unknown. This was the aetas aurea of Ovid, Tibullus,
and the poets. Especially the linesin Virgil’s Fourth Eclogue
were early seized upon by Christian apologists, who claimed
that Virgil had learned from the Sibyl prophecies of the com-
ing of Christ. Lactantius (c. 250-325), quoting the lines from
Virgil and many Sibylline verses, argues that this Roman be-
lief was a prophetic anticipation of the expected Christian
millennium of peace and joy, which the poets in their igno-
rance of the true religion had mistakenly placed in the dis-
tant past instead of the distant future.

Or THE RENEWED WORLD (The Divine Institutes, Bk. vii)

XXIV. After his coming the righteous shall be collected from all the
earth, and the judgment being completed, the holy city shall be planted
in the middle of the earth; in which God himself the builder shall dwell
together with the righteous, bearing rule in it. And the Sibyl marks out
this city when she says: And the city which God made, this he made more
brilliant than the stars, and sun, and moon. Then that darkness will be
taken away from the world with which the heavens will be overspread
and darkened, and the moon will receive the brightness of the sun; but
the sun will become seven times brighter than it now is; and the earth
will open its fruitfulness, and bring forth most abundant fruit of its own
accord; the stoney mountains shall drop with honey; streams of wine
shall run down, and rivers flow with milk: in short the world itself shall
rejoice, and all nature exult, being ransomed and set free from the do-
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minion of evil and impiety, and guilt and error. Throughout this time
beasts shall not be nourished by blood, nor birds by prey; but all things
shall be peaceful and tranquil. Lions and calves shall stand together at
the manger, the wolf shall not carry off the sheep, the hound shall not
hunt for prey; hawks and eagles shall not injure; the infant shall play
with serpents.

In short, those things shall then come to pass which the poets spoke
of as being done in the reign of Saturn. Whose error arose from this
source: that the prophets bring forth and speak of many future events
as already accomplished. For visions were brought before their eyes by
the divine Spirit, and they saw these things, as it were, done and com-
pleted in their sight. And when fame had gradually spread abroad their
predictions, since those who were uninstructed in the mysteries of re-
ligion did not know why they were spoken, they thought that all these
things were already fulfilled in the ancient ages, which evidently could
not be accomplished and fulfilled under the reign of a man.

But when, after the destruction of impious religions and the suppres-
sion of guilt, the earth shall be subject to God,— The sailor himself also
shall renounce the seas nor shall the naval pine barter merchandise; all
lands shall produce all things. The ground shall not endure the harrow,
nor the vineyard the pruning hook; the sturdy ploughman shall release
the bulls from the yoke. The plain shall by degrees grow yellow with
soft ears of grain, the blushing grape shall hang on the uncultivated
brambles, and hard oaks shall distill the dewey honey. Nor shall the
wool learn to counterfeit various colors; but the ram himself in the mead-
ows shall change his fleece, now for a softly blushing purple, now for
saffron dye; scarlet of its own accord shall cover the lambs as they feed.
The goats of themselves shall bring back home their udders distended
with milk, nor shall the herds dread the mighty lions.*

Therefore men will live a most tranquil life, abounding with resour-
ces, and will reign together with God; and thekings of the nations shall
come from the ends of the earth with gifts and offerings, to adore and
honor the great King, whose name shall be renowned and venerated
by all the nations which shall be under heaven, and by the kings who
shall rule on earth.

*Virgil, Ecl. IV, 21-45; the order of the lines being changed:

38 Cedet et ipse mari vector, nec nautica pinus
mutabit merces: omnis feret omnia tellus.
Non rastros patietur humus, non vinea falcem;
robustus quoque iam tauris inga solvet arator.

28  Molli paulatim flavescet campus arista,
incultisque rubens pendebit sentibus uva,
et durae quercus sudabunt roscida mella.

42 Nec varios discet mentiri lana colores,
ipse sed in pratis aries iam suave rubenti
murice, iam croceo mutabit vellera luto;
sponte sua sandyx pascentes vestiet agnos.

21 Ipsae lacte domum referent distenta capellae

era, nec magnos metuent armenta leones.

THE EARTHLY PARADISE 1,9

ABpias oF BABYLON

One of the most curious of these early and more or less
poetical descriptions is that found in the apocryphal Passion
of S. Matthew, which forms a part of the Historia Certaminis
Apostolici of Abdias.! This Abdias is supposed to have been
the first bishop of Babylon,? appointed by the Apostles them-
selves, and his account of their sufferings and martyrdoms
was, according to tradition, first written in Babylonian, then
translated into Greek (by the 3rd century chronologist, Julius
Africanus ?), and finally into Latin. Actually, the work in its
Latin form dates from the seventh century, but it incorporates
older, presumably Greek sources. According to the form of
the legend found in this work, S. Bartholomew and S.Matthew
parted, the former going to Persia, the latter to Ethiopia. In
Ethiopia S. Matthew met at first with good success, preaching
and converting the people, until, finally, being accused, he was
driven out of the country, whereupon he rejoined S. Barthol-
omew in Persia, and both suffered martyrdom there.

The close connection in the tradition concerning the two
apostles points to some earlier Eastern source, and the highly
poetical passage, which is put into the mouth of S. Matthew,
is evidently derived from some earlier picture of the Garden
of Eden, adding many picturesque details to the simple account
in Genesis. Moreover, the sudden shift to the present tense
in the midst of the apostle’s sermon, and the awkward refer-
ences to the serpent, make it plain that it is an insertion, a
borrowed passage, as the style would indicate. It is possible
that the ultimate source of the Greek material was Persian,
called Babylonian, in which case we may have here a literary
treatment, or folklore reminiscence, of some well-watered
Eastern Park, or pleasure Garden, such as we know the Per-
sians and their predecessors delighted to build, even as the
Greek word “paradeisos” is itself of Persian origin. If we are

! Fabricius, Codex Apocryphus Novi Testamenti, (Hamburg 1703),
p. 645 ; Lipsius et Bonnet, Acta Apostolorum Apocrypha, Leipzig, 1898.
2 Could there exist here a confusion with the Babylon in Old Cairo,
Egypt ? See A. J. Butler, Coptic Churches of Egypt, & Babylon of Egypt.
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justified in thus tracing the origin of the exuberant descrip-
tions of richness and fruitfulness to some such Eastern source,
it will help to account for much that was added to the meager
Biblical picture, and explain perhaps why the legends so often
locate the earthly Paradise far to the East.

ABpIas, Passio S. MATTHAEI, LIBER vII

5. This done, the Apostle addressed the people as follows:

Listen, brothers and sons and all of you who wish to free your souls
from the true dragon, the devil. For your salvation God has sent me
unto you, that, putting aside the foolishness of idols, you should turn
to him who has created you. Now when God had made the first man
he placed him in a paradise of pleasure, together with the wife that
he had made from his rib.

Moreover, this paradise of pleasure lies high above all mountains
and close to the heavens; neither is there aught there which might
be inimical to the health of man. The birds are not frightened at
the sound or sight of man; no thorns grow there or thistles, there
the roses fade not or the lilies, nor do any flowers wither. The years
bring not old age in their train, nor does toil cause fatigue, or any
form of weakness take the place of health. Sorrow and weeping and
death have there no place at all. There the breezes may be said to
caress rather than to blow, and they waft into the nostrils everlast-
ingness. For as the smoke of incense drives out evil odors, so do the
nostrils there breathe out eternal life, which does not permit a man
to suffer weariness or sorrow, but to remain ever the same in age,
ever young, ever youthful, ever changeless. There the organs of the
angels sound, and sweetest words are carried to the ears. There is
no serpent there, nor scorpion, nor spider, nor any insect harmful
to the health of man. There the beasts are the servants of man, the
lions, and the tigers, and the leopards, and whatsoever command he
gives to the birds or the beasts, at once do they obey him, as the
well-beloved of God, with reverence for his order. Four rivers also
issue thence: one is called Geon, the second Physon, the third Ti-
gris, and the fourth Euphrates. These abound in all manner of fish.
No barking of dogsis there, nor any roaring of lions; all is peaceful,
all is quiet there. Never is the face of heaven darkened by a veil
of clouds, never do lightnings flash, or thunders peal; but rejoic-
ing is there for evermore, and festivity which hath no end.

But the reason why I said that there was no serpent there, is be-
cause it was through him that the angel exercised his jealousy, ete.

NEO-PLATONIC MYSTICISM I, 11

IV. Philosophical and Mystical Influences

ProTinus AND NEO-PLATONISM

We turn now from the earthly and poetical to the philo-
sophical and mystical treatment of the theme. Plotinus, the
greatest of the mystical philosophers, was an Egyptian Greek,
who taught at Rome in the middle of the third century after
Christ. He revived and expanded the teachings of Plato, and
is the leading Western exponent of the Neo-platonic school,
which, through its influence on S. Augustine, affected Chris-
tianity greatly. Of him Dean Inge says: “Plotinus, read in the
Latin translation of Marius Victorinus, was the schoolmaster
who brought Augustine to Christ.” He systematized the vaguer
spiritual philosophy of Plato, encumbered it with an elaborate
terminology, and inculcated a practical method of religious
meditation and contemplation by the practice of which his
followers sought to obtain the perfect life of union with God.

The central theme of this teachlng had to do with the de-
scent and ascent of the soul. The soul as pure spirit is derived
from God, and comes “trailing clouds of glory” from its home
in the heaven of heavens where God has his being. This pure
spirit, which is Virgil’s aurai simplicis ignem (Aen. vi, 747),
descends through various grades of being, is united with a
mortal body, and as a result of that contaminating contact it
is attracted downward, a tendency which however it may over-
come by ascetic practices which mortify the earthly passions
and enable the purified soul to remount the scale and even to
achieve by contemplation an immediate union with the pure
being of God once more. The body is regarded as a tomb or
prison in which the soul is buried and from which, when lib-
erated, it rises. During its earthly life this lifting up of the soul
toward God is ever incomplete and its union with the divine
is fleeting and imperfect, so soon does the weight of the body
drag it down again. All the mystics testify to those rare mo-
ments of insight when the soul, transcending all created things
and rising even above consciousness itself, reaches for a brief
time the very presence of the infinite, and “feels through all



I, 12 PLOTINUS AND CONTEMPLATION

this mortal dress Bright shoots of everlastingness.”

Plotinus thus describes this state of ecstacy (Enneadiv,8,1):

“Many times it has happened: Lifted out of the body into
myself, becoming external to all other things; bekolding a mar-
vellous beauty ; then, more than ever, assured of community
with the loftiest order; living the noblest life, acquiring iden-
tity with the Divine; poised above whatever is less than the
Supreme; yet there comes a moment of descent, and after that
sojourn in the Divine I ask myself how it happens that I can
now be descending, and how did the soul ever enter my body,
the soul which, even within the body, is the high thing it has
shown itself to be.”?! »

And he thus describes the ascent of the soul (Enn. i, 6,7) :

“We must ascend again toward the good, the desired of every
soul. To attain it is for those who will take the upward path,
who will divest themselves of all that we have put on in our
descent, until, passing on the upward way all that is other than
God, each in the solitude of himself shall behold that solitary-
dwelling Existence, the Apart, the Unmingled, the Pure, that
from which all things depend, toward which all look, the source
of Life, of Intellection, and of Being. Beholding this Being,
the Dispenser of all things, resting rapt in the vision and par-
ticipation of so lofty a Nature, growing to its likeness, what
beauty can the soul yet lack ?”?

And of contemplation as the means or spiritual exercise by
which the soul reaches God, Plotinus says (Ennead v, 1, 2):

“So let the soul that is not unworthy of the vision contem-
plate the Great Soul; freed from deceit and every witchery and
collected into calm. Calmed be the body for itin that hour and
the tumult of the flesh, ay, all that is about it calm; calm be
the earth, the sea, the air, and let heaven itself be still. Then
let it feel how into that silent heaven the Great Soul floweth in.” 3

This immediate vision of God, in whose being all beautiful
forms subsist and all perfect joys abound is for the mystic the
true Paradise of the soul; by contemplation he enjoys here
and now some foretaste of the infinite glory of the Heavenly
Jerusalem, the City and Home of God, eternal in the heavens.

! The Essence of Plotinus, transl. Stephe;l Mackenna, ed. by Grace
H. Turnbull, page 146; 2 p.46; °p.155. Cf. Aug. Conf. IX, 23-25.

SAINT AUGUSTINE I 13

S. AUGUSTINE AND NEO-PLATONISM

The Neo-platonic doctrine of the ascent of the soul is out-
lined by Augustine in his treatise De Quantitate Animae, in
which he distinguishes seven steps by which the soul mounts
to union with the Divine, the last being contemplatio, a state
of ecstatic insight during which the soul attains God and re-
mains, even if only for an instant, in the perfect enjoyment of
the supreme good (summum bonum). In his Confessions (Bk.
vii, 23) he traces in his own experience this ascent of the soul,
through the bodily senses and the rational faculty, until, with-
drawing his thoughts from the power of habit, it reaches the
unchangeable Light, which is God himself:

And thus with the flash of one trembling glance it arrived at THAT
WhicH Is. And then I saw thy invisible things understood by the things
which are created. But I could not fix my gaze thereon, and my infirm-
ity being struck back, I was thrown again on my wonted habits, carry-

ing along with me only a loving memory thereof, and a longing for what
1 had, as it were, perceived the odor of, but was not yet able to feed on.

Very famous is his account of the mystical experience dur-
ing a conversation with his mother, Monnica, shortly before
her death at Ostia (Conf. ix, 23-24). In this account he fol-
lows again the Neo-platonic path from nature in general, in-
ward to the mind, and then, transcending even mind itself,
to contact with the One in a region of pure spiritual insight.

There we talked together, she and I alone, in deep joy. We were dis-
cussing what the eternal life of the saints could be like, and our conver-
sation had brought us to this point, that any pleasure whatsoever of the
bodily senses, in any brightness whatsoever of corporeal light, seemed
to us not worthy of comparison with the pleasure of that eternal light,
not even of mention. Rising as our love flamed upward towards that
Selfsame, we passed in review the various levels of bodily things, up to
the heavens themselves, whence sun and moon and stars shine upon
this earth. And higher still we soared, thinking in our minds and speak-
ing and marvelling at Thy works: and so we came to our own souls,
and went beyond them to come at last to that region of richness unend-
ing, from which Thou feedest Israel forever with the food of truth; and
there life is that Wisdom by which all things are made, both the things
that have been; and the things that are yet to be. . . And while we were
thus talking of that Wisdom and panting for it, with all the effort of our
heart we did for one instant attain to touch it; then sighing, and leaving
the first fruits of our spirit bound to it, we returned to the sound of our
own voices, in which a word has both beginning and ending.
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In many other passages, especially in Books xii and xiil
of the Confessions and in his greatest work, De Civitate Det,
Augustine is fond of dwelling on the heavenly Jerusalem as
the object of his contemplation and the goal of his desires.
In xii, 19-20 he identifies this “house of God, not of earthly
mould, nor of any celestial bulk corporeal, but spiritual, and par-
taker of God’s eternity,” with “that Wisdom which was created
before all things, the rational and intellectual mind of that holy
City of thine, our mother which is above, and is free and eternal
in the heavens.” Soon thereafter, in Bk. xii, 21, he exclaims:
“0 home of light and beauty! 1 have loved thy beauty, and
the place of the habitation of the glory of my Lord, thy build-
er and possessor. Let my wandering sigh after thee, and I say
to him that made thee, let him take possession of me also in thee,
seeing that he hath made me likewise.”

And in xii, 23 he describes again the lifting up of the
heart toward Jerusalem:

And I myself will enter my chamber, and sing there a 'song of love
unto Thee, groaning with groanings unutterable, in my wandering; and
remembering Jerusalem, with heart lifted up toward it, Jerusalem my
country, Jerusalem my mother, and Thyself that rulest over it, Enlight-
ener, Father, Guardian. Husband, pure and strong delight, and unmixed
joy, and all good things unspeakable, all at one time, because the one
highest and true good. Nor will I be turned away, until Thou gather
all that I am, from this dispersed and disordered state, into the peace
of that our most dear mother, where the first fruits of my spirit already
are, and Thou confirm aud conform it for ever.

In The City of God (De Civitate Dei, Bk. xiii, 23), Augustine
interprets the earthly Paradise spiritually as the life of the
blessed (paradisus corporalis potest etiam spiritalis intellegi),
the tree of life itself being Wisdom, the mother of all good.
Or, looked at in another way, these things are a prophetic
foreshadowing of the future, that is to say, Paradise is the
Church itself, and the tree of life is Christ in her midst. Thus
the past, the earthly Paradise, and the present, the Catholic
Church, and the future, the Paradise of the redeemed, are
united and appear as one in the eternal simultaneity of heaven,
which, also according to S. Augustine, knows neither past

nor future but only one eternal present.

S. GREGORY THE GREAT I, 15

GREGORY AND THE CONTEMPLATIVE LIFE

Another ‘founder of the Middle Ages’ was Pope Gregory
the Great (590-604), who uncompromisingly supported the
Christian tradition against the claims of pagan learning. The
Paradise which he outlines is spiritnal only; its pleasures flow
from the immediate presence and vision of God; its inhab-
itants are men and women who have returned from the sad
labor of their earthly pilgrimage, a victorious army of saints
who have overcome the weaknesses of the flesh and resisted
the snares of a corrupt and voluptuous age. These blessed
choruses enjoy the ineffable light forever, no longer subject
to the fear of death but rejoicing in the incorruptibility of per-
petual glory. (Hom.in Evang. 14 &37, P.L. 76,1130 & 1275):

Quae autem sunt istarum ovium pascua, nisi aeterna gaudia sem-
per virentis paradisi? Pascua namque electorum sunt vultus praesens
Dei, qui dum sine defectu conspicitur, sine fine mens vitae cibo satia-
tur. In istis pascuis de aeternitatis satietate laetati sunt, qui iam laque-
o8 voluptuosae temporalitatis evaserunt. Ibi hymnidici angelorum
chori, ibi societas supernorum civium, ibi dulcis solemnitas a pere-
grinationis huius tristi labore redeuntium, ibi providi Prophetarum
chori, ibi index Apostolorum numerus, ibi innumerabilium Martyrum
victor exercitus, tanto illic laetior quanto hic durius afflictus, simul-
que Confessorum constantia praemii sui perceptione consolata, ibi
fideles viri, quos a virilitatis suae robore voluptas huius saeculi emol-
lire non potuit, et sanctae pariter mulieres, quae cum saeculo et
sexum vicerunt, ibi pueri, qui hic annos suos moribus transcende-
runt, atque senes, quos hic et aetas debiles reddidit et virtus operis
non reliquit. [See Part IV, 11; Part VI, 19; Part VII, 28]

Si consideremus quae et quanta sunt quae nobis promittuntur in
caelis vilescunt animo omnia quae habentur in terris. Temporalis vita
aeternae vitae comparata mors est potius dicendum quam vita. Ipse
enim quotidianus defectus corruptionis quid est alind quam quaedam
prolixitas mortis? Quae autem lingua dicere, vel quis intellectus
capere sufficit illa supernae civitatis quanta sint gaudia, angelorum
choris interesse, cum beatissimis spiritibus gloriae conditorisassistere,
praesentem Dei vultum cernere, incircumscriptum lumen videre,
nullo mortis metu affici, incorruptionis perpetuae munere laetari?

[See Part VII, 18, 19.]

Gregory, like Augustine, to whom he is largely indebted for
his theology, is a mystic and acquainted with the life of con-
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templation. In magnificent Latin prose he speaks of the great
struggle of the soul when it rises to contemplate celestial things,
and with what effort it passes through all that is corporeally
visible; how at times it succeeds in overcoming the opposing
darkness and is able to attain to something of that uncircum-
scribed light, only too soon to be beaten back upon itselfand
forced to return sighing to the darkness of its own blindness.
For, as he warns us in another passage, the grace of contem-
plation cannot in this life be long lasting, because the weight
of the corruptible flesh soon draws down the soul which, by
virtue of contemplation, has gained some insight into the in-
most security of the heavenly vision. (Homil. in Ezech.1I, 2,

P.L. 76, 955; and Moralia V, 4, P.L. 75, 711)

Est autem in contemplativa vita magna mentis contentio, cum se-
se ad caelestia erigit, cum in rebus spiritualibus animum tendit, cum
transgredi nititur omne quod corporaliter videtur. Et aliquando qui-
dem vincit, et reluctantes tenebras suae caecitatis exsuperat, ut de
incircumscripto lumine quiddam furtim et tenuiter attingat; sed ta-
men ad semet ipsum protinus reverberata revertitur, atque ab ea
luce ad quam respirando transiit, ad suae caecitatis tenebras suspi-
rando rediit.

Sed cum mens in contemplatione suspenditur, cum carnis angus-
tias superans per speculationis vim de libertate aliquid intimae se-
curitatis rimatur, stare diu super semet ipsam non potest: quia etsi
hanc spiritus ad summa evehit, caro tamen ipso adhuc corruptionis
suae pondere deorsum premit.

Gregory also like Augustine identifies the Church with the
heavenly Jerusalem, the ‘vision of peace,” a city set upon a
lofty mountain, a congregation of saints, now in the land of
its exile exposed to the blows of tribulation, by which its liv-
ing stones are being daily fashioned, but which hereafter is to
reign in heaven. (Homil. in Ezech. 11, 1, P.L. 76, 938).

Super quem montem erat quasi aedificium civitatis vergentis ad
Austrum. . . Quia etenim illa internae pacis visio ex sanctorum civi-
um congregatione construitur, Jerusalem caelestis ut civitas aedifi-
catur. Quae tamen in hac peregrinationis terra dum flagellis per-
cutitur, tribulationibus tunditur, eius lapides quotidie quadrantur.
Et ipsa est civitas, scilicet sancta Ecclesia, quae regnatura in caelo
adhuc laborat in terra.

URBS BEATA hierusAlem
Incerti Auoris, c. 600-700 A.D.

RBS beata lerusilem dicta pacis visio,
quae construitur in caelis vivis ex lapidibus,
et angélis coornata ut sponsata comite:

Nova veniens e caelo, nuptiali thalamo
praeparata, ut sponsata copuletur Domino:
plateae et murl elus ex auro purissimo.

Portae nitent margaritis adytis patentibus,
et virtute meritorum iluc introducitur
omnis qui pro Christi nomin’ hic in mundo premitur.

Tunsionibus, pressuris expoliti lapides,
suis coaptantur locis per manum artificis,
disponuntur permansuri sacris aedificiis.

Angularis fundamentum lapis Christus missus est,
qui compage parietis in utroque necitur,
quem Syén sancta suscepit, in quo credens permanet,

Omnis 1lla Deo sacra et dile@a civitas,
plena modulis in laude®et canore iubilo,
trinum Deum unicumque cum favore praedicat.

Gloria et honor Deo usque quo altissimo,
una Patri Filioque inclito Paraclito,
cui laus est et potestas in aeterna saecula. Amen.

([ This rugged but fine old hymn is the oldest of many hymns
concerning the Heavenly Jerusalem. It probably dates from
the 7th or 8th century, but the earliest copy is found in the
so-called 'Pontifical of Poitters,” a manuscript of the end of the
9th century (Bibl. de I'Arsenal, Paris, MS Lat. 227), where
it forms a part of the baptismal ritual for the Saturday before
Easter. Later, with two additional stanzas, it was widely in
use as a Church Dedication hymn. Dr. John Mason Neale's
well-known translation, Blessed City, heavenly Salem, and Christ
is made the sure foundation, may be found in most hymnals.



HEC VRBS E VIVIS CONSTAT CONSTRVCTA LAPILLIS

This ecity is built of living stones

S. MATTH. S. JOH.

CELICOLAS TRINVM DOMINVM DELECTAT ET VNVM -
AD FACIEM FACIE CONTEMPLARI SINE FINE

It delights the heaven-dwellers to behold the One and Triune God face to face forever

SANCTVS (Pater)
SANCTVS (Filius) SANCTVS (Spiritus)

AD MVNVS VITE LINQVENTES VANA VENITE

Forsaking vain things come to the gift of life

SAPIENTIA IACOBVS
Wisdom Jacob (Gen. 32, 80}

EGO IN ALTISSIMIS HABITO
VIDEO DOMINVM FACIE AD FACIEM

I dwell in the highest I see the Lord face to face

S. MARC. S. LVC.
AN - GE - LI

LAVDAT TERRENA DOMINVM SIC CELICA TVRBA -
O SACRA MAIESTAS TIBI SIT DECVS ATQVE POTESTAS

The earthly as well ag the heavenly host praises the Lord :
0 sacred Majesty, to thee be glory and power

APOSTOLI PROPHETE MARTYRES

QVOD NON AVDIVIT AVRIS NEC VIDIT OCELLYVS -
iD FACTOR NOBIS TRIBVIT PIVS ATQVE REDEMPTOR

What ear hath not heard nor eye seen, hath the Maker and good Redeemer given to us
CONFESSORES VIRGINES BOEMENSES
HI SIBI CONMISSA REDDVNT SPES AMOR ATQVE FIDES
DVPLICATA TALENTA IVSTOS LOCAT HIC BOEMENSES
QVOD CREDENDO PRIVS

AVDIVIMVS ECCE VIDEMYVS

These return two-fold the talents Hope, love, and faith place here
entrusted to them the righteous Bohemians

What firat we heard by faith, now, lo! we see

HIC SVNT TRANQVILLE SEDES ET GAVDIA MILLE

Here are peaceful homes and a thousand joys

9 Certain emendations, necessary for the metre, are shown by Italics.

The City of God, from a manuscript of De Civitate Dei, Prag, c. 1250.



V. Retrospect and Prospect

In ParT I we have watched the Picture of the Heavenly
Jerusalem take shape, from its far-off beginnings in the folk-
lore story of some Eastern Garden of Delight, through the

adual accretion of many details from the Hebrew Scriptures,
until in the Apocalypse of S. John the Garden has become
the City of God, Civitas Dei, the promised fulfillment in eter-
nity of the Messianic dream of a Golden Age. Then we have
seen this Biblical outline filled in with the exuberant word
fancies of pagan rhetoric and poetry, and with the mysterious
utterances of the ancient Sibyls. From another direction we
have watched the picture being moulded and modified by the
impact of Greek philosophy and mysticism, especially that of
Plato and Plotinus, until in Augustine and Gregory the doc-
trine of the pure-soul supplants that of the body-soul, and mys-
tical contemplation takes the place of, or rather reinterprets
in more spiritual language the old pictures of purely sensuous
enjoyment. The terrestrial Paradise in Eden and the celestial
Paradise of the redeemed are merged in the timeless aspect
of the Messianic reign of God, revealed and incorporated in
the Catholic Church, one, holy, and eternal, the NEw aND
HEeAVENLY JERUSALEM, Civitas sancta Dei, carissima sponsa
Christi.

And we may supplement this timeless picture of the holy
City, toward which the saints have ever lifted up their hearts,
with a realization or fulfillment in time, which serious and
holy men have seen from afar but have never fully attained
unto, that is to say, a city, a state, a social order into which
the gifts of civilization shall be brought, no longer destructive
of man’s highest good, but redeemed and transformed by the
vision of that perfect city, whose builder and maker is God.
Such an ideal city-state is as old as Plato’s Republic (ix, 592),
where Socrates claims his citizenship is not of Athens, but
of a city whose pattern is laid up in heaven. To build amid
the devastating and deteriorating effects of a mechanical and
materialistic world such a city-life, and a national-life too,
which shall reflect in its ordered beauty some image of the
glory of the heavenly City-state is and ought to be the social
and corporate aim and function of the Church militant here
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in earth, even if its perfect consummation can only be that
of the Church triumphant in heaven.

Some such hope and desire for his native England must
have moved Blake, himself a poet and a mystic, when he wrote
these lines, toward the fulfillment of which England is even
now striving:

And did those feet in ancient time

Walk upon Enfland’s mountains green ?
And was the holy Lamb of God
On England’s pleasant pastures seen ?

And did the Countenance Divine
Shine forth upon our clouded hills?

And was Jerusalem builded here
Among these dark Satanic Mills ?

Bring me my Bow of burning gold!
Bring me my Arrows of desire!

Bring me my Spear! O clouds, unfold!
Bring me my Chariot of fire!

I will not cease from Mental Fight,

Nor shall my Sword sleep in my hand,
Till we have built Jerusalem

In England’s green and pleasant Land.

With this picture in mind we shall pass over the centuries
between the sixth and the sixteenth, where we shall pick up the
thread of the development in the ballad-hymns of Elizabethan
England, by which time the underlying mystical ideas had fad-
ed and left only the naive and beautiful images' of poetry and
song. In Parts I1, III, and I'V we shall print the original versions
of three related poems which owe their ultimate inspiration to
the picture of the Heavenly Jerusalem. Then, going back to the
eleventh century, we shall describe the nearly forgotten writ-
ings, “On the Contemplative Life,” of Johannes of Fécamp in
Normandy (in PArT V), and how his work became known and
spread abroad under other titles (PART VI); until, its true
authorship forgotten, it was printed and widely circulated as the
“Meditations of S. Augustine” (PART VII). As such it enjoyed
great popularity, was translated into English, and furnished
the inspiration, if not the very words, of the hymns mentioned
above. Finally, in Parr VIII, we shall print once more Peter
Damiani’s beautiful word picture, “De Gaudio Paradisi.”

PART tWO

“TBievusalem, my happie home.”

The Hymn as Ballad.

WO of the three Elizabethan hymns, which I have reprint-
T ed in this book, are, properly speaking, ballads, and must
have circulated as part of that extensive black-letter ballad
literature, which in the 16th and 17th centuries took the place
of newspaper, fiction, and even the pulpit, so varied was the
field which they covered, of news, politics, marvels, romances,
and songs of pious exhortation and deep religious devotion.
“Such ballads were sold in bundles by the printer to wander-
ing minstrels who sang them at markets and fairs to recom-
mend them to the public, teaching purchasers the tunes.”?

From the fact that such ballads occupy only one side of
large printed sheets, they are called Broadsides, and because
they still continued to be printed in the old English letter,
even long after the importation and general adoptien of the
lighter roman type, they are also known as black-letter ballads. -
In order to preserve the text of these ungainly and fugitive
sheets in a form more convenient for reading and reference,
individuals often made handwritten collections of the pieces
which pleased them most or which they thought most worthy
of preservation. It is to be supposed that many such collec-
tions perished, but some have survived. Such a collection is
found in the Shirburn Ballads,! and particularly in a volume
written by some unknown compiler in the reign of James I.,
and now preserved in the British Museum as MS. Additional
No. 15,225. It is to this book that we must go for the best
and oldest text of the first two of our hymns, “Hierusalem,
my happie home,” and the closely related poem, “Hierusa-
lem, thy ioyes devine.”?

! The Shirburn Ballads, ed. Andrew Clark, Oxford, 1907.
# Reprinted in Part Three of this book.

[PaRT II, PacE 1]
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British Musenm MS. Addit. 15,225.

No complete edition of this manuscript volume has yet
been made, but Professor Hyder E. Rollins has included in
his Old English Ballads' a reprint of those pieces not avail-
able in previous publications. In the preface to this book he
thus describes the manuscript in which our hymns are found.

Additional MS. 15,225 was purchased by the British Museum
on June 18, 1844, at the Bright Sale, lot 188. It is a small, neat
quarto of sixty leaves, size about 6 x 8 inches, without title-page or
list of contents, and part of the original manuscript has been lost.
The page-numbering by the compiler runs from 1 to 124, Pages 95-
98, however, are missing, while at the bottom of page 124 there is
a title, “A Godly Exhortation to Love by the Parable of Our Sav-
iour Christ. To the Queen’s Almaine,” but the leaves that contained
this ballad, and probably others, have disappeared. The volume
has suffered at the hands of the binders, various margins being
clipped so closely as to have injured the text; many of the leaves
are stained by damp, on others holes have been eaten through by
inferior ink, several have torn edges, some of which are mended.
Nevertheless, the MS. can be said to be in good condition, and the
scholarly Jacobean handwriting is everywhere clear and legible.

Public attention was first called to this book, after its ac-
quisition by the British Museum, in a letter, signed “B. E.,”
to The Gentleman’s Magazine for Dec. 1850.2 Besides a brief
description of the book, this letter contains the editio princeps
of the hymn, “Hierusalem, my happie home,”® and an histor-
ical ballad on the Duke of Buckingham, together with a table
of contents of the MS., which I reproduce here, adding the
earliest date to which the various ballads can be assigned,
usually that of their first entry in the Stationers’ Register,* or
of their first publication in some printed collection of Eliza-
beth’s reign; and for the ballads reprinted by Dr. Rollins I
have also given the page number in his Old English Ballads.

1 Old English Ballads, ed. Hyder E. Rollins, Oxford, 1920.

2 The Gentleman’s Magazine, London, 1850, (Dec.) p. 582; reprinted
in Littel’s Living Age, Vol. 28 (1851) p. 333. 5
3 But with modernized spelling.

4 Arber’s Transcript of the Registers of the Stationers’ Company; and
An Analytical Index to the Ballad-Entries (1557-1709) in the Registers,
etc., by Hyder E. Rollins, University of North Carolina Press, 1924.

BRITISH MUSEUM MS. ADDIT. 15,225 1, 3

Contents of MS. Addit. 15,225.

MS. page Rollins, Old Eng. Ballads, page
1 A jolly shepherd that sate on Sion hill. [Registered 1586] 101
4 Calvary mount is my delight. 147
6 Amount, my soul, from earth awhile. 152

13 Jesus, my loving spouse. [1568-'69] 198

[In the Shirburn Ballads, p. 84.]

14 No wight in this world that wealth can attain. 108

19 A word once said, Adam was made. 203

21 Who is my love, I shall you tell. 206

922 O blessed God, O Saviour sweet. 114

[In The Song of Mary, 1601, p. 42-45.]
25 A song of the Duke of Buckingham. 349
29 A doleful dance and song of death, intituled the shaking of
the sheets. [In the Roxburghe Ballads, III, 184]
32 Here followeth a song in praise of a lady.
[In Tottel’s Miscellany, 1557.]
33 A pleasant ballad of the just man Job, shewing his patience
in extremity. [1564-'65]

34 To pass the place where pleasure is. [1561-762] 213

35 I might have lived merrily. [1564-'65] 216

37 Old Tobie called his loving son. [1624, transfer] 219

39 Behold our Saviour crucified. 119

45 Here followeth the songe Mr, Thewlis writ himself. 79

50 Here followeth the songe of the death of Mr. Thewlis,

to the tune of Daintie, come thou to me. 88

54 A song of the cross. 127

59 A song of the puritan. 134

61 A song of four priests that suffered death at Lancaster,

to the tune of Daintie, come thou to me. 70
[Robert Nutter, Edward Twing. 1600; Robert Middleton,
Thurston Hunt, 1601.]

65 A jolly shepherd that sate on Sion hill. [2 stanzas only]

66 Winter cold into summer hot. 137

69 A song in praise of music. 142

72 A song made by F. B. P. to the tune of Diana. 164

[In The Song of Mary, 1601, p. 38-41.]

75 The thoughts of man do daily change. 223

17 A prisoner’s song. [Being the first four lines of the following.]

78 Jerusalem, thy joys divine. 170

[In The Song of Mary, 1601, p. 30-37.]

85 My mind to me a kingdom is.

[By Sir Edward Dyer, in William Byrd’s Psalms, 1588.]
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86 O man that runneth here thy race. 229
[The second part of this, entitled Respice finem, in the
Paradise of Dainty Devices, 1576.]
89 A singular salve for a sick soul. [Prose] 405
90 The bellman’s good-morrow, to the tune of Awake, awake,
O Englend, [1568-'69?; 1580; 1624) 233

[In the Shirburn Ballads, p. 182.]

94 A carol for Christmas Day, “From Virgin’s womb to us
this day did spring.” 238
[In the Paradise of Dainty Devices, 1576, and with music
in William Byrd’s Songs of Sundry Natures, 1589.]

[Pages 95-98 of the MS. are missing.]

99 A parliament of devils. [Earlier version of this, 1509.] 384

115 A dittie most excellent for every man to read, that doth
intend for to amend and to repent with speed, to the tune
of A rich merchant man, or, John, come kiss me now.

[In Tottel’s Miscellany, 1557.)

120 All you that with good ale do hold. 331

Nature and Date of the MS.

From the nature of the material in this collection, it is
evident that it was compiled, during the reign of James I., by
some Roman Catholic, perhaps a priest. The latest ballad re-
fers to the execution of John Thewlis in 1616, but many of
the older pieces date back fifty years to the beginning of Eli-
zabeth’s long reign (1558-1603), and those in Tottel’s Mis-
cellany (1557) must be still older. Itis likely, as inthe case of
the Shirburn Ballads, that all were taken from printed broad-
sides, or published collections. Dr. Rollins has demonstrat-
ed the circulation, doubtless surreptitious, of a considerable
number of distinctly Catholic ballads during these reigns, al-
though, of course, such ballads could not be licensed for pub-
lication; and in connection with those found in this MS. he
remarks especially on “the tone of calm resignation, the lack
of bitterness, and the absence of invective” which place them
in strong contrast both with the Catholic ballads under Mary
and the strongly Puritan-Protestant under Elizabeth and James.

As to the actual date when the hymn by “F.B.P.” was
composed, nothing more definite than the above can be given.

BRITISH MUSEUM MS. ADDIT. 15,225 IL, 5

From its inclusion in this collection, and from the nature of
the other Catholic ballads associated with it, it seems evident
that it was born of and under the persecutions of Elizabeth’s
reign, and it may well have been produced and in circulation
any time after 1571, when a rigid persecution of Catholics
followed the Bull of Pope Pius V. absolving her subjects from
all allegiance to the Queen. And from its inclusion, thirty
years later, in the printed Song of Mary we know that it ante-
dated the beginning of James’s reign (1603). The carefully
edited English Hymnal (No. 638) dates it circa 1580; the New
Hymnal (American Episcopal, No. 510) gives 1583, but on
what grounds, if any, I have been unable, upon inquiry, to
learn. It is likely that both dates are approximate guesses.

The Identity of “F. B. P.”

The MS. itself states that it is 4 Song made by F: B: P:
but the mysterious initials have resisted all attempts to dis-
cover the personality of the author which they so effectively
hide. The compiler of the MS. probably knew, but for reasons
of prudence, perhaps, chose to hide his knowledge. If the
author was a Roman Catholic priest, as is likely, the final ‘P.’
may stand for Pater or Priest, or the F.” may stand for Frater,
if he belonged to an Order. The numerous guesses as to the
identity of the author which have been made by Bonar, Neale,
and others, are listed, and rejected, in Julian’s Dictionary of
Hymnology (p. 583). A recent attempt to connect the hymn
with Fr. Lawrence Anderton, S.J., of Chorley, Lancashire,
(1575 - 1643), under his pseudonym, John Brerely Priest, de-
pends on reading the first initial in the MS. as J: instead of F:
areading which those best able to judge do not admit. Besides,
it hardly seems possible, considering the dates, that a song
of this character should be the work of a young man, who re-
ceived his B.A. at Cambridge in 1596-97, and who entered
the Jesuit Order at Rome in 1605. (Catholic Record Society’s
Publ. XV-XVI, p. 421.)
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“F. B. P.” FROM THE MANUSCRIPT

9\ ‘Somg_3 madle] 62 (j %: 19:
CEO fge fune of @iana.

tgierufafem my gaﬂaie gome,
C\vgeg fgafﬁ 3 come fo thee:
C)/vgen ﬁal’ﬁ my forro@ves gaue an en\,
fgz iozes Qgen fgafﬁ 9 fec__?
@ gaﬂpie gavSouv of fge fainfs,
@ f@eefs and :[ofeafanf foxfe,
O thee (roe fovro(\’v may be foun@e,

noe 3‘peefe, noe cave, noe fozfe.
Sn fgee (oe ficﬁneﬂe may be feene,

noe gum‘, Hoe acge, noe fove;

cCgeve is noe 3eafg or vgfie Seviff,
fgere is (ife for euermore.

Q\oe Sampifge miﬂ is {eene in fgee,
noe coufd nor Bavﬁfome niggf:

@gm everie foufe gines as fge funne,
fgere 305 gimfeffe 5iue§ figgt.

ccgepe fuﬂ a% fukar cannot 5@)(&&,

there envie beaves noe {Gay:
04

('Cgere is noe gunger, geafe, nor couf&e,

10
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but Ffea{uve everie G’ago.

%ievufafemc tgievufafem@
goé 5vanf J once Cnaz fee
C@Z ens{,eﬁ‘s ioxes, a% of fgc fame

artaker aye to bee:
i )&

C@Z C\’mfes are made of Pvecious f}onesO
fgx GMf@arﬁes \iamon&s ﬁuave:

C@Z gates are Of t’iggf @riem‘ Feavfe,

egceeéinge ricge a% rarvé— .

CEgX ferretfes a% fgz :loinacfeso
@:ifg @arguncfes Soe fginsz

C@Z Gerie f}veefes arve Paue& Gvifg gou&,
fuvfaﬁing& cfeare a% finf__.

Cégz Goufes are of vorie,
fgg C‘i"i“é’f’es @gviﬂa{’e cfeare:

Cng fzfes are maé[e] of beaten 3014&,
@ 303, fgaf j Geve fgeve!

C)X)ifgin fgz 5afes nofgingt: éofg come
fgaf is not Paﬂinge feane:

Q\oe ffibeps Qeb, noe émvf, noe \uf},
e fiffge (may fgeve be feena__.

I, 7



11, 8

n

12

3

14

5

16
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9\2 niy f(\’)eefe goms, ‘gievufafemL_
Goufd 303 J Gere in fgee:

q/g)ou% 505 my Gots Gere af an e%,
fgz ioxes fgaf 5 (r:viggf fee!

Cegz fainfes are cro®nd @ifg 5fovie 3reat_9,
fgez fee 305 face to face:

C@ez fviumfg ﬁim, fgez Flff veiozce,
Cmf} gaﬂpie is fgeit’ ca{e__.

C)/q)ee fgaf are geeve in Gani{gmenf,
continuaffic Soe (mourne:

W. figge and fosﬁe, Ge Geepe and Geafe,
Pevfefuaffz Ge groane—.

@ur f@eefe is miEf @ifg Gitter 3aufe,
our Pfeafuve is but ;loainez
@uv iozes fcat’ce faﬁ fge fooﬁeing on,

our fovro@es f}lfﬁ remaint— .

%ui fgeve fgez five in fucg éefiggf,
fucg Pfea{uve and fucg Ffaz,

9\5 fgaf fo fgem a fgoufans Zeares’a
5ofg feems as Xsaf}en\az.

Cégz c)?iniavses ak fgz @pcgazées are

17

18

19

20

21
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Cnoﬁ Geuﬁfufﬂ ab faive,
quff funnifgeb C\”ifg trees a% fvuifes,
Cwﬁ @;onéet’fu{’f and rare.

CCgZ 5av5eu5 a% fgz gaffanf Gmfﬁes

conﬁnuaffz are 3reen£:

chewe groes fucg f@eefe a% Pfeafanf ffo@ens,

as C‘:OC @geve efes are feena_...

C@et’e is Cecfor a% 9\m6:’ofia mabe,
fgeve is Cmfﬁe a% eiveffe f@wee\‘e:
ccgere manie a faive an\ Saintie &ruggs

are troden Gnder feeft_.

cﬁgeve @inomon, fgeve fugav, groes,
fgere Carée ak bafme abound.

C)/Y)gaf founge can tefl or gat’f conceiue
fge iczes fgaf fgere are foun&?

Quzf fgvougg fge ﬁveeies @ifg fi{’uep founé
fge f{’ooé of fife doe ffo@ve:

C)?fon @:gofe Ganﬁes, on everie fzbe,
fge Good of fife Sofg 51’0@7&_‘.

C@eve trees for euermore beare fruife,

and euermore doe ﬁ:t’ingf__:
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22

23

24

25

26
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ccgere euermore fge g\ngefg fif,

a% euermore &)e fingc__.

Céget’e @avié ﬁan&es, C\’vifg javfae in gans,
as @aiﬁev of fge Queeve:

cCerme fgoufans fimes fgaf man Gere Sfef}
fgaf miggf fgis Cnuficlue geavt‘__.

@ur OCabie fings wagnificat_a
G’ifg fune fut’ipaﬁinge f@eef&:

9\)18 oft fge Givginns beare fgeip ;[oam‘s’&
fifﬁnge aboue gev feefa_.

(ée @eum Bofg fcmf 9\va0{¢ finge,
faim‘ g\uguﬁine Bofg fge fike:

@u% Simeoy and 5:1‘:gavi€.._~
jaue not their fonges to feeﬁs.

CCgene M\agéa{’ene gafg feff gev ¢mone,
a% cgeevefuffie éofg fings:

%ifg Gfeﬁea fainfes @gofe anrmonif__
in everie ’}veefe 6ofg vinge.

zﬁievufafem/D oy jaffie ‘_gome,
Goufd 303 j Gere in fgee:

q/g)ou& 3‘03 oy Goes Gere at an e%,
fgz iozeso fgaf J cuggt_a fem

THE SONG OF MARY, 1601 11, 11

The Song of Mary, etc., 1601.

A second form of the foregoing hymn, and its earliest in
rint, is found in a little quarto book (now excessively scarce)*
of which the full title is:

THE /SONG OF / MARY THE MO-/THER OF CHRIST:/
Containing the story of / his life and passion. / The teares of
Christ in the garden: / With / The description of heauenly /
Terusalem. / [printer’s device?] / LONDON, / Printed by E.
Allde for William Ferbrand, / dwelling neere Guild-hall-gate
at the signéof the [ Crowne. 1601.

The book has no preface, nor table of contents, but con-
sists of the following six anonymous poems:

p- 1. The Song of Mary the Mother of Christ: Containing

the story of his life and passion.

Faine would I write, my minde ashamed is,
My verse doth feare to do the matter wrong.

p- 22. The teares of our Sauiour in the Garden.

The meeke and gentle pledge of mortall peace
Christ Iesus, had receiued the pascall Lambe.

p. 28. A heauenly Prayer in contempt of the world, and the

vanities thereof.

O Heauenly God, that gouernes euery thing,
Whose power in heauen, and in the earth we know.

1] have been able to locate the following copies: (1) British Museum
(Brand-Heber copy); (2) Advocates’ Library, Edinburgh; (3) Hunting-
ton Library (Lamport-Britwell copy); (4) W. L. Andrews-H. V. Jones-
Clawson copy (De Ricci Cat. 788; sold Anderson Galleries, May 24-25,
1926); (5) Steves-Beverley Chew copy, lacking last signature (sold And.
Gall., Dec. 8-9, 1924, to Quaritch, Lond.); (6) Sir R. L. Harmsworth (pro-
venance ?); and (7) a copy was, 1883, in the libr. of Sir Charles Isham,
Lamport Hall, Northampton, bound up with three works of Nicholas
Breton (Literary Churchman, v.29,p. 332). The great increase in value
of this book may be judged by comparing the 12s. which it fetched in
the Bright sale (lot 5323) Apr. 8, 1845, with the $2300.00 paid in 1926
for the Clawson copy. O that we could have been at the Bright sale!

2 A griffin segreant, No. 284 in McKerrow’s Printers’ and Publishers’
Devices.
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p- 30. The description of heauenly Ierusalem. [=wMs.p. 78]
Ierusalem thy ioyes divine.l [52 four-line stanzas]
p- 38. Another on the same subject. [=ms. p.72]
Terusalem my happy home. [19 four-line stanzas]

p. 42. A sinners supplication, or the soules meditation.
O Blessed God, 6 Sauiour sweet, [=MS. p. 22]
O Iesus thinke on me. [21 four-line stanzas]

p. 45. FINIS

Of the above six pieces, the last three are also found in
the manuscript 15,225 previously described. The hymn, Jeru-
salem my happy home, which in the MS. is said to be the work
of “F. B. P.,” appears anonymously in this book, and in com-
parison with the MS. version, it has suffered both by omission
and transposition of stanzas. Although the MS. was compiled
after The Song of Mary was published, its version could not
have been copied from the book; neither the book from the
manuscript, or its archetype. It would seem that both versions
depend upon earlier, mutually variant, broadside copies, now
lost. Itis probable that the copy from which The Song of
Mary was taken was itself incomplete. Notice how eight stan-
zas have been omitted, from 9 to 16, exceptst. 15, which has
been transposed to the end, next before the final refrain. In
the book the first stanza is twice repeated without change as
st. 6 and 19. Even the variation in the typography of st. 6
shows that it was regarded as a refrain, and may have been
so distinguished in the broadside copy. Furthermore the print-
ed version adds two new stanzas, one of which (st. 5) may be
only a rewriting of the same manuscript stanza, while the other
(st. 11) is different, and may have belonged to the original
form of the song. If so, it would fall between Ms. 19 and 20.
On the whole, it is evident that the manuscript preserves an
earlier and better text, not only than The Song of Mary, but
also than the Shirburn-Rawlinson Ballads and that known as
the David Dickson recension, which will be given later.

1 Reprinted in Part Three of this book.

FROM THE SONG OF MARY, 1601. IL 13

[p-] 38

Another on the fame fubjelt.

[i.e. The Defcription of heauenly lerufalem.

when fhall I come to thee:
When fhall my forrows haue an end,
thy ioyes when fhall I fee?

[ IErufalem my happy home,  Compare us. 1

2l O happy Citty of the Saintes! Ms. 2
6 fweet and pleafant foyle!
In thee no forrow may be found,
no griefe, no care, no toyle.

[3] There is no dampe nor foggy mift, Ms. 4
no clowde nor darkfome night:
There, euery Saint fhines like the Sunne,
there, God himfelfe giues light.

4 In thee no ficknes may be found, Ms. 3
no hurt, no ache, no fore:
In thee there 1s no dread of death,
There’s life for euermore.

F There
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(51

6]

(7

8]

91

[10]

(11

FROM THE SONG OF MARY, 1601.

[p-] 39

There is no raine, no {leete, no fnow,
no filth may there be found:
There is no forrow, nor no care,

all 1oy doth there abound.

[lacking]

lerufalem my happy home,
When [hall T come to thee:
When fhall my forrowes haue an end,

Thy ioyes when fhall 1 fee.

Thy walles are all of precious ftones,
thy ftreetes paued with golde:

Thy gates are eke of precious pearle,
moft glorious to beholde.

Thy Pinacles and Carbuncles,
with Diamondes doe fhine:

Thy houfes couered are with golde,
moft perfe&t, pure and fine.

[repeats st. 1]

ms. 7

Ms. 8

Thy gardens and thy pleafant walkes,  ms. 17
continually are greene:
There growes the fweet and faireft flowers,

that euer erft was feene.

There, Sinamon, there, Ciuet fweet, ms. 18-19
there, Balme {prings from the ground:

No tongue can tell, no heart conceiue,
the ioyes that there abound.

Thy happy Saints (Ierufalem)
doe bathe in endlefle bliffe:

None but thofe blefled foules, can tell
how great thy glory 1S.

[lacking in ms.]

[2]

[13]

4

{15]

[16]

7

[18]

FROM THE SONG OF MARY, 1601. 11, 15

[p-] 40
Throughout thy {treetes with filuer ftreames,

the flood of life doth flowe; Ms. 20
Vpon whofe bankes, on euery fide,

the wood of life doth growe.
Thofe trees doe euermore beare fruite, ms. 21

and euermore doe {pring:
There, euermore the Saints doe fit,
and euermore doe fing.

There Dauid ftands with Harpe in hand, us.22
as Mafter of the Quire:

Ten thoufand tymes that man were bleft,
that might his mufique heare.

Our Lady fings _Magnificat,
with tune furpaffing {weete:

And all the Virgins beare their parts,
fitting about her feete.

Te deum_ doth Saint Ambrofe fing,
Saint Augufhine the like:

Olde Simeon and good Zacharie_
haue not their fongs to feeke.

There _‘Magdalen hath loft her moane,
and fhe likewile doth fing

With happy Saints, whofe harmony
in euery {treete doth ring.

There all doe liue m fuch delight,
fuch pleafure and {uch play:

That thoufand thoufand yeares agoe,
doth feeme but yefterday.

Ms. 23

Ms. 24

Ms. 25

Ms. 15
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[p-] a1
191  Ilerufalem_ my happy home, Repeats st, 1
when fhall I come to thee:
When fhall my forrowes haue an end,
thy ioyes when fhall I fee?

FINIS

Note on the tune, Diana.

The tune Diana, to which, according to the MS., our hymn was sung,
is evidently that of a ballad concerning Diana and Actzon, beginning,
Diana and her darlings dear
went walking on a day,
Throughout tge woods and waters clear,
for their disport and play. (Roxburghe Ballads, II, 520)
The earliest surviving appearance of this ballad is in the 1584 edition
of A Handful of Pleasant Delights, where the tune is given as Quarter
Brawles, of which nothing further is known. It was probably also con-
tained in the first, 1566, edition of this book, which has been lost.

In the Shirburn-Rawlinson version of our Jerusalem ballad the
tune is given as O man in desperation, and Dr. Rollins was the first to
point out (in his Old English Ballads, 1920) that the tune Diana was
evidently equivalent to O man in desperation, but as neither has been
found, we are no better off. Since then, in a letter to the London Times
Literary Supplement (Dec. 22, 1921) he tells of finding a possible clue
to the matter. In the Manchester Free Reference Library he found a
copy of the “Diana” ballad (about 1605-1640) which gives the tune as
Rogero. This was a well-’known tune, about as old as Quarter Brawles,
one to which many ballads were sung; it is mentioned as a dance tune
as early as 1579 in Stephen Gosson’s School of Abuse; and may be
found in William Chappell’s Popular Music of the olden Time, 1. 93,
with the following words, from Strange Histories, etc., 1607:

When as the Duke of Normandy
with glist'ring spear and shield,
Had enter’d into fair England
and foil'd his foes in field.
Dr. Rollin’s suggestion is that the four tunes, Quarter Brawles, Rogero,
O man iu desperation, and Diana and her darlings dear, were regarded
as interchangeable, or were perhaps identical.

All the ballads assigned to these tunes have the same metrical form,
and Jerusalem my happy home may be sung as well to Rogero, the
only one of the four which has survived, as to Diagna. In fact, Rogero,
with its quaint, old-fashiond, and peculiarly plaintive melody, s, to my
thinking, a more suitable tune for this famous hymn than those in com-
mon use, and may be regarded, at least provisorily, as its original.

PART three

“Ipierusalem, thy ispes dibine.”

come now to the second of our three hymns, a poem
closely related in thought and imagery to the preced-
ing, but longer and more literary in character. It must date
from about the same period, as it is found in the same British
Museumm MS. Addit. 15,225 already described, and also in
The Song of Mary, etc., 1601.1
In the printed version the title reads, The description of
heauenly Ierusalem; but in the MS. the four opening lines of
the first 8-line stanza appear alone on p. 77, with this title,
A Prisoner’s Songe; then, at the top of p. 78, without title,
begins the refrain, from which the poem takes its usual name,
Hierusalem thy ioyes divine. The words, the under song, at the
foot of p. 77 refer to the refrain on 78. Beside minor varia-
tions in wording and spelling, the printed form is three 4-line
stanzas shorter than the MS. version. Not only is the MS. in
this respect superior to the book, but, despite some evident
blunders, it often preserves the earlier and better readings.

1 Reprinted from The Song of Mary in Farr’s Select Poetry of the
Reign of Queen Elizabeth (1840), pp.427-432, omitting the refrain and
nine other stanzas. These I have indicated below by asterisks. From
Farr it was reprinted by Horatius Bonar in The New Jerusalem (Edin-
burgh, 1852), who included in his preface part of the omitted stanzas.
In 1865 William C. Prime of New York, after meeting Dr. Bonar riding
over the hills to the north of Jerusalem, made an American re-issue of
his book, under the title, O Mother dear Jerusalem, in which he repeated
Bonar’s text from Farr, but failed to insert the asterisks used by Farr to
mark omissions. He called the poem An English Hymn of the Time of
Queen Elizabeth; evidently a translation of the Hymn of Damiani.

Later, in a beautifully printed volume, William Loring Andrews, in-
spired by his own acquisition of an original Song of Mary (later the
Clawson copy), published The Heavenly Jerusalem (New York, 1908),
in which he reprinted both hymns, but, being misled by the title in
Prime, he designates as a translation from Damiani exactly the 42 stan-
zas of Farr’s reprint. The text of both hymns was also published in The
Month, September 1871, from the MS. only, the editor being quite un-
aware of the printed version. Lastly, both poems have been fully and
carefully reprinted in Hyder E. Rollin’s Old English Ballads (1920).

[ParT III, Pace 1]
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As to Authorship.

The whole poem is, of course, like the preceding, distinct-
ly Catholic in tone,! and the most plausible suggestion as to
its authorship is that put forward by J. H. Pollen,? that the
writer was Fr. Henry Walpole, S. J., who after long imprison-
ment was executed, ostensibly for treason but actually for re-
ligion, April 7, 1595.% This ascription depends on the credi-
bility of certain notes, now at Stonyhurst College,* made by
Fr. Christopher Grene, who between 1666 and his death in
1697 transcribed many of the records at the English College
in Rome which were subsequently lost. In these notes he says
that Walpole wrote, during his imprisonment in the Tower,
a “Suavissimum Canticum” beginning “My thirsty soule.”
Pollen, who identifies this with our poem, says, “The smooth-
ness of the lines, which is above the level of the minor poets
of that day, and the elevation of mind which inspires every
word of the poor, tortured, doomed prisoner, give these verses
a singular interest, and go far to justify Fr. Grene’s admiring
epithet ‘Suavissimum.”” Furthermore, relying on the judg-
ment of Joseph Gillow, the editor of the Biog. Dict. of Eng.
Catholics, he believes that the MS. 15,225 is in the actual
handwriting of Fr. Lawrence Anderton, who gave the poem
its title from his knowledge of the facts. I have already dis-
cussed in Parr II the possibility that Anderton under his alias
John Brerely was the author of the F. B. P.” ballad; if he is
really the compiler of the collection, there seems to me ad-
ditional reason for believing that the initials must refer to
some other and earlier writer than the compiler himself.

1 For this reason alone the very doubtful ascriﬁtion in Farr’s Select
Poetry (p.xl) to Sir Nicholas Breton falls through, as he was a stanch
defender of the reformed faith.

2 The Writings of the Venerable English Martyrs, in the Dublin Re-
view, 133 (1903) 354; also Cath. Record Soc. Reports V (1908) 385.

3 Life by Augustus Jessop, One Generation of a Norfolk House, 1878.
4 Stonyhurst MSS., Grene’s Collectanea N, i (olim ii), fol. 3.

A PRISONER’S SONG I, 3

Relation to Damiani’s Ad perennis vitae fontem.

Julian’s Dictionary of Hymnology (p. 13) lists this poem as
the earliest English translation of Peter Damiani’s Hymnus de
Gloria Paradisi. In my own edition, The Song of S. Peter Dami-
ani on the Joyes and Glory of Paradise, I said that it was influ-
enced, at least in part, by Damiani’s hymn but was not a trans-
dation. It might be more exact to say that it was composed by
one who had before him Damiani’s hymn as usually found in
the Meditations ascribed to Augustine (ch. 26), and who drew
both from the hymn and from the preceding chap. 25, (see
Parts IV and VII of this book). A comparison of the text of
Damiani (reprinted in ParT VIII) will show that our author
begins with Damiani’s well-known opening lines,

Ad perennis vitae fontem mens sitivit arida;

Claustra carnis praesto frangi clausa quaerit anima;

Gliscit, ambit, eluctatur, exsul frui patria.
but in the exuberance of his fancy he soon leaves his model be-
hind and adds detail to detail in his picture of the heavenly joys,
Teturning, now and again, to a closer following of the original.
On the other hand, he omits many of Damiani’s finest lines,
among them those which express much of the deeper symbol-
ism and philosophy of the great 11th century Churchman.

9\ lovifonev,s onge. fMs. p. 77]
WV\Z fgiuﬁie foufe Befzres Ger &'ouggf [1a]

af geavenfie founfains to refvefg:
MX fvifones mzné Goufd faine be out
of cgaines a% feﬂ‘ers of fge ffefg.
Cege under fonge.



A PRISONER’S SONG

Jgerufafem fgz ioxes Sevine, [Refrain]
(oe lozes may be compar§ fo fgem
Q\oe :Feoi:fe Bfeﬁ.es foe as fgme,
(oe exfﬁe fike let’ufafem
Sge fooketf) Gp Gnto fer f}afe, [1b]
from Qgence fBe SoBone BZ fmne did ffx&::
Sge mournes fgs more fge 3003 ﬁe fof},
fov :lovefenf iff fge éoefg aSZ&__..
Sge fonges fvom rougge and Sangerous feas,
fo garsoup in fge gauen of Gﬂﬁs
qu)gere fafefte ancorefg at gev eafe,
and fgome of f@eefe contentment is.
Q'fvom Gannifgmenf fge move and more
\efxres to fee ger countrie deare:
sge flffes a\ fenSeS ger fxgges G&fore,
ger.’ lozes a\ freafuves afl Ge tgeva__..
Q'from %asifoy 1? @oufé reforne,
Onto fer "gome and folme of peace:
zglerufafem Gvgene aoxes anun3
confinnue f}ufﬂ ax never ceafe
cegere Bfuﬁevinge Ginter never bfoGes,
nor fummevs Pavcgmge geafe Sofg garme.
S neoes fveefes there nor fno@es,
fge @»ealget- euer femfewafe Garme—.

FROM THE SONG OF MARY, 1601. III, 5
[p-] 30

The defcription of beauenly
Ferufalem.

* Erufalem thy woyes diuine,
No 1oyes to be compar'd to them:
No people bleffed [o as thine,
No Citty like lerufalem.

2l MY thirfty foule defires her draught,
At heauenly fountaines to refrefh:
My pryfoned minde, would fayne be out
Of chaynes and fetters of the flefh.

I3 She looketh vp vnto the ftate,
From whence, the downe by finne did flide:
She mournes the more the good fhe loft,
For prefent euill fhe doth abide.

4 She longs, from rough and daungerous feas,
To harbour in the hauen of bliffe:
Where fafely anchor at her eale,
And fhore of {weet contentment is.

5] From banifhment the more and more,

Defires to fee her country deare:
She fits and fends her fighes before,
Her ioyes and treafures all be there.

E From
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A PRISONER’S SONG

che frees doe Efoﬁom, bud a% Geavt:,
fge Bipées doe ever cgivfinge fings:

cége fvuif is @effo@ aff the peare,
fgez gaue an euevfaflinge vainge.

Cege iofeafanf garéens ever ﬁeefs
fgeip Lgeavses a% ffo@vers fuefg a% greene:

9\& fovfes of Pfeafanf daintie fvuifes,

at off fimes fgeve ave to be feene__..
c@e fiffie Ghite, the ruddie vofe,

the cvimfone and carnation ffo@evs’&
,(Be Gattered theve &ith fonie \e@es,

and geavenfie SroPPes of 3ouf2>en fgo@evg.
tlDome—gt’annaf ,lovince of fruif_a, fge :loeacg,

fge dainfie \afe, a% {ofea{anf figgs:
CCge afmons, Cmfca&e‘fﬂ, and grape,

eEceeéinge 5003 a% Qonéerous Bigg&:.

ccge femmoné, @vange, Cneéfev, Quince,-

fge afpicocﬁe, a% SnSie ff’i“’
c@e @gewie, Garden, Pfumge, and peare,
ore fot'fes then Gere in :lgarabice.
e fvuife move eifome, foot fome, favv&
then that &hich gve@ on 9\3ames tree:
%ifg @gofe Se{iggfes aﬂaife& Gere,
a% Gofg fuﬂweﬁ‘es, eaue a% jc&_.

[6]

i7

i8]

9]

[101*

[1y*

[12]*

FROM THE SONG OF MARY, 1601. m, 7

[p] 30 [error for 31]

From Babilon the would returne,
Vnto her home and towne of peace:

Ierufalem where 1oyes abound,
Continue fhll and neuer ceafe.

There bluftring winter neuer blowes,

Nor Sommers parching heate doth harme:
It neuer freezeth there, nor fmowes,

The weather euer temperate warme.

The trees doe bloflome, bud and beare,
the Birds doe euer chirpe and fing:
The fruite is mellow all the yeare,
they haue an euerlafting fpring.

The pleafant gardens, euer keep

Their hearbes and flowers freth and greene:
All {orts of dainty plants and fruites,

At all times there, are to be feene.

The Lilly white, and ruddy Rofe,
The Crimfon and Carnation flowers:
Be watred there with honny dewes,
And heauenly drops of golden thowers.

Pomgranat prince of fruite, the Peach,
The dainty Date and pleafant Figge:

The Almond, Mufcadell, and Grape,
Exceeding good and wondrous bigge.

The Lemmon, Orenge, Medler, Quince,
The Apricocke, and Indian {pice:

The Cherry, Warden, Plum and Peare,
More forts then were in Paradice.



I, 8 A PRISONER’S SONG

7 che {@effinge Oooviferous Gafme,

‘é;oﬂ f@eefefz there Sofg f@eafe and orOﬂ:e:

e fpuiffufﬂ and Gictorious :loafms,
fazes out ger @ounﬁe fofﬁe fooi:fs.
('Cge viver, Gine moﬂ ffeafanf ffo@»es,
Cgmre ffeafanf fgen fge "gonie combe:

pon Q)gofe bankes the fugav gro@ves,
encfof’o in ree3e5 of einomo%.
8 Cege @afes of Jaffer f}one be Guiff,
Céoﬁ ricg a% faire fgaf ever Gas:

e ﬁreefes an\ ‘goufes faues, and 3uift_:
G»ifg 30;4% movre cfeare fgen egt’iﬂaff 3&:{{5.

zﬁer 3afes in eciuam \iﬁance Gee,
ak eacge a gfiﬂeninge @avgevifs:
gicg commers in favve of may fee,
a ﬁaofome and a 3foviou5 fnggt_:
9 26“ in®ard egamGews of @efiggf,
be decte @ifg :[oearfe @’ Pvecious ﬂons:

che aoares a% Poﬂernes off be Qgif&,

of Gmouggf and Gurnifgf 9vorie bone.
er funne oofg never ecfifs nop cfouo,

ger moone Sofg never fget'e @a& Ganne:

che fambe @ifg figgfe gafg ger enéo@be,

Swhole 3fovie Fey cannot ea:fant...

[13]*

[141*

[19]

[16]

17

[18}*

9]

FROM THE SONG OF MARY, 1601 I, 9

[p.] 31 [error for 32]

With fruite more tooth-fome, eye-fome, faire,
Then that which grew on _4dams tree:
With whofe delight affailed were,
Wherwith fupprif’d were Eue and hee.

The {melling odoriferous Balme,
Mot {weetly there doth {weate and drop:

The fruitefull and viétorious Palme,
Layes out her lofty mounting top.

The Ryuer wine moft perfect flowes,
More pleafant then the honny combe:

Vpon whofe bankes the Sugar growes,
Enclof’d in Reedes of Sinamon.

Her walles of lafper ftones be built,
Moft rich and fayre that euer was:

Her ftreetes and houfes pau'd and gilt,
with gold more cleare then Criftall glaffe.

Her gates in equall diftance be,
And each a gliﬂ:ring Margarite:
Which commers in farre off may fee,

A gladfome and a glorious ﬁght.

Her inward Chambers and delight,
Be deckt with pearle and precious ftone:
The doores and pofternes all be white,
Of wrought and burnitht Tuory bone.

Her Sunne doth neuer Clipfe nor cloude,
Her Moone doth neuer wax nor wane:

The Lambe with light hath her endued,
Whofe glory, pen cannot explaine.
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10 (Ege 3forious fainfes there \C\’veffers bee,
in Cumger more fgen (men can fginﬁt,:
Soe manie in a comfanii_..,
as foue in fiﬁefineﬁe oofg fginﬁs.
cege f}arrs in Gviggfneﬁe fgez Soe :loaﬁe,
in f@viffneﬁe arrobes frome a bol@®]e:
9n ﬂvengfg and feirceneﬁe f}ee{’e and Bvaﬂe,
in figgfneﬂe five, in @gifeneﬂe fno@vs.
1 Cegeiv cfoafginge is gmove foffe fgen fifﬁe,
@ifg guin&fes 3uipf of Geafeg 3ouf5:
chez in their ‘ganoes more Ghjite then Cnifﬁe,
of :loafme fviumfganf Brancges goufo.
(cgeir faces fgininge fike fge funne,
oofe out fgeit’ fadfome orious Eeames:
cgge eifd is fouggf, Ege B;qf{f,eff @oone,
fgeir geaSes be cro®nd Qifg \iaoemeso.

12 me@aroe as merit éiﬁzerenf is,
Siﬁincf fgeip 502 a% jarpineﬁ&:
%uf eacg- in Joz of ofgers Bfis,
éofg as gis odne fge fame ;looﬂ.eﬂ'&__.
Soe eacg in 3fovie 5ofg asounoe,

a% off fgeit' 3fot’ies Soe eEcefﬁ:
,(Buf fere as off to each redo®nd,
C\»goe canne fgeéceeoinge g(orie tefl?

[20]

[21]

[22]

[23]

[24]

(25]

FROM THE SONG OF MARY, 1601. I, 11

[p-] 33

The glorious Saints her dwellers be,
" In numbers more then men can thinke:
So many in a company,

As loue 1n likenes doth them linke.

The ftarres in brightnes they {urpaffe,
In {wiftnes arrowes from a bowe:

In {trength, in firmnes fteele or braffe,
In brightnes fire, in whitenes {nowe.

Their cloathing are more foft then filke,
With girdles gilt of beaten golde:

They in their hands as white afs] milke,
Of Palme triumphant branches holde.

Theyr faces thining like the Sunne,

Shoote out their glorious gladfome beames:
The field 1s fought, the battle wonne,

Their heades be crown'd with Diademes.

Reward as vertue different is,
Deftin& their 1oyes and happines:

But each in 10y of others bliffe,
Doth as his owne the fame pofleffe.

So each in glory doe abound,
And all their glories doe excell:
But whereas all to each redound,
Who can th’ exceeding glory tell?
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13

1

5

A PRISONER’S SONG

CCviumPganf @aviet’s pou may geat’e,
rvecount fgeivx(:mgevs C\’vgicg doe ceafe:
g\né nobfe @iﬁcens ever Geart
fgein gaﬂ:ie go@mes of ioz a% fpeace.
chere fearned cfarﬁes @ifg 'gat’?eneé Gittes,
fgeir Cmﬁevs @on&emus Qorﬁes Soe tefl :

Cége Juéges graue on bence doe fiﬁe,
fo ju@ge fge tribes of meefﬁ.

che gforious courtiers ever fgeve,
atfend on Ferfon of fgeiv ﬁing&:
c)/g)ifg 9\1134(5 ioznes in a Queeve,
efoé»ious jimmes of Pvaifes {inga_.
ée Girginne[s] cgaf} in fiffie Ghite, [314]% hoeméztgd
the (marteres clad in fcawfef red: of Mary.
('Cge gofie fafgers @gicg did Grite,
Cweare GCaGmefﬂ 3avefa%es on fgeiw geabs.
Eacg @onfeﬁev a gou&en cro@ne, [15a afiso
adornd @)ifg Pearfe a% Pvecious f}one: e
(Cgafoﬁfes :Featrfes in venone,
fike fwinces fif in t’egam fgrone__.
Queene Cnofgev, Givgine Sminem‘:
fgen fainfes an\ g\ngefs more devine:
OCiﬁe funne amibs fge fipmament_a,
aboue fge F‘fanet‘es afﬂ\ofg fginé‘__.

FROM THE SONG OF MARY, 1601. 101, 13

260  Triumphant warriers, you may heare
Recount their daungers which doe ceafe:
And noble Cittizens euery where,
Their happy gaines of ioy and peace.

[p] 34

[271* The learned clerkes with fharpned wit,
Theyr makers wondrous workes do tell:

The Iudges graue on benches fit,
To tudge the Tribes of Ifraell.

[28]* The glorious Courtiers euer there,
Attend on perfon of their King:
With Angels ioyned in a Quire,
Melodious praife of hymmes to fing.

IMS. stanza 14b omiited.]

[MS. stanza 15a omitted.)

{201* Queene Virgin, mother Innocent,
Then Saints and Angels more diuine:
Like Sun amidft the firmament,
Aboue the planets all doe fhine.
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16

17

18

A PRISONER’S SONG

(Cge ﬁing, fgaf ‘_geavenfie Paﬁ’ace ru(es,
aofge beare Gfon gis 3ouf3en fgei%

9\ crofa in figne of friumfg gufes,
erected in a Gardiant fei&.

égis 3fori£ faifg as éoefg Gegooue
glm in gls manﬁoo& for fo take:

C)X)gof 303gea§ eat'fg a\ geauen aGoue,
and afl fgat\@vefﬂ fgevem &id Ciaﬁe

OCZ& venbes ofl Farfners as in Bfis,
Gﬁfg gri’} fgeit' ford a% @aiﬁev Seare:
062‘25 ffoufes fgex fge Bvxsgroome ﬁis,
Gfoe feaﬂefg them Gith) geauenfle cheere—.
%lfg free of flfs a\ (manna f@eete,
Gvgxcg faﬂe& 3ofg fucg Pfeafure Smngs
9\5 nonfe] fo 5;4338 fgeveof be (meete,
but fucg as sanquef @»ifg fge ﬁingt‘___.
C)/g)ifg egeruginns fgem @mges fgez mooue,
a\ cwunt in confemffaﬁon ‘glggﬁ
|fg Serafgms fge[z] burne in foue,
fge Seames é oriE Be oe mgge
g

Gi fopen & they bee, [18b omit-
e ieging ren deare gex ee, G
fer foumge onne for to imbrace: S(;‘r;g of
ary.]

9\113 Jefus gls Svetgren for to fee
‘gns gea\aen&e fafgens gfomous facs__.

[30]

[31]

132]

[33]

[34]

FROM THE SONG OF MARY, 1601. I, 15

The King that heauenly Pallace rules,
Doth beare vpon his golden fhield,

A Croffe, in figne of tryumph gules,
Erefted in a verdant field.

His glory fuch as doth behoue,
Him in his manhood for to take:

Whofe God-head, earth and heauen aboue,
And all that dwell therein did make.

Like friends all partners are in bliffe,
With Chrift their Lord and Mafter deare:
Like {poufes they the Bride-groome kifle,
who feafteth them with heauenly cheare.

With tree of life and Manna fweet,
Which tafte, doth fuch a pleafure bring:
As none to udge thereof be meete,
But they which banquet with the King.

[p.] 34 {error for 35]
With Cherubins their wings they mooue,
And mount in contemplation hye:
With Seraphins they burne in Loue,
the beames of glory be fo nygh.

[MS. stanza 18b omitted.)
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19 @ f@eefa affecfe, Gifiog of peace,

20

21

3affi£ regar@, a% geauenfie figgf:
enfes ioz Q’ifgouf furcea e,
Ferfefuafﬂ \az @gicg gafg (oe niggf.
O Geff a% C\’vafs, founfaine of fifz,
oﬁfringe of wev{aﬁinge Gfis:
€fem1afﬂ funne, vefffenaanf figgf,
and eminent cau{e of afl fgaf 150,

miuer of iofeafuve, fea of \efiggt.:,
gavéeg of gforie ever greemé—.,

O gfovious gfaﬁa a% @im’ov Griggf,
C\vgevein oft fvufg is euer feene__.

@ fwincfie Paface, vozafﬂ court,
Cnonawcgafﬂ feafe, imPeviaff fgpone:

%gere ﬁinge of ﬁinges a% fouevaigne ford

for euer ru{efg afﬁ afon&_.

C)X)gere off fge 3{opious fainfes Soe fee
fge fecrefes of fge Seitie:

(Cge 3oagea3 a% in Per[ons fgpee
\‘ge fufemsfeﬂ.es frinifie .

@ge \effg of @if&ome Cnof} {:mfoun&e,
oft Fuifant jlgg qufimiﬁe:

(Cge Qreasfg of foue Qifgouf ofC sou%

in ensfef £ fonge efernitie_.

{351

[36]

87]

[38]

{39]

[40]

FROM THE SONG OF MARY, 1601. i, 17

O fweet afpect, vifion of peace,
happy regard and heauenly fight:

O endlefle 10y without furceafe,
perpetuall day which hath no night.

O well of weale, fountaine of life,
a {pring of euerlafting bliffe:

Eternall Sunne, refplendant light,
and eminent caufe of all that is.

Riuer of pleafure, Sea of delight,
garden of glory euer greene:

O glorious glafle, and mirrour bright,
wherein all truth 1s clearely feene.

O princely pallace, royall Court,
Monarchall {eate, Emperiall throne:
Where King of Kings, and Soueraigne Lord,

for euer ruleth all alone.

Where all the glorious Saints doe fee,
the fecrets of the Deity:

The God-head one, in perfons three,
the {uperblefled Trinity.

The depth of wifedome moft profound,
all puifant high fublimity:

The bredth of Loue without all bo[u]nd,
in endlefle long eternity.



111, 18 A PRISONER’S SONG

22 che Jeauie earth befoGe EZ KZ%’
aboue afcenses fge @oum‘inge fiev:
,(Be fgis fge eenfor of my @2%,
and fofﬁe f eare of ger \efzve.
CCge egafeé deare doe take fge foz(e,
fge fzveé) Lgat'f fge fgicﬁe a% G00d:
%e fgis fge comforf of mx fozfe,
my vefuge, go]:e and fouevaigne 3003.
23 @ge @avcganf cufes fge feas fow gaine,
fge foféiev fevues fov gis reno®ne:
@ge fifmay :lofo@!eg fge 5roun§ for 3mine,
be fgis my ioz and faﬁinge croone—_.
cege fafﬁenev feeﬁes fo fee a fflggt),
fge juhfer Beafes fo fee gis gamme:
cConge fgou 4 fou{e fo fee fgaf figgt_a,
a% fabor to enioz fge fame.
24 Q\oe gouve @ifgouf fome one \eﬂggt.:
&hich) be endevours fo atfaine:
Seeﬁe fgou oy foufe Gofg Xaz @) niggf,
fgis one @gicg euer ﬁam remainge— .
is one containes ofl Ffeafure true,
oft ofgev {ofeafures ave but Gaine:
%is fgou fge r'ef} oy foufe aée@,

a% {eeﬁe afone fgis one fo 3ain£___.

{41]

[42]

[43]

[44]

[45]

[46]

{47]

FROM THE SONG OF MARY, 1601. III, 19

[p-] 35 [error for 36]

The heauy earth belowe, by kinde
alone, afcendes the mounting fire:
Be this the centor of my minde,

and lofty {pheare of her defire.

The chafed Deare doth take the {oyle,
the tyred Hare, the thickes and wood:
Be this the comfort of my toyle,
my refuge, hope, and Soueraigne good.

The Merchant cuts the Seas for gaine,
the Soldier ferueth for renowne:

The tyll-man plowes the ground for graine,
be this my ioy and lafting crowne.

The Faulkner feekes to fee a flight,
the Hunter beates to view the game:

Long thou my foule to {ee this fight,
and labour to enioy the fame.

No one, without fome one delight,
which he endeuors to attaine:

Seeke thou my foule both day and night,
this one, which euer fhall remaine.

This one containes all pleafures true,
all other pleafures be but vaine:

Bid thou the reft my foule adue,
and feeke this one alone to gaine.

To count the grafle vpon the ground,
or Sandes that lye vpon the fhore:

And when yee haue the number found,
the 10yes heereof be many more.



111, 20

25

26

27

A PRISONER’S SONG

@oe count fge gmﬁe Gfon fge grou%,
or fan5e5 fgaf be Gfon fge fgoave:

9\:13 Qgen pou gaue fge Cumget' fou%,
fge iozes fgeveof be manie (more—.

M\ove tgoufans fﬁoufané peares fgex faff,
a% foége @ifgin fge J“Pf’ie @in e:

9\»13 @gey foe @anie peares be ioaf},
Zef (more a% (more bee ﬁifﬂ Begi%.

efcm (more fgez be fgey Ge can @'eene,
fgeg doe our ju&gmenf mucg ezsdefﬂ:
Q\oe eare gafg gars, o eie gafg feena_,

(o¢ pen can @mzfe, (troe founge can fefﬂ,
g\n §\nge{’f5 fonge cannof reczf&_

fge e%feffe iozes of jeauenfie B{is:
%gicg Eeinge @foffie infinif&_ﬂ
Bego% ofl ffeacg & Gwzﬁnge isD.
C)/Ve cay imagine but a fga&,
it (rever entred info fgouggb
q/g)gaf ioz ge is enioxn\ fgaf @aéa__.
ofl ioz a% fgem fgaf ioz of Couggf_).
M\z foufe cannot fge iozes confazne,
fet get', fov&, enfer info fgem:
J:w euer G’ifg fgee fo remapne
Swithiy fgz toGne 2> jievufa(em&p.

[48]

(49]

[50]

[51]

[52]

FROM THE SONG OF MARY, 1601. I, 21

[p-] 37

More thoufand thoufand yeares they laft,
And lodge within the happy mynde:
And when {o many yeares be patt,
Yet more and more be ftill behind.

Farre more they be then we can weene,
They doe our wdgement much excell:

No eare hath heard, or eye hath feene,
No pen can write, no tongue can tell.

An Angels tongue cannot recyte,
The endlefle ioy of heauenly bliffe:

Which being wholy infinite,
Beyond all {peach and writing is.

We can imagine but a fhade,
It neuer entred into thought:

What ioyes he hath enioyed, that made
All 1oyes, and them that ioy of nought.

My foule cannot thy ioyes contayne,
Let her Lord enter into them:

For euer with thee, to remayne
Within thy towne Ierufalem.

FINIS.



111, 22 THE SINNER’S SUPPLICATION

A Seventeenth Century Plagiarism.

Indicative of the low estate of the religious ballad in the 17th cen-
tury, is a curious plagiarism from the preceding poem, which is found
in the Roxburghe Ballads (II, 498-502), from which I have reprinted the
title, the 1st stanza of part I, and all of part II. The writer must have
used as source The Song of Mary, as the First Part is evidently an
expansion of the short four-stanza poem which in that book precedes
Jerusalem thy ioyes diuine (see Part Two, p. 11) beginning:

O heauenly God, that gouernes euery thing,
Whose power in heauen and in the earth we know.

The Second Part is taken largely from Jerusalem thy ioyes diuine,
but in changing from a four-line stanza with alternate rimes to one of
six, riming aabbcc, the writer has taken such liberties in altering and
transposing lines that not only is the sense of the original lost but even
the grammar also, and the rimes become impossible. The added por-
tions are of inferior quality, little more than religious doggerel.

[Roxb. Coll. I. 378, 379.]

The Sinner’s Supplication:

Confegging his ging, and humbly crabing pardon of
the Zord: be bateth the world, and degiveth to
inbabit in the heabenly Jerusalem: and the de-
geription thereof.

To THE TUNE OF Troy Towne.'

[1] O gratious God and heauenly King,
That rules and gouernes euery thing,
Whofe power the heauens and earth do know,
Behold me, wretch, oppreft with woe!
Be thou my God in this diftrefle,
And eafe me of my wickednefle.

1The tune Troy Towne isin Chappell, Popular Music (1, 370), and is
evidently the same as Queene Dido, from the ballad, ‘The Wandring
Prince of Troy’ (Shirburn Ballads, p. 276; Roxburghe, VI, 548), which
begins as follows:
When Troy towne for ten yeers’ wars
withstood the Greeks in manful wise.

[r1]

[r2]

{13]

[14]

[15]

[16]

FROM THE ROXBURGHE BALLADS

The gecond part.

O where, faid Dawd, fhall 1 fly,
But God will be there prefently?
There is no place to fcape from God,
If thou deferue to feele his rod;

Thou man, in thy vocation ftay,
And God will thee defend alway.

I with my lelfe am now refolued,
And with St. Paul, to be diffolued
From this body of finne and mire,
I doe moft earneftly defire,

And with my Sauiour Chrift to be,
To live with him eternally.

My thirfty foule defires her draught,
My poyfoned mind would faine be out
From chaines and fetters of the flefh,
To live with him in happinefle;

She longs to come mto the coaft

Which fhe by Sathan's wiles hath loft.

From Egypt now I will returne,

Where cruell bondage makes me mourne,
And eke from Babylon I would be,
Releafed from captiuity,

To be in New Jerufalem,

Among& the faints, to ﬁng with them.

This is the home which I doe meane,
That city, New Jerufalem,

Where many thoufand faints doe fing
Praifes vnto their heauenly King.
Within that citty there is peace,
Continues ftill, and neuer ceafe,

There is an euerlafting fpring,
There birds doe euer chirp and fing;
There blu{h'ing winter neuer blowes,

I, 23
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It neuer freezeth there nor fnowes:
Nor {fummers parching doth no harme;
The weather there 1s temperate warme.

[17] There pleafant gardens euer keepe
All forts of flowers euer {weet;
The trees doe bloflom, bud and beare;
The fruits are mellow all the yeere;
All forts of plants, both frefh and greene,
At all times there are to be f{eene.

[18] The gates of equall diftance be,
Moft beautifull and faire to fee,
Bedeckt with many precious ftones,
And wrought with burnifht wory bones;
The walles of 1afper richly built,
The ftreets and houfes pau'd and guilt.

[19]  There pleafant wine in rivers flowes,
Vpon the bankes the {uger growes
Enclof’d n reedes of cynamon,
More fweeter than the hony combe:
To fee thefe fights and many moe,
Who would not couet there to goe?

[20] There 1s no need of moone nor {unne,
For there the day and night are one:
No heart can think nor tongue can tell,
The glorious fights for to excell.
The dwellers there are crown'd with gold,
Like kings, moft glorious to behold.

[21] Like louing friends they lue in bliffe,
Like fpoufes they the bridegroome kiffe,
Their louing Lord and mafter deare,
Who feafteth them with heauenly cheere.
O God of heauen, of thy good grace,
Condu& vs to that heauenly place!

Printed at London for Henry Goffon dwelling on London Bridge.

PART FOUR

“© Mlother deare Bierusalem,”
From The Glasse of vaine-glorie, 1585.

UR third hymn is found in a small duodecimo volume
O (about 23 x4§ ins.) of translations from (Ps.-) Augustine
by W. Prid, published in London, 1585.X Actually the hymn
forms the third of three parts, and although it has no separate
title-page, it is preceded by a short preface of it own.

1] THE GLASSE OF / vaine-glorie: / Faithfully translated
{out of /S. AucusTINE his booke, in-/tituled, Speculum pec-
catoris) into English, /by W. P.[rid,] Doctor of the Lawes. /
[cut, with Latin mottoes] / Printed at London by Iokn Windet,/
dwelling at the signe of the white / Beare, nigh Baynards
Castle. / 1585. /

Epistle Dedicatory to the Worshipfull Edmunde Hasselwood of

Ringstone in the Countie of Lincolne, Esquire. [Al-A4)]
Preface to the Christian Reader and louing looker in this Glasse
of vaine glorie. [lg unnumbered pages.]
The Glasse of vaine glory. [Chap. 1-8; pp. 1-55.]
“Forasmuch as we are trauelers on the highway of this transitory
life . ..” [Tr. of the Speculum peccatoris:2 Quoniam carissime in
vita huius saeculi fugientis sumus . . .)

! There seem to have been at least four early editions: 1585 (copies
in the Brit. Museum and the Huntington Libr.); 1587 (Bodleian), 1593
(Brit. M., and in private possession in New York), 1600 (Harmsworth).

% Pseudo-Augustine, Maurist ed. (Paris 1685) VI, app. coll. 155.

[Part IV, Pace 1]
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2) The complaint of a sor-/rowfull Soule, that loathing /
his earthly tabernacle, and bewai- /ling the miseryes of this
- life, / desireth to be dissolued & to be with /Christ out of S.
Augustines Prayers /the Xx chapter therof, faith-/fully trans-
lated into En-/glish verse, by /W. P./ {p. 57

“Let me depart in peace,
O Lord, I dayly grone
And loath this life I lead
O help that I were gon
In misI(’:l}iefes manifi)ldle,
my Pilgrims part I play:
Oh tben that I dissolued were,
to liue with Christ for aye.”
[10 stanzas of 8 lines; pp. 57-60.]
[Tr. of chap. 21 (xx) of the Meditations: Taedet enim me Domine
valde vitae huius, et istius aerumnosae peregrinationis . . .}

3) [No title.] The Translator to the /Reader./ [p. 61-63.]

Here Nouissima, or the last things (mentioned, as well in

Deut. as by the Sonne of Syrach) are in number foure, to wit,
Death, Indgement, the Paines of Hell, and the Ioyes of heauen:
aud hauing nowe out of S. Augustine, sufficiently intreated of
Death, Iudgement, and Hell, I thought it necessary to deliuer like-
wise (out of the same Author) vnto the repentant Reader, some tast
of the ioyes Caelestial, to inflame his mind with an earnest desire,
and a longing afier his heauenly inheritance, and continuing Coun-
trey, the Citie of the great King, that supernal lerusalem, and
mother of us all. ... this song of Sion which I haue here trans-
lated (out of S. Augustines booke of Prayers, Chap. 24. into Eng-
lishe meeter, quoted and confirmed by the testimonie of the word
(though in deede it be of it selfe nothing els but an abridgement
of sundry places of scripture, curiously collected, and cunningly
couched) togither for that purpose, as the learned Reader may easily
perceaue: wherefore, I haue as neare as I could.possibly, followed
the verie wordes of mine Authour, contrarie to the minde of the
Poet that sayeth:

Nec verbum verbo curabis reddere fidus
interpres.

though I coulde not attaine to his perfection and grauitie, notwith-
standing my hope is, that my will may supply my want therein,
with the godly Reader, that liketh the sence of the minde better
than the sound of the eare. And therefore simply singeth this
Psalme of Sion in this his wofull captiuitie and banishment as
Sfolloweth.

W. PRID’S HYMN, 1585. v, 3

The hymn itself, with many Scriptural references in the
margin, is on pp. 64-70, at the end of the book. I give here
a page for page reprint, following the edition of 1585 in spell-
ing (except for a few obvious typographical blunders), punc-
tuation (or the lack of it), and capitalization. But for conven-
ience of reference I have numbered each four-line stanza.

On the pages opposite the hymn I have placed the Latin
text from which it was translated, chapter 25 of the Medita-
tions attributed to S. Augustine,! often numbered XXIV in
the manuscripts and older copies. Inasmuch as I have not
been able to determine what 16th century edition Prid may
have had before him, I have here followed the textus receptus
of the Sommalius collection,? which is, strictly, too late for
him. The still later Maurist text® introduced new chapter
headings. One curious variation from the usual text deserves
comment. In st. 16, where Prid translates, “and lofty frames
enclosed Castlewise,” he must have had some other reading
for “laterculis aureis coopertae.” Moreover, the translation
by Thomas Rogers* (1581) agrees with him, “inclosed with
goulden walles.”® Prid evidently made use of Rogers’ work,
and I have noted, especially in The Complaint of a sorrowful
Soule (chap. xx) many striking similarities. The fact that °F. B.
P.’ writes (in stanza 9), “thy tyles are made of beaten goulde™
points to an independent use of the Latin by him, and conse-
quently to separate production, without mutual influence.

! For discussion of the origin and composition of these Meditations
see Parts Six and Seven of this book.

® Including the Meditations, the (pseudo-)Soliloquies, and the Manual,
1st ed. Douai 1608; my copy Cologne 1631: often reprinted.

3 The great Benedictine or Maurist ed. of the Opera S. Augustini,
(Paris 1685), VI, app. col. 107; reprinted in Migne, Patr. Lat. 40, 901.

* Thomas Rogers, A right Christian Treatise, entituled S. Augustines
Praiers, etc., London 1581 ; reprinted, in part, in Part Seven.

8 As also the French by Amauld d’Andilly (1662), “(leurs murailles
sont) couvertes d’un or brilliant come du crystal.”
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Mother deare Hierufalem
Iehouas throne on hie,

O facred Citie, Queene & wife,
of Chrift eternally.

My hart doth long to fee thy face,
my foule doth ftill defire

Thy glorious beautie to behold
my mind is {et on fire.

O comely Queene in glorie clad,
in honour and degree:

Al faire thou art, exceeding bright
no fpot there is in thee.

O pierelefle dame & daughter faire
of loue, without annoy

Triumph, for in thy beautie braue,
the king doth greatly ioy.

Thy port, thy fhape, thy ftately grace,
thy fauour faire in deede:

Thy pleafant hew and countinance,
all others doth exceede.

What is thy welbeloued ‘mate
thou faireft of thy kind?

My loue is white and ruddie both,
of thoufands chiefe afsigned.

For as the pleafant Appletree
amid the Foreft greene

Surmounts the reft fo fares my loue

MEDITATIONES S. AUGUSTINI, CAP. 25. 1v, 5

Capitulum rribv,
Anime defiderium ad civitatem Jupetnam [Hierufalem.

1 ater Bierulalem, cinitag tanda Dei,
catiima Cponfa Chrifi,

2 te amat cor meum, pulchritudinem tuam
nimium defiderat meng mea,

3 D quam decora, quam gloriofa, quam

generofa tu eg: tota pulchra eg, Cant. 4. 7
et macula non e in te,

4 Crulta et laetare, formofa flia principis,
quia concupiuit ver Cpeciem tuam,  Ps. 45.11

5 et amauit decorem tuum, Cpeciofug
forma prae filiig hominum. Ps. 45. 2

6 Sed qualig eft diledug tuug ex Cant. 5.9
pilmn. o0 pulcherrima?
iletus meug candidug et rubicundug,

electug er milibus,

7 Sicut malug inter ligna filuarum, Cant. 2. 3
fic diletus meug inter filiog.
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the fonnes of men betweene.

His fhadow me doth couer quite
where vnder I do fit:

His fruite is {weete and pleafant both
my mouth defireth it.

My welbeloued mate did put,
his hand within my doore:

Therfore in him my Lord & life,
my ioy encreafeth more.

I fought him in my bed my 10y,
alas for loue I die:

I fought him oft and now behold,
I found him prefently.

Now will I hold him faft in deede
till he bring me vnto

My mothers houfe and chambers faire
I will not let him go.

For there his dugs abundantly
I hope to fucke, and there

I thall be fure to rid my felfe
from hunger, thirlt, and feare.

O then thrife happie fhould my ftate
in happinefle remaine:

If I might once thy glorious Seate,
and princely place attaine.

And view thy gallant gates thy wals
thy ftreates and dwellings wide,

Thy noble troup of Citizens,
and mightie king befide.

Of ftones full precious are thy towres,

MEDITATIONES S. AUGUSTINI, CAP. 25. v, 7

8 Sub umbra illiug quem vefideraui,  Cans. 2.3
ecee laeta Cedeo: et frudus eiug
duleig gutturi meo.

9 Diledus meug mifit manum fuam Cant. 5. 4
per foramen, et uenter meug
intremuit ad tacum eiug.

10 Jn leculo meo per nodem quaetini Cans. 3. 1
quem diligit anima mea:
quaefiui et inueni eum.

11  Teneo, nec dimittam illum, donec Cant. 3.4
inttoducat me in domum tuam,
et in cubiculum tuum, gloriola
genetriv mea.

12 3bi enim dabig mibi ubera tua Cant. 7.12
abundantiug et perfeius, et latiabis
me {atietate mivifica, ita ut nec efuriam
neque {ittam in aeternum. Apoc. 17. 16

13 { Felir anima mea, emperque Tob. 13. 20
felir in faecula, @i intueti mevuero
gloriam tuam, beatitudinem tuam,
pulchritudinem tuam,

14 potrtasg et murog, et plateag tuag, 13.21
et manfiones tuag multag,
nobiliflimos ciueg tuog, et forti@imum
tegem tuum, in decore fuo.

15  9Wuri namque tui ex lapidibug pretiofis,
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thy gates of Pearles are tolde

There is that Alleluia fung
in ftreates of beaten gold,

Thofe ftately buildings manifold
on {quared ftones do rife:

With Saphyrs deckt, & lofty frames
enclofed Caftlewife.

Into the gates fhall none approche
but honeft pure and cleane,

No fpot, no filth, no loathfom thing,
fhall enter in (I meane)

O mother deare lerufalem
the comfort of vs all,

How fwete thou art and dilicate
no thing fhall thee befall.

That here on earth we f{uffer oft,
poore wretches that beholde

This world in forrow fouft, and mafle
of mifchiefes manifolde,

In thee lerufalem I faye,
no darkenefle dare appeare,

No night, no fhade, no winter foule,
no time doth alter there.

No candle there, no moone to fhine,
no glittering ftarre to lighte,

But Chrift of righteoufnefle the king
for euer fhineth bright,

The lambe vnfpotted white & pure,
to thee may ftand in liew:

MEDITATIONES S. AUGUSTINI, CAP. 25. Iv, 9

pottae tuae er margaritig optimis, Apoc. 21.21
plateae tuae er auro purifiimo, Tob. 13.22
in quibug focunvum alleluia
fine intermiflione concinitur,

16 Manfiones tuae multae quadrig lapivibug
fundatae, fapphyris conftrucae,
laterculis aureis coopertae; see my note.

17 Jn quag nullug ingreditur nifi mundus,
nullug habitat inquinatus, Apoc. 21.27

18 ([(Speriofa fada eg, et (uauig in veliciig
tuig, Mater Jerulalem,
JRibil in te tale,

19 quale hic patimur, qualia in bac
mifeta uita cernimug.

20 3fRon funt in te tenebrae, aut not,  Apoc. 22. 5
aut quaelibet diuerfitag temporum.

21 3Pon lucet in te lur lucernae, Apoc. 21.23
aut (plenvor lunae, uel jubar Gellavum:
{ed Deug de deo, lur de Tuce,
fol iuttitiae femper illuminat te:

22 Qgnug candidug et immaculatug,
lucidum et pulcherrimum e® lumen tuum.
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Of light fo great: thy glorie 1s

this heauenly King to view

He 1s the king of kings befet
amidlt his Seruants right,

And they his happie houthold all
do ferue him day and night.

There, there the quiers of Angels fing
there the fupernall fort:

Of Citizens (that hence are rid
from dangers deepe) do fport,

There be the prudent Prophets all,
Thappoftles fix and fix,

The glorious martirs on a row
and Confeflors betwixt.

There doth the crew of righteous men
and matrons all confift:

Yong men & maids that here on earth
their pleafures did refift,

The fheepe & lambs that hardly fcapte
the fnares of death and hell

Triumph in 1oy euerlaftingly
whereof no tongue can tell,

And though the glorie of ech one
doth differ in degree,

Yet is the ioy of all alike,
and common: (as wee fee)

Where loue and charitie do raigne
and Chnft is all in all

MEDITATIONES S. AUGUSTINI, CAP., 25. v, 11

5ol tuug, clavitag tua, et omne
bonum tuum, huius pulcherrimi vegis
indeficiens contemplatio,

23 Fple ver regum in mevio tui,
et pueri eiug in civcuitu eiug,

24 ([3bi bpmnivici Angelorum chori, ex Greg. Mag,
ibi focietas Cupernovum civium, Homil. in
Jbi vulcig follemnitag omnium Evang. 14
ab bac trifti pevegrinatione
ab tua gaudia veveuntium,

25 Jbi Prophetarum prouivug chorug,
ibi busdenug fuver Apofolorum numerug,
ibiinnumerabilium @actyrum uidorerereitus,
ibi fangorum Confelorum C(acer conuentus.

26 Jbi ueri et perfedi uiri, ibi fandae mulieres,
quae uoluptates faeculi et ferug infivmitatem
uicerunt; ibi pueri et pueliae, quae
annog fueg fantig moribus tranfcenderunt.

27 ([ bi Cunt oueg et agni, qui jam

buiug uoluptatis laqueos eualerunt,
Crultant omneg in propriis manfionibug.

28 ifpar eft glovia Gngulotum,
fed communig eff {aetitia omnium.

29 Plena et perfecta ibi vegnat caritag,
quia Deug eft ibi omnia in omnibus,
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Whom they moft perfetly behold
n glory fpirituall

They loue they praife they praife they loue
they holy holy, crie:

They neither faint, nor toile, nor ende
but laude continually

O happie hundred times were I,
If after wretched dayes

I might with liftening eares conceaue
thofe heauenly fonges of praife,

Which to the eternall King, are fung
by heauenly wightes aboue:

By facred {oules and Angels fweete,
to Ioue the God of loue

But paffing happie were my ftate
might I be worthy found:

To waite vpon my king my God,
his praifes there to founde

And to enioy my Chrift aboue
his fauour and his grace

According to his promife made,
which here I interlace.

O father deare (qd he) let them,
whom thou haft put of olde

To me bee there where fo I am
my glory to beholde:

Which I with thee afore this worlde
was laid in perfel wife

Haue had from whence the fountaine great
of glory doth arife,

MEDITATIONES S. AUGUSTINI, CAP, 25. 1v, 13

quem (ine fine uident, et femper uidendo
in giug amore arvent.

30 Qmant et laudant, laudant et amant.
Dmne opug corum laug Dei,
ing fine, fine defectione, fine labote.

31 ([ JFelix ego, et uere in perpetuum felir,
@i poft velolutionem huiug corpufenli
audire meruero illa cantica
caelettis melodiae,

32 quae cantuntut ad laudem vegis aeterni,
ab illis fupernae patriae ciuibug,
beatorumque fpirituum agminibug,

33 jortunatug ego nimiumque beatus,
{i et ego iple meruero cantare ea,
et allittere vegi meo, IDeo meo, et duci meo,

34 et cernete eum in glovia Cua,
ficut ipfe polliceri dignatug e, diceng:

35 3PPpater, uolo ut quos vedikti mibi Ioh. 17. 24
{int mecum, ut uideant clavitatem meam,

36 quam habui apud te
ante conffitutionem mundi.
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Again, if any man will ferue,
then let him follow me:

For where I am (be thou right fure)
there fhall my feruant be

And full If any man love me
him loues my father deare

Whom I do loue, to him myfelfe
in glory will appeare.

O lighten thou my hart and mind
that I may nowe be bolde

(From faith to faith afcending vp),
thy glory to behold,

And fo in Sion fee my king,
my God my Lord and all,

Whom nowe as in a glaffe I fee,
then face to face I fhall

O blefled are the pure in heart,
Their Soueraigne they fhall fee

And they moft happie heauenly wights
that of his houthold be

Wherefore O Lord diflolue my bonds
my giues and fetters ftrong

For I haue dwelt within the tents
Of Cedar ouerlong

And grant, O God, for Chrift his {ake
that once deuoide of {trife

I may thy holy hill attaine,
to dwell in all my lfe.

37

38

39

41

MEDITATIONES S. AUGUSTINI, CAP. 27. 1V, 15

€t alibi: Dui mihi minittrat, Ioh. 12. 16
me (equatur, et ubi ego fum,
illic et minifter meus evit.

Ct iterum: Dui viligit me, diligetur Iok. 14. 21
a patte meo, et ego diligam eum,
et manife@tabo ei me ipfum.

[End of Chapter 25 of the Meditations.)

[Chapter 26, B. Petri Damiani Hymnus de Gloria Paradisi.]

Capitulum t2hf. [=Chap. 27)

Ubi mens deuota deo ad altiorem contemplations
gradum a_[cendit. [Heading in the oldest MSS.]

Laus continua quam facit anima ex contemplatione
f upernce divinitatss. [Heading in early printed editions.]

Pfalmus. Benedic anima mea Doming, ete.

Laudemug Deum, quem laudant Angeli,
adorant Dominationes, tremunt Potefates;
cui Cherubim et HSeraphim inceabili uoce
proclamant, Sancug, (andus, fandug,
Jungamug uoceg noftrag uocibug Angelorum
fangorum, et communem Dominum
laudemug pro modulo noftro.

Ui enim laudant Dominum purilime
et inceflanter, quia femper inbaerent
contemplationi diuinae, non per fpeculum
et in aenigmate, fev facie ad faciem. . ...
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[44] With Cherubins and Seraphins
and holy soules of men:
To fing thy praife O Lord of hoftes

for euer and euer, Amen.

FINIS

It will be observed that Prid’s direct translation from
Chapter 25 closes with stanza 38. The remaining six stanzas
(39-44) seem to be loosely based on the 'opening portion of
Chapter 27 (old XXVI), which in many early editions of the
Meditations follows Chapter 25 immediately, the hymn of
Damiani De Gloria Paradisi (Chap. 26) being omitted.! Inas-
much as Prid, in contrast to the author of Jerusalem thy joys
divine, makes no use of the Damiani hymn, we may assume
that it was lacking in the copy from which he translated.

Another puzzling point remains to be noticed. It is strange
that stanza 39, especially the last two lines, should so nearly
represent, not the usual printed heading of Chapter 27,2 but
the original heading, which belongs, so far as I know, only
to the older manuscript tradition (xi-xv cent.) of the Liber
Supputationum,?® out of which the later Liber Meditationum
was formed.* On the preceding page I have given both head-
ings for comparison. As already stated, the still later Maurist
edition (1685) introduced entirely new headings, with which
we have here nothing to do.

! See reprint in Part Eight of this book, and in my Song of S. Peter
Damiani on the Joyes and Glory of Paradise, 1928.

2 Found also in MSS. of the Meditations: as in Munich Lat. 26334,
XV cent., of humanistic, probably Italian origin.

8 And in the only printed tr. of the Liber Supputationum which I have
been able to find, the early Dutch, Dat boec der ynniger bedinge des
biscops Augustini, Scoenhoven, 1500. {Gesamtk. der Wiegendr. 2976.]

4 See discussion of this development in Part Seven.

THE ELEVENTH CENTURY Iv, 17

The Eleventh Century

961 William (of S. Benignus, Dijon) born at Volpiano, Italy,
973 Death of the Emperor Otto I.
983 Death of Otto II at Rome (buried in S. Peter’s).
Otto III Emperor (983—1002).
990;, Arrival of William of Dijon in Gaul.
995 ? Birth of Johannes Fiscamnensis (Jean de Fécamp).
Popes
996 Gregory V
999 SylvesterII

1001 Foundation of the Benedictine Monastery of Fécamp.
1002 Henry II Emperor (1002—-1024).
1003 Foundation of the Monastery of Fructuaria, Italy.

1005 Lanfranc born at Pavia: founded Bec 1042; became
Archbishop of Canterbury 1070; died 1089.
1007 Peter Damiani born.

1012 Benedict VIII

1017 Johannes Prior of Fécamp.
1024 Conrad II Emperor (1024—1039).

1024 John XIX
1028 Johannes Abbot of Fécamp.
1031 Death of William of Dijon at Fécamp.

1033 Benedict IX
1039 Henry III Emperor (1039—1056).

1045 Gregory VI

1049 Leo IX

1049 Consecration of the Church of S. Arnulf at Metz.
1053-1056 Johannes in temporay charge of S. Benignus, Dijon.
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The Eleventh Century, Cont.

1056, Oct. 5. Death of Henry III; Agnes a widow.

1056

1061
1063

1071
1072

1077

1078
1079
1082

1090
1093
1106

Henry IV Emperor, born 1050; (1056—1106).
Hildebert of Lavardin born (died 1133).
William the Conqueror (died 1087).
Probable date of the Letter, Dudum quidem . . . to the
Empress Agnes (according to Dom Wilmart).
Dedication of the new Basilica at Monte Cassino.
Death of Peter Damiani, at Faenza.
1073 Gregory VII
Henry IV at Canossa before Hildebrand (Gregory VII).
Death of the Empress Agnes, Dec. 14, at Rome.
Death of Johannes at Fécamp, Feb. 22.
Peter Abélard born (died 1142).
William de Ros, third abbot of Fécamp (died 1107).
1086 Victor III
1088 Urban II
S. Bernard of Clairvaux born (died 1153).
Anselm Archbishop of Canterbury (died 1109)
Henry V Emperor (1106—1125).

PART Five

“Libelli de Contemplativa Fita.”

E HAVE seen, in the preceding Parr Four, that the

hymn by W. Prid, O Mother dear Jerusalem, was trans-
lated directly from the 25th chapter of a book known as the
Meditations of S. Augustine, and it is also evident that the
other two ballads, reprinted in ParTs Two and THREE, draw
their inspiration, whether directly or indirectly, from the same
source. We have now to inquire into the origin, composition,
and literary development of this famous book, until in its
final form it came into the hands of our 16th century writers,
and furnished the devotional background of these English
songs and ballads.

The Liber Meditationum belongs to that great mass of
apocryphal writings,! which the piety of the later middle ages
grouped under the patronage of the great name of Augustine,
Bishop of Hippo (354-430), and must not be confused with
the authentic Liber Confessionum written by him. Although
the Meditations are regularly attributed to him in 14th and
15th century manuscripts, and were printed as his in all early
editions of his works, the fact that they are never found in
manuscripts older than the 11th century should alone have
aroused suspicion, and when we observe that they contain
quotations from Gregory the Great and other Fathers later
than Augustine, the suspicion amounts to conviction. Even
so, the Louvain edition (1585) accepted the work as Augus-
tine’s, and its genuineness was not questioned, such is the
force of tradition, until Mabillon published, in 1675,% an ac-
count of a manuscript of the 11th century, which evidently
preserved the original form of the work. In this early copy..
nearly contemporary with the life of the author, there is, as
we should expect, no mention of the name of Augustine.

1 Maurist ed. of Aug., 1685, VI, App.; in Migne, Patr. Lat. vol. 40.
2 Analecta vetera, Paris 1675, 1, 161 sqq.; reprinted in P. L. 147, 445,

[ParT V, Pace 1]
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This precious volume still exists, now number 245 of the
Bibliotheéque Municipale of Metz. It is a curiously shaped
book, quite long and rather narrow (about 5x 15 ins.), bound
at present in a dull yellow calf, and written on vellum, in single
columns of 35 lines each, in a beautifully clear and legible
hand, characteristic of the later 11th century. It formerly be-
longed to the Monastery of S. Arnulf in Metz, and consists
for the most part of a collection, or rather a selection, of the
writings of an author, long neglected and almost forgotten,?
Johannes, second abbot of Fécamp in Normandy.

The author’s name appears in the signature of a letter at
the beginning of the volume, in which he dedicates the work
to an imperial patron, an empress, who, as appears from the
letter, has become a nun after the death of Henry her hus-
band, and is devoting herself both to active works of charity
and to the quiet life of contemplation. She has travelled much
through Italy, visiting the holy places, and has made gener-
ous gifts to the poor and to the churches. The author had
some time previously prepared for her use a short selection
of quotations from the fathers concerning the life of a faithful
widow; but the book which he is now sending at her request
is concerned, he tells us, with the life of DIvINE CONTEMPLA-
TION, the Love oF CHRIST, and THAT SUPERNAL JERUSALEM,
which is the mother of all the faithful. In this compilation she
will find the sweet words of CELESTIAL THEORIE,* which must
be read with due reverence and pondered with holy fear. And
as if by some premonition of the fate which was to befall his
book in later years, the author begs of his imperial patron that
in case others wish to have a copy of his work, they should
transcribe it exactly, neither adding nor subtracting aught,
after the manner of careless scribes or irresponsible editors.

I have space here to quote, from the Metz manuscript,
only the pertinent portions of this interesting letter.’

3 Brief notice by Rivet, Hist. Lit. de la France, VII (1747) 48-57.
4 Oewpla, Dei “visio,’” the mystical “contemplation’ of God.
5 Given nearly complete by Mabillon, op. cit.
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[Metz 245, £° 87-117]

UDUM QUIDEM DOMINA IMPERATRIX TIBI
petere placuit, ut ex fcripturis colligerem luculentos
breuefque fermones, in quibus iuxta legem ordinis tui

ablque graui labore difcere pofles normam bene uivendi . . .
Denique poit obitum reuerend¢ memori¢ domni Heinrici cla-
riffimi fapientifque imperatoris quondam uiri tui, laudabile pro-
pofitum laboriofe uiduitatis totis amplexa eft uiribus; et quam-
quam nobilitas, opes et etas ad repetendum thalamum te inui-
tarent, noluifti tamen cor tuum inclinare ad uerba hominum
pro ueris falfa cantantjum; fed eretta {furfum accinéis lumbis
fretifti fortiter fupra pedes tuos, ut contemptis illecebris carnis
et mundi feruias Chrifto domino in caftitate et ceteris nobili-
bus matronis prebeas dignum imitationis exemplum. . . .
Cognitis itique piis defideriis cordis tui, mox operam deds,
et non nullas ex opufculis patrum fententias celeriter defloraui,
ut ueridica ubique tecum habeas documenta, qug retum plenius
oftendant iter per quod fidelis uidua iufte et pie incedere de-
beat. . . . Nonne mulier hec totius uenerationis digna eft, qug
diuitiis et honoribus pretulit Chrifti amorem? Et cum eflet do-
mina regnorum, humiliauit fe et facta eft ferua pauperum. Ta-
ceam quod totam fere peragrauit Italiam, deuotifime uifitans
fanGorum reliquias et offerens eis pretiofa donaria, plurimafque
faciens elemofinas in urbibus et uicis atque in omnibus locis ad
que orationis gratia properauit. Et quia epiftolaris anguftia non
finit me in eius laudibus diutius immorari, libet et hoc preter-
ire quod Galliarum partes regrefla, fimiliter pauperes et eccle-
fias dei larga confolata eft manu. . . .

Igitur, licet illas paruitatis meg defloratiunculas quarum {uperi-
us memini faluti tue poffe fufficere arbitrer, tamen, quia rela-
tione amicorum didici te defiderare et pofcere, ut ipfe quoque
quem de Contemplatione Diuina Chriftique Amore et de illa
Superna lerufalem omnium fidelium matre editum habeo, tibi
fcribatur libellus, multum gaudet, fateor, cor meum, et in te
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magnificat datorem omnium bonorum deum. Nifi enim, Chrifto
duce, ad altiora confcenderes, ambulans de uirtute in uirtutem,
nullo modo ualeres talia petere. '

Accipe igitur tu, bona anima, preclarum fanéte uiduitatis ex-
emplar, accipe, quefo, peruigihi mente, illud quod expetis mee
per Chrifti gratiam deflorationis opufculum, in quo widelicet
reperies magna ex parte Celeftis Theorig dulcia uerba, que re-
uerenter legenda funt et cum timore debito meditanda, ne forte
de temeritate iudicetur qui tepidus ac indeuotus acceflent. . . .
His ita neceffario premiffis, rogo dileGtionem tuam, ut fi quof-
libet inueneris qui libellum hunc uelint habere, moneas eos ut
diligenter tranfcribere et fcriptum frequenter relegere, ufque ad-
eo ut aliquid addi uel fubtrahi uel immutari non patiantur in eo.
Hoc autem dicimus propter incuriam librariorum, qui non folum
ueritatem corrumpunt fed etiam mendacia mendaciis iungunt.
Sit deus tecum et confortet te manus eius, ut tamquam penna-
tum et oculatum animal effeta per dies fingulos in utraque pro-
ficias uita, modo cum Martha in aétiua feruiens Chrifto in mem-
bris fuis, modo cum Maria in contemplatiua fedens ad pedes
domini et intente audiens uerbum ex ore eius, quatinus bene
operando et pure contemplando ad illam beatifimam peruenias
uifionem, ubi palam de patre loquitur filius. . .

Ego Iohannes ultimus feruorum Chrifti et qui mecum
funt fratres beatitudinem tuam falutamus in Chrifto, pia
mater pauperum et nobile decus uiduarum. Vale.

Conferuet tein uoluntate{ua femper omnipotens trinitas.

Agnes Imperatrix.

Mabillon’s identification of the Domina Imperatrix to whom
Johannes’ letter is addressed is undoubtedly correct. She was
the Empress Agnes, widow of Henry III of Germany (1039-
1066), and mother of the unfortunate Henry IV. The details
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of her eventful life may be read in Gregorovius,! and in the
contemporary chronicles of the period.? Daughter of Duke
William IV of Aquitania, to whom once the Lombard crown
was offered, she became, after the death of her imperial hus-
band (Oct. 6, 1056), regent for her scarcely six-year old son.
Six years later the young boy was forcibly removed from her
control by the Bishop of Cologne,? and the embittered Em-
press retired to her Bavarian estates. Soon thereafter she took
the veil, and a few years later, probably in 1067, came to Rome
as a penitent.! During that unsettled period she had sided
with the anti-Pope Cadalous, and it was in expiation of this
sin of schism that she cast herself weeping at the tomb of the
Apostle, from which Damiani raised up the exalted lady and
received her confession. His letters to her may still be read,’
in which he parades before her eyes the tragic figures of
Roman emperors as fit symbols of the transitoriness of all
earthly power and glory.

! Ferdinand Gregorovius, Geschichte der Stadt Rom im Mittelalter,
especially Bk. VII, chap. 3, 4, 5 (ed. Stuttgart, 1870).

% In the Mon. Germ. Hist. Script.: Chronicle of Lambert of Hersfeld
(d. 1075), vol. III, 134; of Sigebert of Gembloux (d. 1112), vol. VI, 268;
of Ekkehard of Aurach near Wiirzburg (from 1069 to 1125), vol. VI,
198; of Berthold (of the 11th cent.), vol. ITI, 303; and of the Annalista
Saxo (of the 12th cent.), vol. VI, 693.

3 Lambert, anno 1062; Sigebert, anno 1062.

¢ As the date of Iohannes’ letter to the Empress must be put some-
what after the latter’s visit to Rome, this date is important, but, unfor-
tunately, the chronicles are not clear. Lambert, after narrating at length
the forcible abduction of the young king in 1062, adds: Imperatrix nec
filium sequi nec iniurias suas iure gentium expostulare voluis, sed in pro-
pria recedens, private deinceps aetatem agere proposuit. Nec multo post
taedium passa aerumnarum saeculi, domesticis quoque erudita calamita-
tibus, . . . cogitavit saeculo renunciare; statimque ad explendum quod
cogitaverat praeceps abisset, nisi in ea impetum spiritus amici maturio-
ribus consiliis inhibuissent. Sigebert would seem to imply that the jour-
ney to Rome followed soon after the loss of her son: Iganno episcopus
Coloniensis consilio primorum regni indigne ferentium per Agnetem ma-
trem imperatoris Heinrici regnum non viriliter gubernari, puerum violen-
ter et industrie captum sub tutela sua accepit, et imperii regimen a ma-
tre eius amovit. . . At imperatrix necessitatem vertens in voluntatem, ut
obstrueret os loguentium de se iniqua, non solum regno sed etiam seculo
reiecto, Romae ad limina apostolorum se contulit, ibique usque ad finem
vitae omnibus exemplo et miraculo fuit. But from what Lambert says
{anno 1072), the trip to Rome did not occur until 1066 or 1067, for on
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Her remaining years were filled with the pious and austere
practices of the sanctimonialis. She travelled extensively in
Italy, visiting, as the habit of the time was, the sacred places.
She was often at Monte Cassino and at Fructuaria, for which
monastery she entertained a high regard and to whose third
abbot Albertus the conscience-stricken Empress addressed a
letter expressing her earnest desire to visit a community, the
efficacy of whose intercession assured her of salvation.®

We know that she made a number of trips to Germany,
but was in Italy and present at the dedication of the new ba-
silica at Monte Cassino under Desiderius (1071)7. Two years
later she witnessed the coronation of Hildebrand as Pope Greg-
ory VII, and three years after that, she was a spectator of the
Lateran Synod (Feb. 22, 1076), where she heard, “like a sword
through her own heart,”® the words which excommunicated
her son the Emperor and forced him to make that humiliat-
ing surrender before the imperious Hildebrand at Canossa.
The unhappy mother did not long survive the deep disgrace
ofher son. She died the same year (Dec. 15,1077),% and was
buried in the Chapel of Petronella in St. Peter’s,” an honor
which only she and Otto II (d. 983) of the imperial German
family obtained.

July 25, 1072 the King met his mother at Worms as she was returning
from Italy, ubi sex aut eo amplius annos iam demorata fuerat, sub nimia
austeritate vitam instituens. And from Berthold (anno 1077) we learn
that after taking the veil she remained, in order to correet her son, ali-
quantisper in Teutonicis partibus, before going to Rome.

From the above, I am inclined to date the letter about 1068, rather
than 1063, as Dom Wilmart has suggested.

5 Damiani, Opera omnia, Lib. Epist. VII, 4,5, 6, 7,8, and Opusc. 56.

8 Mabillon, Anal. Vet. 1, p. 161 (quoted from Bibl. Sebusiana, cent.
11, cap. 77). She writes: Conscientia mea terret me peius omni larva
omnique imagine. Ideo fugio per Sanctorum loca, gquaerans latibulum a
facie timoris huius, nec minimum desiderium est mihi veniendi ad vos,
de quibus comperi quia vestra intercessio certa salus est. . . .

7 An account of this brilliant occasion in F. J. E. Raby, Christian Latin
Poetry, p. 238. See Leo of Ostia, Chronica monasterii Cassinensis, in
Mon. Germ. Hist. Script. VII.

8 Berthold, anno 1076. % Ibidem, anno 1077,

10 An epitaph cited by Mapheus Vegius, in Baronius, anno 1077, can-
not belong to that period.

Emperor Henry IIl and Agnes, his wife, from a Book of the
Gospels belonging to the Emperor, now at Upsala, Sweden.
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Johannes Fiscamnensis

As to the writer of the letter and author of the Libelli, who
signs himself IoHANNES, Mabillon suggested two possibilities:
one, Johannes Gualbertus, the austere ascetic of Vallombrosa
(992-1073);* the other, Johannes Fiscamnensis. All circum-
stances connected with the literary tradition point unmistak-
ably to the latter, and Mabillon’s decision in his favor has re-
cently found the support of a not unworthy successor to the
great Benedictine scholar.?

Johannes of Fécamp (Fiscampi; Fiscamnensis) belonged
to that circle of able and energetic churchmen, Lombards by
birth, who, after the disorders of the tenth century, did so
much by their labors during the eleventh for the revival of
learning and the reformation of western monasticism, helping
in this way to prepare for the greater renaissance which was
to follow in the twelfth.? Besides those more particularly dealt
with below, we may note among these Lombards such impor-
tant names as: Peter Damiani (d. 1072), Johannes Gualbertus
(d. 1073), Alphanus of Salerno (d. 1085), Hildebrand (d. 1085),
Lanfranc, founder of Bec and Archbishop of Canterbury (d.
1089), and Anselm, his successor both at Bec and at Canter-
bury (d. 1109).

Our Johannes was the disciple of a leader among these
religious pioneers, Willelmus of Dijon, whom he had followed
from Italy into Gaul, under whom he served as Prior of Fé-
camp, and by whom he was later appointed Abbot of that mon-
astery. This Willelmus must have been a man of vigorous
personality and of singular devotion. He was born at Volpiano,
not far from Turin in Piedmont, about 961, and came to Gaul
thirty years later, where he founded and presided over the

1 Patr. Lat., 146, 971. A popular account of Johannes Gualbertus in
Murray, Nevinson, and Carmichael, Sketches on the old road through
France to Florence, 1904 (1927).

2 Dom A. Wilmart, Jean de Fécamp, Revue d’Ascétique et de Mystique,
IX (1928) p. 385, an article to which I am greatly indebted.

3 Charles Homer Haskins, The Renaissance of the 12th century, 1927.
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Monastery of S. Benignus at Dijon. Requested by Richard
of Normandy to restore Fécamp which had fallen into decay,
he acted as its first abbot; he also reformed S. Arnulf at Metz;
and he founded on his paternal estates near Volpiano the
Monastery of Fructuaria (1003),* which he also dedicated to
S. Benignus. Although the ill-fated King Arduin was his ma-
ternal uncle, and after his defeat sought sanctuary in Fruc-
tuaria, died, and was buried there (1015), yet Willelmus lived
on friendly terms with the Emperor Henry II (1002-1024),
from whom, as also from Conrad II, Fructuaria received special
grants and diplomas. Willelmus had under his control no less
than forty monastic establishments and more than 1200 monks.
It had been his intention to end his days in his native Fruc-
tuaria, but death overtook him at Fécamp, and he died Janu-
ary lst, 1031, “to the grief of his friends, and the joy of the
angels,” as Rodulphus his biographer says.® He was buried in
the larger Basilica of Fécamp, and the following inscription,
found according to Mabillon in 1638, is worth quoting, if
only for the Nova Ierusalem of the last line:

ABBATEM PLENUM, LECTOR, COGNOSCE DIERUM,
NoMINE WILLELMUS HIC RECUBARE SENEM;

ISTE LOCI PRIMUS PASTOR PRAEFULSERAT HUIUS,
Quo sTATUIT MULTOS, DANTE DEO, MONACHOS.

ANNI* PRIMA DIES ANIMAE NOVA CLARUIT EIUS,
Cul NovA IERUSALEM OBVIA TOTA FUIT.

* Instead of iam (Ann. S. Ben.) which makes neither sense nor metre.

* Bezdeker’s Northern Italy (1913), p. 65. Volpiano is a little beyond
and to the north of Settimo Torinese (7 miles north of Turin) on the
road to Ceresole Reale; 13 m. San Benigno, with the Abbazia of Frut-
tuaria; from Rivarolo Canavese (21 m.) by omnibus to the ducal chateau
of Aglié. [May this be connected with the name D’alye, given to our
Johannes?] See also Ugelli, Jtalia sacra, vol. IV (under Ivrea), col. 1066.

® Vita S, Willelmi abbatis Divionensis auctore Glabro Rodulpho mona-
cho, Annales Ord. S. Bened., anno 1031: Anno igitur Nativitatis Domi-
nicae M. XXXI. a nativitate quogue ipsius LXX, et ab adventu illius in
Gallias de Italia XXXXI, regnante Conrado imperatore, in Francia nihilo-
minus Roberto rege, die Dominicae Circumcisionis venerabili, vi. feria,
mane, dum aurora supervenientis diei pelleret tenebras, e mundo trans-
ivit @ sancto istius Dei amici corpore anima felix et beata, lucerna vide-
licet orbis, ad sempiternam ac deificam lucem, suis lugentibus sed ange-
lis laetantibus.
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Among the disciples of this Willelmus who had followed
him into Gaul, it so happened that there were two by the name
of Johannes. The first, and older by a generation, was also de-
voted to the contemplative life, and was called Johannes “Homo
Dei’. To him Willelmus entrusted the newly founded monaste-
ry Fructuaria.’ The other, and younger Johannes, called also
Johannelinus on account of his short stature, is the author of
the work in which we are now interested. A Lombard like his
master, Johannes must have been born toward the close of
the 10th century (c. 995), as he seems to have been quite old
when he died, a few months after his imperial patroness, on
Feb. 22, 1078. The sources for his life are scanty: a few dates
in the Annals of Fécamp,” some meager facts from the Cata-
logue of its Abbots, and a short account in the Vita altera
Willelmi?® are all that we have. From the Annals of Fécamp:

998 Obiit Ricardus dux Normannorum, succedit Ricardus
filius eius.
1001 Willelmus primus abbas Fiscampi.
1026 Obiit Ricardus dux Normannorum, succeditfratereius.
1028 Johannes abbas Fiscampi secundus.
1035 Obiit Robertus dux Normannorum, succedit Willel-
mus frater eius spurius.
1067 Willelmus dux Normannorum rex fit Angliae, occiso
Haroldo.
1078 Obiit Johannes abbas Fiscampi, succedit Willelmus
abbas tertius.
From the Catalogue of the Abbots of Fécamp the following:

I. Willelmus abbas monasterium rexit per annos 29, in
eodem sepultus in Capella S. Mariae Magdalenae.

6 The two were confused in the notes and index of the Annales 0.S.B.
(anno 1031), but a recently published study by Dom Wilmart, Jean,
UChomme de Diew (Revue Mabillon, Jan.-Mar., 1925), not only clears the
matter up, but proves that this Johannes is the author of a treatise, De
ordine vitae et morum institutione, which has long been assigned to
S. Bernard of Clairvaux (Patr. Lat. 184, 561). The Vita altera Willelmi
(Annal. 0.S.B,, 1031; Patr. Lat. 162, 827) speaks of his devotion to the
contemplative life, and adds: Iohannes vero, Homo Dei sanctam ob con-
versationem vocatus, a domno patre Willelmo Fructuariensi cenobio
abbas est institutus. (Probably from 1014 to 1048.)

7 & Chronicon Fiscamnense, Patr. Lat. 147, 480.
9 Already quoted in footnote 6 above.
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II. Iohannes Dalye, Italia progenitus, Hierusolymam pro-
fectus, ibique diu detentus in carcere, ad monasterium
rediit, obiitque anno 51™°, sepultus in Capella B. Iohan-
nis Baptistae.

The account in the Vita altera Willelmi was written, as the
author quaintly puts it, “while Johannes was still inhabiting
this house of clay,” and from it we learn that when Duke
Robert of Normandy begged Willelmus to appoint an abbot
for Fécamp, he selected Johannes, one of his own monks, who
had been its Prior (from about 1017 to 1028):

Ad cuius petitionem quendam sibi valde dilectum mona-
chum eiusdem loci priorem, nomine Iohannem, constituit
abbatem, licet eum zHibi magis optasset praeficere.

Hic Italia partibus Ravennae ortus, litteris eruditus ac
medicinali arte per ipsius patris iussionem edoctus, religio-
sae conversationis eius, doctrinae quoque ac omnium virtu-
tum ipsius prae cunctis aliis exstitit imitator studiosus. Qui
ab exilitate corporis Iohannelinus diminutivo nomine est
dictus; sed humilitatis, sapientiae, discretionis, et cetera-
rum tanta in eo refulsit gratia, ut, sicut Sanctus Gregorius
in libro Dialogorum de Constantio Presbytero, ita in hoc
mirum esset intuentibus, in tam parvo corpore gratia Dei
tanta dona exuberare. Sed quia adhuc domum habitat lute-
am, sufficit hoc tantum dixisse.

It is possible that the Life of Willelmus from which this
passage is taken was written about 1052, when for a brief in-
terval after the death of Alinardus who was both Archbishop
of Lyons and abbot of Dijon,!° Johannes had temporary con-
trol over the parent house. Other monasteries were under
his care, chief among which was the famous S. Michaelis in
periculo maris (Mont-S.-Michel), later known as the ‘City of
Books,” of which books a portion are now at Avranches.!!

10 Annales S. Benigni Divionensis (Mon. Germ. Hist. Seript., I, p. 37,
anno 1052): Hoc anno obiit domnus Alinardus Lugdunensis archiepisco-
pus et abbas istius ecclesiae; cui successit Iohannes abbas Fiscamnensis
et monachus huius loci; postea dimisit abbatiam et fuimus sine abbate
per tres annos. 1056. Hoc anno ordinatus Adalbero abbas Divionensis
ab Harduino Lugdunensi episcopo, vi. Id. Apr.

1 Among them, the earliest copy of the treatise by Johannes Homo
Dei, mentioned in footnote 6 (Avranches 58, s. XI). Among the heavy
losses sustained by this famous library may well have been full copies
of the writings of Johannes of Fécamp.
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Photostat from the Metz MS, 245, szec. XI, f° 117-12F, with title to Lib. I

LIBELLI DE CONTEMPLATIVA VITA V.11

The Writings of Johannes Fiscamnensis

The Metz MS. of Johannes is evidently a collection, made
toward the end of the 11th century by some one, perhaps a
pupil, who had in his possession a part but not all of the au-
thor’s writings. It omits some work which must be ascribed
to Johannes, and contains certain portions which are doubt-
fully his, and some others certainly extraneous. After the de-
dicatory epistle to the Empress, from which I have quoted,
the bulk of the volume divides into two books (Mabillon’s
Libellus prior et alter), of such strikingly similar contents,
thought and phraseology, that, as Mabillon already saw, nei-
ther could have been produced by a mere borrowing or ex-
cerpting of passages from the other, but both are the work of
one and the same person, a two-fold recension of similar ma-
terial. Each Libellus is divided into three parts with separate
headings, and each is followed by a pendent chain of prayers
(Preces, Orationes), four being added to the first book, while
a longer and more heterogeneous series follows the second.!

Book 1, the Libellus de scripturis et verbis patrum de con-
templativa vita, is the work copied and sent to the Empress
at her request. This is the book which later became the fa-
mous Liber Meditationum S. Augustini, and the story of its
literary development will furnish the material for Part Six
(Liber Supputationum), and PART SEVEN of this book.

Book II, the Libellus alter of Mabillon, is, apart from its
preservation in the MSS. enumerated on p. 13, an unknown

! A third work which must also be assigned to Johannes is not con-
tained in the Metz MS. and lies so far outside the scope of this book,
that I can merely mention it here. This is the so-called Confessio fidei,
published by Chifflet (Dijon, 1656) from a codex Boérius (now Mont-
pellier, Univ. 309, s. XI), under the title 4lbini confessio fidei (Patr. Lat.
101, 1027), a work in four parts which Mabillon, misled paleographically,
ascribed to Alcuin. Part I of this Confessio fidei equals the Ps.-Augus-
tinian Speculum (P. L. 40, 967), and in many MSS, the Second Part is
also found, but was printed only in the very rare Cracow ed. of Augus-
tine (c. 1475), a fact not noted in the Gesamtk. der Wiegendrucke, Nr.
2862. I am greatly indebted to M. Jacques Rosenthal of Munich for per-
mission to examine the perfect copy of this book now in his possession.
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work, but it corresponds in part to ascarce little book, the
Confessio theologica (Paris 1539), of which I shall have more
to say in the next part of this book.

In several places Johannes describes his work as a deflo-
ratio, a culling of passages from the Scriptures and the Fathers
“for the use of those especially who are lovers of the contem.
plative life.” These passages are taken largely from Augus-
tine, Gregory, and Alcuin; yet the work is by no means a mere
cento. The author’s definite purpose to produce a useful man-
ual for the practice of the contemplative life fuses and binds
the whole together, and gives a warmth of feeling, a fervor
of devotion, and a coherence of parts which is far above the
mere stringing together of quotations.

The work of Johannes is clearly that of a mystic, and the
special object on which he loves to dwell and to which he de-
votes most of Part I in the First Book, and much of Oratio
IX of the Second (Oratio decora, which is equal to Part IIT of
the Confessio theologica), is “ILLA SUPERNA IERUSALEM, MATER
NosTRA.” This is that heavenly city according to whose perfect
pattern Augustine had built his Civitas Dei, intended to take
the place of the decaying Imperium Romanum whose down-
fall he had lived to see. To him it was the seat and dwelling-
place of God, eternal in the heavens, the source from which
his spirit was derived and its everlasting home. Its very name
signifies ‘vision of peace,” as in the old 7th century hymn:
Urbs beata Ierusalem, dicta ‘pacis visio.” By a process of alle-
gorical interpretation this heavenly city was confused and
identified with the earthly paradise of Genesis on the one
hand, and on the other it became the antitype of the Church
on earth, in such a way that, by the practice of meditative
prayer and mystical contemplation, the soul could anticipate
and, as it were, could enjoy here and now some foretaste of
that ineffable bliss which was believed to flow from the im-
mediate and beatific vision of him qui est deus benedictus
in saecula saeculorum.

LIBELLI DE CONTEMPLATIVA VITA V, 13

Manuscripts of Johannes

Our knowledge of the writings of Johannes of Fécamp is
not limited to the Metz manuscript alone, although that is
clearly the oldest and best. Omitting for the time being the
numerous later manuscripts of the Liber supputationum and
the much smaller number of the Liber meditationum,! 1 give
here a list of those which belong to the direct tradition of the
writings of Johannes, as far as they are at present known.?
After which I will give a complete analysis of Metz 245.

St. Arnulf, now Metz 245, X1, (fully described herein).

Paris, Bibl. nat. 3088, XI, £° 1-6, a fragment contaiping
the last few pp. of the Conf. theol. (Bk. I1, Orat. ix).

Bec, now Paris 13593, XII, £° 40-51, containing Bk. I,
Preces i, ii, iit, iv (Med. c. 35, 36, 37%, 37%.

Ranshofen, now Munich, Clm. 12607, XII.
£° 57, a part only of the Letter (balance lost).

Offemont, now Munich, Clm. 11352, XII (French origin).
£°© 78-84, part of Bk. I, Part iii (Med. c. 31, 32, 33);
£© 86-100, Bk. II, Par ii (more nearly complete than

in Metz 245) 2

Zwettl (Austria) 225, XII, (Cat. Xenia Bernardina, I1).

£° 6695, Letter, and Bk. I, Parti (Med. c. 12-17).

Vatican 1058, XIII, £° 1-23, extracts from Bk. I.

M Metten (Bavaria), now Munich, Clm. 8215, XIIL
£© 31-116, Letter, Bk. I and II (with omissions, and
incomplete at end).

P Priiel (Bavaria), now Munich, Clm. 12105, XIV.
£© 134259, Letter, Bk. I and II (nearest to Metz).

E  Escorial (Spain), b. III, 3, XV.

S B =" o>

N

! See lists in ParTs VI and VII of this book.

2 I am indebted to Dom Wilmart for information as to Z, V, E; the
others I have seen. In the course of an examination of those in the
Staatsbibliothek, Munich, I was able to add two (M and O) to the list
as printed by Dom Wilmart in Castel, Méditations et Prigres de Saint
Anselme (1923) p. xi; and I have no doubt that more are in existence.

3 Dom Wilmart informs me that Laon 172, XIV, and Paris 2972 con-
tain portions of the Conf. theol, i, ii, and resemble Munick 11352.
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[Dedicatory epistle to the Empress Agnes]

£°8" Dudum quidem domina imperatrix . . .

11

i6*

20"

27

297

31

33

[LIBELLUS PRIOR, Pars prima]

Incipit libellus de scripturis et verbis patrum collectus ad eorum
grqsertim utilitatem qui contemplative vite sunt amatores.
sl. Deus misereatur nostri. i
Summa trinitas, virtus una, et indiscreta maiestas . . .

Explicit de contemplatione divina pars prima.
[Pars secunda]

Incipit pars secunda de Christi amore simul et de illa superna
ierusalem matre nostra. Psl. Eructavit.
Spes mea Christe deus hominum tu dulcis amator . . .

Explicit pars secunda theoretice speculationis.

[Pars tertia]

Incipit pars tertia ubi mens devota deo ad altiorem contemplationis
gradum ascendit. Psl. Te deum laudamus. Psl. Benedicite
omnia. Psl. Laudate dominum. )

Benedic anima mea domino et omnia que intra me sunt . ..

[PRECES: i}

Incipiunt preces ardentis desiderii, ut fidelis anima solum Christum
possit amare; quod bonus et malus amor non se simul in uno
capiunt pectore, sicut scriptum est: Nemo potest duobus domi-
nis servire. Psl. Iubilate deo omnis terra.

Iesu nostra redemptio amor et desiderium . . .

[ii]

Hic peccatrixz anima gemit nimis et dolet, videns terram sine aqua,
et idcirco pre desiderio lacrimarum preces fundit ad dominum.
Psl. Quem ad modum. : ; i

Christe domine, verbum patris qui venisti . . .

[iii]

Hic optat ardore nimio mens pia et datorem omnium bonorum deum
humiliter rogat, ut divine gratie fulta presidio hoc constanter
agere Lpossit quod apostolus precepit, dicens: Si conresurrexistis
cum Christo, que sursum sunt querite, ubi Christus est in dextera
dei sedens; que sursum sunt sapite, non que super terram.

Psl. Quam dilecta. ; AL
Iesu domine, Iesu pie, qui mori dignatus es . . .

Liv]
Vir desideriorum et celestium contemplator, presentia fastidiens,
futura desiderans, gemit ex fundo cordis et plorat cotidie dolens
se ibi non esse ubi ¢§ilectum suum revelata facie mereatur videre,
sicut scriptum est: Cupio dissolvi et esse cum Christo.
Psl. Iubilate domino.
Christe domine, virtus et sapientia patris, qui ponis . . .

35°

38

4‘2V

44V

47v

487
557
56v

LYl
57

59
60V

MANUSCRIPT METZ 245 vV, 15

Des. . .. Ipsum laudo, benedico atque adoro, qui vivit
et regnat in secula seculorum. Amen.

[On 357, and on two smaller inserted folios of different vellum
367-¥ and 377, there has been added in another hand:

Oratio vglde bona: Deus pater piissime . . . ]

[LIBELLUS ALTER, Pars prima]

Lege et istam aliam orationem que simili modo de divina contem-
Pplatione edita est. Nam multa repperientur in ista que in illa
superiore non sunt.

Adesto mihi verum lumen deus pater omnipotens . . .

Explicit pars prima theologie de divinitate patris et filii et spiritus
sancti. {Equals the printed Confessio theologica, Part L.]

[ Pars secunda]
Incipit <secunda> de humanitate domini nostri lesu Christi qui
nos redemit pretio sanguinis sui.
Hucusque omnipotens deus trinitas cordis mei . . .

[This second part, here incomplete, is found complete in
Munich, Clm. 11352, f° 86-100; and in Conf. theol., Part I1.]

[ Pars tertia]

Incipit tertia in qua mens devota nimio amore flagrans, Christo in-
ians, Christo suspirans, Christum quem solum amat videre de-
siderans, nihil dulce habet nisi gemere et flere, nisi fugere tacere
et quiescere, dicens: Quis dabit miki pennas sicut columbe, et
volabo et requiescam.
Spes mea Christe deus hominum tu dulcis amator . . .

Des. . . . tibi honor, virtus et fortitudo, domino deo
nostro in secula seculorum. Amen.
[This third part is not found in the Confessio theologica.]

[ORATIONES]

L. Isti versiculi ad excitandum compunctionem de scripturis collecti
sunt. [Ed. D. Wilmart, Rev. d’Ascétique et de Mystique IX, 389.]

1L De vitiis et virtutibus.
IIL. Apologetici sermonis brevis et vera responsio.
IV. Humilis confessio peccatoris et indigni laudatoris.

Ignosce domine, ignosce pie . . . [= Med. c. 34.]
V. Quid sit iubilum.

V1. Oratio ante missarum celebrationem dicenda.

[Ed. by Dom Wilmart, Revue Bénédictine XXXIX (1927) 317.]
VIL. Oratio Willelmi Abbatis in commemorationem S. Augustini.
VIIL Confessio humilis peccatoris in tempore angusti¢ et infirmitatis

Miserere domine, miserere pie . .. [= Med. c. 38.]
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61 IX. Incipit oratio decora compilata per contemplationem, vel
meditatio theorica.
Spes mea Christe deus hominum tu dulcis amator . . .
83v  Des. ... Sit laus, sit benedictio, sit gratiarum actio
summe et individue trinitati per infinita et indefessa
et immortalia secula seculorum. Amen.
[This appears as Part III of the printed Confessio theologica.]

84 X. [without special heading)
Domine deus meus, da cordi meo te desiderare . . .
93+ Des. ...secundum multitudinem tuarum complaceat
miserationum per Iesum Christum salvatorem meum
qui cum patre in tua unitate vivit et regnat in s. s. amen.

[= Meditationes ad Patrem, etc.; = Anselm, Orat. 10, 2, 14 ;
= also, Liber Meditationum, c. 1-9.]

93t XI. Gratiarum actiones pro beneficiis misericordie divine.
Spes mea Christe deus hominum tu dulcis amator. . .

98"  Des. ... qui est deus benedictus cum patre et san-

cto spiritu in secula seculorum. Amen.
[==Ps.-Anselm, Med. XVIII. Rev. d’Ascét., etc., 8 (1927) 277.]

987v-102" [a number of short prayers, etc., not mentioned by Mabillon.}
103¥ XII. Ad sanctam Mariam. {Anselm, Orat. 51.]
104* XIII. Ad Christum. [Anselm, Orat. 20; also, Med. c. 41.]
106* XIV. Ad sanctum Benedictum. [Anselm, Orat. 72.]
107 XV. Pro amicis. [Anselm, Orat. 23.]
108¥ XVI. Pro inimicis. [Anselm, Orat, 24.]
109¥ XVII. Alia oratio. [Anselm, Med. 11}

Terret me vita mea . . .

[Wilmart, Revue d’Ascétique et de Mystique, 8 (1927) 272.]

1117 XVIII. A4d sanctam Mariam. [Anselm, Orat. 50.}
112 XIX Ad sanctam Mariam. [Anselm, Orat. 52.]
115 XX. Ad sanctum Iohannem Baptistam. [Anselm, Orat. 63.]
116" XXI. Ad sanctum Petrum. [Anselm, Orat. 64.]
118" XXII. Ad sanctum Iohannem Evangelistam. [Anselm, Orat. 67.]

1197 On the last page (badly rubbed) added after the mark, Liber san-
cti Arnulfi, is an anonymous prayer: Credo te deum meum
trinum et unum. .. [Wilmart, La Vie Spirituelle, 17, suppl. 142.]

Note. The entire codex is composed of XIV numbered quaternions,
all of 8 folios each, except: II, from which one folio between 177, 187
has been cut out; IV, of five regular folios and two smaller inserted
ones, 365 and 37%-7, of different vellum; VII, of 9 folios; and one
additional shorter final folio, 119°-¥.

MANUSCRIPTS OF JOHANNES v, 17

Manuscripts of Johannes.

9| The following list of manuscripts, showing a number of ad-
ditions and changes, is intended to take the place of the list
on page 13 of this Par.
I. Of the Metz tradition :
Libellus de scripturis et verbis patrum.
St. Arnulf, now Metz 245, XI; complete as described.

A
W Vienna 1582, XII; complete, Lib. I, II, Orationes i - viii.
Orat. ix, Oratio decora, etc. lacking.

H Heiligenkreuz, now Vienna 1580, XII; complete as above.
Z Zwettl (Austria) 225, XII-XIII, f° 66v-95%; complete.
M Metien, now Munich Clm. 8215, XIII; complete, but

with omissions in Lib. {I.

S  S.Maria de Ripoll, now Barcelona, Ripoll 214, XII.XIII;
complete, Letter, Lib. I, II, Orationes i - viii.

P Priiel, now Munich Clm. 12105, XIV; nearly complete,
resembles Ripoll.

E Escorial, b. III. 3, XV; apparently complete; belonged
to D. Antonio Agustin, Archbp. of Tarragona.

IL. Portions only of the above tradition:

R Ranshofen, now Munich Clm. 12607, XII, f° 57:
a fragment, with part of the Letter, balance lost.

B Bec, now Paris 13593, XII; only the Preces of Lib L.

O Offemont (Ste.-Croix sous Offemont, near Soissons) now
Munich Clm. 11352, XII; part of Lib. I, pars iii, and
Lib. I1, pars ii, fuller than in Metz 245.

C  Paris 3088, XI; fragment, last few pages of the Confessio
theologica, pars iii, (= Oratio decora of Metz 245) ; see
Parr VI, p. 13.

D Paris 1919, XIII; complete copy of Confessio theologica
as in the printed editions.
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III. The “Zwett]” Recension:
G Gaming, now Zwettl 164, XII, f° 1v-81".

This Zwett] manuscript differs considerably from the
Metz tradition, and probably represents an earlier re-
cension of the work of Johannes. The prologue is not
addressed to the Empress Agnes; the Parts of Lib. I
are four in number; the text of Lib. II shows variation;
and the Orationes following Lib. II show a different
order, with some not found in Metz 245.

Inc. Aurea gemma datur anime que sponsa vocatur.

Me lege, me sequere, qui vis pie vivere vere.

Title. Libellus Johannis pauperis Christi collectus de
scripturis et verbis Fatrum ad eorum presertim utili-
tatem qui contemplative vite sunt amatores.

Prol, O beata anima que spiritus sancti . . .
Lib. I. Summa Trinitas, virtus una . . .
Lib. Il. Adesto mihi verum lumen . . .
N Melk 765, an 18th century copy of the above, made by
Nicolai de Argentina, prior of Gaming.
V  Vatican 1058, XIII; a series of much shortened prayers,
from a recension similar to the above.

Additional MS of the Liber Supputationum (VI, 4).
Florence, Laur. S. Crucis xix, dext. 10, s. XIIIL.

A printed Italian translation of the Suspiria.
Affettuosi Sospiri del Gran Patriarca S. Agostino, nuova-
mente ritrovato nella Libreria Vaticano, e tradotta nella lingua
Toscana dal Padre Arsenio dell’ Ascensio Scalzo Agostiano.
Venice 1777; with the continuation following Chapter 37.
Cf. Parr VI, page 5, and foot-note).

Additional MS of the Liber Meditationum (VI1I, 1).
Rein (Cistercian abbey in Styria, Austria) 157, s. XVI,
f° 1-73. Meditationes. Inc. Domine deus da cordi meo.
Reported by Dr. Hermann Maschek (Klosterneuburg).

PART Six

“Liber Supputationum”

ROM the description of the Metz MS. in ParT FIvE we
have seen that it contains two books of Johannes’ writ-
ings, a Libellus prior and a Libellus alter. Although it is likely
that the second book is the earlier of the two in point of com-
position, yet I will follow the manuscript order and discuss
first the development of the Libellus prior, which is the work
dedicated to the Empress Agnes, into the Liber Supputationum,
returning after that to a consideration of the printed form in
which we find the Libellus alter, and reserving for PART SEVEN
the final changes by which the Liber Supputationum became,
late in the 14th century, the well-’known Liber Meditationum
S. Augustini, from the 25th chapter of which W. Prid trans-
lated his hymn, “O Mother dear, Jerusalem.”

The Liber Supputationum (or Supplicationum, as some MSS.
call it) is practically the same as the Libellus prior of Johannes
(Metz 117-35%); it retains the same division into three Partes
with the same headings as before, but it reduces the Preces to
three by combining the Third and the Fourth into one, omit-
ting in so doing about one folio of the original text (in Metz
33r-33Y), and replacing the original heading of the Second
Prayer with that of the Fourth, which occurred within the
omitted portion. This gives six Partes in all, often numbered
continuously from I to VI. The Epistle to the Empress is omit-
ted, as being of no further moment, and in its place a brief
Invocatio ad S. Trinitatem precedes the opening lines of Pars 1.
With the loss of the letter went also the only reference to the
name of the author, and the work is henceforth usually as-
cribed to Augustine, doubtless because of the many direct
quotations from his authentic works which it contains.

The above will be made clear by comparing the following
outlines of Johannes’ first book and a typical Liber Supputa-
tionum. For this purpose I have selected Munich, Cim. 3015,
a carefully written paper copy of the 15th cent. from Andechs.

[ParT VI, Pace 1]
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Libellus de Scripturis et Verbis Patrum
de Contemplativa Vita. [Metz 245, £° 11v-35']

Pars I. <De contemplatione divina.> [= Med. c. 12-17]
Psl. Deus misereatur nostri.
Summa trinitas, virtus una, et indiscreta maiestas . . .

Pars II. De Christi amore simul et de illa superna
Ierusalem matre nostra. [=c. 18-25]
Psl. Eructavit.
Spes mea Christe deus, hominum tu dulcis amator, . . .

Pars I11. Ubi mens devota deo ad altiorem contemplationis
adum ascendit. Psl. Te deum [=ec. 27-33]
audamus. Benedicite omnia. Laudate dominum.
Benedic anima mea domino et omnia que intra me sunt . . .
Preces:
@) Preces ardentis desiderii, ut fidelis anima
solum Christum possit amare, etc. [=Med. c. 35]
Psl. Iubilate deo omnis terra.
TESU nostra redemptio, amor et desiderium . . .

(@) Hic peccatrix anima gemit nimis ac dolet,
videns terram sine aqua, eic. [= Med. c. 36)
Psl. Quem ad modum.
Christe domine, verbum patris qui venisti . . .

(@ir) Hic optat ardore nimio mens pia, et datorem omnium
bonorum deum humiliter rogat, etc.
Psl. Quam dilecta. [= 1st half of c. 37]

IESU domine, Iesu pie, qui mori dignatus es . . .

Des. . . . ubinon est arcus, scutum, gladius et bellum, sed est sum-
ma et certa securitas, et secura tranquillitas, et tranquilla io-
cunditas, et 1oclgm_iq felicitas, et felix eternitas, et eterna beati-
tudo, et beata tui visio et landatio in secula seculorum. Amen.

(iv) Vir desideriorum et celestium contemplator,
presentia fastidiens, futura desiderans,
emit ex {'undo cordis, etc. [= 2nd half of c. 37]
sl. Iubilate domino.
Christe domine, virtus et sapientia patris, qui ponis nubem
ascensum tuum, qui ambulas super pennas ventorum . . .

Des. ., . . quem in terris positus tota virtute dilexi, tota karitate
amplexus sum, toto amore inhesi, ipsum laudo, benedico at-
que adoro, qui vivit et regnat in secula seculorum. Amen,

LIBER SUPPUTATIONUM VL 3

Liber supputationum beati Augustini episcopi de divi-
nis scripturis collectus ad eorum presertim utilitatem
qui contemplative vite sunt amatores. [Munich, Clm.3015)

Psl. Deus misereatur nostri.
Introductory prayer: [=Med. c. 11}

Te deum patrem ingenitum, te filium unigenitum, te spiritum
sanctum paraclitum, sanctam et individuam trinitatem, toto
corde et ore confitemur, laudamus atque benedicimus, tibi
gloria in seculis. Amen.

Pars i.
Summa trinitas, virtus una, et indiscreta maiestas . . .

Pars ii. Ubi agitur de Christi amore et de illa superna civi-
tate lerusalem que est mater nostra.
Psl. Eructavit cor meum.
Spes mea Christe deus, hominum tu dulcis amator, . .

Pars iii. Ubi mens devota ad altiorem contemplationis gra-
dum ascendit. Hymnus, Te deum laudamus.
Laudate dominum de celis, et Benedictiones.
Benedic anima mea domino et omnia que intra me sunt . . .

Preces (i) Preces ardentis desiderii, ut fidelis anima Christum
[pars iv]  solum possit amare.
Psl. Confitemini domino quoniam bonus.
TESU nostra redemptio, amor et desideriuvm . . .

(@)  Vir desideriorum et celestium contemplator gemit
[pars v]  cottidie dicens se ibi non_esse ubi dilectum suum
mereatur videre, etc. Psl. Tubilate deo omnis terra.

O Domine Iesu Christe, verbum patris qui venisti . . .

(tii)  Hic optat ardore intimo mens pia et datorem omnium
[pars vil  bonorum deum humiliter rogat, etc. [= Med. c. 37]
Psl. Quem ad modum desiderat.
IESU pie domine Iesu bone, qui mori dignatus es . ..

{MSS of the Supputationes omit the last 13 lines of Prayer I, the
heading and the first 16 lines of Prayer IV, (about one page in Metz 245,
£ 33°-33Y), insert, in order to bridge the gap, the two words here italicized
between bars, and read: Dormiat, obsecro, deus meus, memoria mea
ab omnibus | malis, iniquitatem | odiat, iustitiam diligat, etc.}

Des. .. . quem in terris positus tota virtute dilexi, tota caritate
amplexus sum, toto amore inhesi, ipsum laudo, benedico at-
que adoro, qui vivit et regnat in secula seculorum. Amen.
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Manuscripts of the Liber Supputationum.

The editors of the Maurist edition of Augustine! seem to
have known only one manuscript of the Supputationes, which
they called the Codex regius.? In reality the work long enjoyed
great popularity and must have been widely spread over Eu-
rope, as the following list of 14th and 15th century manu-
scripts proves. I have no doubt that further search would
disclose still more, because the work is hidden in the cata-

logues under various or misleading titles.?

Paris, Bibl. Nat. 2971, anno 1471,
Codex regius (Italian origin)
Bibl. Nat. 1201, s. XV

Acq. lat. 333, 5. XV
Arsénal, 775, s. XIV

Laon, 172, s. XIV

Marseille, 211, s. XV

Grenoble, 180, s. XV-XVI

Tréves, 193. s. XIV inc.*

Metz, 612, s. XV

London, B. M. Add. 24661, s. XV

Oxford, Canonici scr. 13, s. XV

Rome, Vat. Urb. 484, s. XV

Vat. Palat. 224, anno 1457

Vat. Palat. 717, s. XIV (XV)
Florence, Laur. Fesulanus viii, XV

Ashburnham 65, s. XVinc.

Subiaco, 291, s. XV

Venice, S. Marco Cl. I1, n.59,s. XV

Copenhagen, Ny.Kgl. S. 1786, XV

Prague, 544, anno 1389

613, anno 1402
Vienna, 3563, s. XV (also Suspiria)
3607,s. XV« =

5501, c. 1450
Melk, 104, s. XV

Karlsruhe, Reichenau paper 156,
s. XV (extracts)

Leipzig, Stadtbibl. 154, anno 1444

Munich, Staatsbibl. 3015, s. XV
from Andechs

4634, s. XIV-XV, Bene-
diktbeuern
5918, s. XV, Ebersberg,
(also Suspiria)
5952, s. XV, Ebersberg
6965, s. XV, Fiirstenfeld
15820, 5. XV, Salzburg, (ti-
tle corr. into Suspiria)
16402, s. XIV, S. Zeno of
Reichenhall, (called
Suspiria wrongly)
18315, s. XV, Tegernsee,
(title Suspiria corr.
into Lib. supput.)
21082, s. XV, Thierhaupten
23863, anno 1424, (called
Suspiria wrongly)
26750, anno 1453

1 Pierre Coustant had special charge of the Pseudo-Augustinian liter-
ature in Vol. VI, App. See R. C. Kukula, Proc. Vienna Acad. 121, p.122.

2Now Paris 2971; summary in the Maurist ed. VI, App. p. 106.

31 am again greatly indebted to Dom Wilmart for most generously
placing at my disposal the list of MSS. discovered by him; to which
number I have been able to add a few, mostly from Munich.

41In this early copy Part II begins about one page later than usua :
O splendor paternae gloriae, as do also copies of the Suspiria.
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In addition to the above manuscripts, there are a num-
ber of references in the mediaeval catalogues to others:

In the Catalogue of the Grande-Chartreuse (near Greno-
ble), ed. Fournier, a codex of the XV century. In Mittelalter-
liche Bibliothekskataloge Deutschlands u. der Schweiz, ed. by
Paul Lehmann, Vol. II, in the 15th century catalogue of the
Carthusian Salvatorberg: p. 317, No. 14; p. 318, No. 15 (iden-
tified as Weimar, oct. 55b); p. 353, No. 44, and No. 45 (iden-
tified as Kassel, theol. 8° 32); p. 354, No. 46, and No. 48.

Traces of manuscripts which contained the original work
of Johannes are also found in mediaeval catalogues: Arras
(St. Vast), Iohannes ad imperatricem, (G. Becker, Catalogi
bibl. antig. p. 256); Canterbury (St. Augustine), Tractatus de-
votus de contemplacione de divinis libris collectus, (M. R. James,
Ancient Libraries of Canterbury, p. 280); Marseille (St. Victor),
Exortatio ad bene vivendum Iohannis ad imperatricem, (Gott-
lieb, Ueber mittelalterliche Bibl., p. 120); Passau (St. Nicholas),
Liber Iohannis abbatis ad imperatricem Agnetem, (tbid. p. 73).

The Explicit to Munich 18315 and 26750 may serve to
indicate how the title was subsequently altered into that of
Meditationes: ‘Tractatus beati Aug. epi. de contemplacionis
amore qui orando et meditando debet dici.’

In the above list of manuscripts reference has been made
to the Suspiria. This is a shorter collection, made from, and
depending upon, the Supputationes. It usually consists of the
following chapters (of the Med.), often retains the old head-
ings, and arranges the chapters in this order: [12] Summa
trinitas virtus una, [13] Hucusque deus cordis mei, [34] Ig-
nosce domine ignosce, [18] Splendor paternae gloriae, [28]
Magnus dominus et laudabilis, [35] Iesu nostra redemptio,
[36] Christe domine verbum patris, [37] Iesu bone domine
Iesu pie ... This is followed in some MSS. by a continua-
tion, the source of which I have been unable to discover.?

5 In Munich, Clm. 5194, 5230, 5918, 7531, 7738, 7788, 18534; but
lacking in Clm. 664, 4705, 7781. See also Lehmann, Kataloge, p. 311.
The continuation begins: O domine Iesu dulcissime, benignissime, mise-

ricordissime redemptor . . .  and ends: colloca me in caulis tutissimis
gregum tuorum, quia tu es pastor meus et salus eterna lesu Christe etc.




Vi, 6 JOHANNIS FISCAMNENSIS LIBELLUS PRIOR

The Dates of the Liber Supputationum.

Although the known manuscripts of the Liber Supputati-
onum belong to the 14th and 15th centuries, yet the forma-
tion of the book must be earlier. How long after the time of
the author himself, or by whom this recension was made, we
do not know; but sometime before the close of the 12th cent-
ury the work in this form and with this title (or its variant,
Supplicationes) was in circulation.

HORTUS DELICIARUM

This is established by certain quotations in that remark-
able and beautiful codex, the Hortus deliciarum, a veritable
encyclopedia of religious information, consisting of pictures
and accompanying quotations, which was formed by Herrade
of Lansberg (1176-c. 1190) for the edification and delectation
of the nuns under her charge,! and which was completed, at
the latest, by 1205. As is well-known, this precious volume
was destroyed by fire in Strassburg during the Franco-Prussian
war in 1871, and with the original perished also the only com-
plete copy; but fortunately the original codex had previously
been borrowed by M. de Bastard, who made from it many
careful drawings for a voluminous work on the history of cos-
tume on which he was engaged. His notes? include a number
of quotations, which have been identified by Dom Wilmart
as coming from the Supputationes, under such titles as: “Aug.
de Supplic. de sca. Trinitate,” “Augustinus de superna Theru-
salem,” “Aug. in lib. Suppl. de sancta trinitate,” “Aug. in lib.
Supplic. de deo creatore.”

It is evident that these quotations enable us to set a ter-
minus a quo, and make it certain that such a work as the Li-
ber Supplicationum was known at least as early as the end of
the 12th century, and was already attributed to Augustine. It
is not impossible that 13th or even 12th century manuscripts
may yet be found.

! Sandys, Hist. of Class. Scholarship, Vol. I (1st ed.) p. 533, 537, 595.

% Now in the Bibl. Nat. at Paris, Fr. Nouv. Acq. 6083. Brief account
of these unpublished notes (which I have not yet seen) in aletter from
Dom Wilmart, Aug. 1928.
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BARTHOLOMAEUS OF URBINO

On the other hand, we have evidence in the Milleloguium
of Bartholomzus of Urbino! (died 1350) that as late as the
middle of the 14th century the Supputationes had not yet been
extended and altered into the Liber Meditationum. This work
of Bartholomseus? was an alphabetical digest of a thousand
quotations from the works commonly attributed to Augustine,
“Opus maioris laboris quam ingenii,” as his friend and cor-
respondent Petrarch said, but which nevertheless so won him
the favor of Clement VI that he presented him with the bish-
opric of Urbino (1347). In the index which he added to his
work, Bartholomzaus gives a fairly accurate account of all the
works of Augustine known to him, together with their titles,
the nature and contents of each, and whether Augustine him-
self mentions them in the Liber retractationum, in which he
reviews his own writings. This, then, is the account of the
Liber Supputationum as it was known and used by Bartholo-
meus during the first half of the 14th century: 3

Liber sufputationum stylum habet libri Soliloquiorum
ad Deum. In quattuor partes distinguitur, non tamen vo-
lumen magnum est; necin libro retract. annumeratur. Prae-
mittit autem cuilibet capiti unum aliquem Psalmum. Incipit
a Psalmo, Deus misereatur nostri. Et liber vel capitulum

er orationis modum incipit: Te pater ingenitum; Finitur

i vera haberi gaudia certissimum est.*

! Wetzer u. Welte, Kirchenlexicon, Freiburg, 1882.

? Milleloquium veritatis ex Augustino collectum, (first printed) Lyon
1555; again, edited by Joan. Collierius, Paris 1649,

3 Besides the above Bartholomeeus used and described: Liber de con-
templacione Christi [Manuale, c. 1-24]; Liber meditationum, sive secun-
dus liber soliloquiorum ad Deum. Satis magnus est et xxxix c. distincta
continet et de poenis inferni diffuse pertractat [the collection of medita-
tions in 39 chapters, beginning: Eia nunc homuncio . . |; Liber solilo-
loguiorum ad Deum [Ps.-Soliloquia]; Liber de speculo, Incipit: Adesto
mihi lumen verum. Finitur: Sempiternaliter vivis et regnas pers. s. Amen.
[Confessio fidei (Ps.-Alcuin) Parts T and II, as in the Cracow Augustine,
(see ParT V, 11, footnote; also Patr. Lat. 101, 1027-1054).]

4 His copy ended about half way through c. 37, soon afterthe lacuna
already described, and may have been imperfect. I have seen no man-
uscript like it. His Fourth Part would have comprised the Preces ito iv.
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Three Early Versions of the Liber Supputationum.

It is truly remarkable that a work so widely spread in manu-
script form should have entirely escaped being printed.! In
fact, the editio princeps of this work, as a literary product dis-
tinct from its inclusion in the later Liber Meditationum, has
yet to appear. But its wide-spread popularity is attested by
three early vernacular versions: German, Dutch, and Italian.

The German version is found in an unpublished manu-
script of the Staatsbibliothek at Munich,? under this title, Das
Puech Sand Augustin von der Lieb der Petrachtung. It is pro-
bably, but not certainly the work of Johannes of Neumarkt
(in Silesia), Bishop of Leitomischl 1352, and Bishop of Olmiitz
1364,® who died in 1380. His translations into German of the
Ps.-Soliloquies * and of the Life of St. Jerome ® have been pub-
lished. This important and active man, who was in correspon-
dence with Petrarch and Cola di Rienz,® played a leading
role in the Bohemian Renaissance, and was for some time
Chancellor under Karl IV, founder of the University of Prague,
at whose instance the translations from the Latin were made.

That the manuscript in question contains a version of the
Supputationes rather than an incomplete copy of the Medita-
tiones, as the Munich catalogue states, is proved by compar-
ing the following headings, etc., with those given on page 3.
f° 86" Hie hebt sich an das puech Sand Augustin von der lieb

der Petrachtun . das erchlaubt ist aus der heiligt_en e-
schrifft, sunderbar den zw nutz dy da liebhaber sein des

getrachtleichen leben, vnd am ersten sol man sprechen
en psalm, Deus misereatur nostri . . .

! That is, in Latin, and within the field of the Incunabula. It is un-
likely that an edition appeared after 1500.

2 Munich, Codex Germ. 70, s. XV, which contains also the Soliloguia.

3 Gams, Series Episcoporum, (ed. Ratisbon 1873), p. 286 and 298.

4+ Anton Sattler, Die Pseudo-Augustinischen Soliloquien in der Ueber-
setzung des Bischofs Johannes von Neumarkt, Graz 1904.

5 Anton Benedict, Das Leben des heiligen Hieronymus in der Ueber-
setzung des Bischofs Johannes VIII von Olmiitz, Prag 1880, Vol. III,
Bibl. der mittelhochdeutschen Literatur in Bshmen.

¢ See Friedjung, Kaiser Karl IV. und sein Anteil am geistigen Leben
seiner Zeit, Vienna 1876, Anhang II and VIIL
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Dich vatter vngeporen, dich Sun aingeporen, dich heiliger
geist troester, heilige vnd vngetailte driualtikait . . .
86" Nu hebt sich an der erst tail:
O hochste driualtikait, ain chrafft vnd vngetailte maiestat,
vnser got, got almechtiger, ich beckenn dir . . .
97"  Hye hebt sich an der ander tail von der lieb Christi vad
vod der hochsten stat Jherusalem die da ist unser mueter.
111v H({e hat ein end der ander tail vnd hebt sich an der dritt,
da das andachtig gemuet auff steigt in ain hocheren grad
der spechung . ..
148" ... den ich auff dem ertreich mit gantzer chrafft lieb
iehabt hab, mit gantzer lieb vmbgriften hab, vnd ange-
angen pin, den pit ich, er ich, vnd lob ich, der got lebt
vnd hersch durch alle welt ebichleich. Amen.  [Finis]

The Dutch version is, I believe, the only printed form of
the Liber Supputationum, and so scarce has this little book
become that the editors of the new Gesamitkatalog der Wie-
gendrucke” are able to list only two copies, one at the Hague,
the other at Darmstadt.® According to the colophon the book
was printed at Scoenhoven in dem Hem [Fratres apud Mich-
aelem], Oct. 24, 1500, just in time to bring it within the field
of the incunbula. The titles and divisions agree closely with
those in the German version. I quote from the Darmstadt copy.

p- 2= Hier beghint datboec der ynniger bedinge des biscops
Auﬁ'ustini tot profijt enn orbaer des scouwenden leuens.
i gode den vader, di soen eengeboren, di troester den
heiligen geest, heilich enn onuerscheiden drieuoudicheit
belien enn louen enn benedien wy mit alre herten enn
monde; di si glorien in allen werlden. Amen.
O alre hoetﬁxste drieuoudicheit, ene cracht enn enen
ewich enn onuersceiden mogentheit . . .
15  Hier begihnt dat ander deel, van der minnen Christi,
enn van den hoechsten Jherysalem die onse moeder is.
28"  Hier beghint dat derde deel, daer die deuote ziele en-
en hogheren grade opclimmet, van den loue ons liefs
heren Iesu Christi.
547 ... Hem loue ic, hem aenbede ick, die leuet enn reg-
niert god voer alle werlden der werlden. Amen, [Finis]

7 Vol. I1I, No. 2976, where it is listed among the Meditationes.

& Thanks to the courtesy of the Hessische Landesbibl. in Darmstadt,
I was able to examine the little book in Munich. (Inc. I, 24.)



VI, 10 CODEX MONACENSIS GERMANUS 70

JHueter Jerulalem ein Rat bes heiligen got hnd
{ehone ptatot Chrifti, dich bat lieb mein heres,
tnd mein gemuet pegert baft deiner fehon. D wie gar
{chon, eren teich, vnd wol geparn piftu: dw pilt gant;
{chon Hnd i kain mail an div. Erfrep dich dvto (chone
tachter veg furfien, wenn der kunig hat pegect dein
peftalt, hnd der fehonift ber menlchen bat geliebt dein
sier, Aber v aller fchonifte, wie ift dein lieber aus bem
{iehen. Dein licber it weis bnd vat bacb, ecbelt aug
taufenten, alg der fegel patom bnder holtsen der aww,
alfo it meinet {ieber bnder den funen. Pnbder den
chatten deg ich pegect hab, pin ich gefeflen, bnd fein
frucht i fuels meiner chel. MWein lieber hat laflen
{ein hant vurich ain loch, bon deg peruerung mein leib
pegroflt i€ Jn meinem petlein in der nacht bab ich
geluecht nen mein Cell lieh bat: ich bab in gefuecht bnd
pab in gefunden: ich halvt pn dnd with pn nit lafllen,
pig vag et mich ein furt in fein hatog bnd in fein
fehlaffchamer. O {chone mein muetet, da wicfu miv
geben dein pru®t volkomner bnd mer, Hnd wiclk mich
{atten mit wunverlicher tattung, alfo dag mich hin fur
npmmet hungeren noch durften oirdt ewwichleich.
twie Calig i mein fel bnd ymmet ewighleich fa-
ig ift, vag ich berdien antsulechen dein glo,
vein Calikait, vein gchon, dein parten, dein mauet, dein
plats, dein wanung, tnd dein edel purger, tnd dein
ebelen chunig in feiner tsier. Wenn dein mauer ikt bon
edelem geffain, dein parten bonden pelten perlein, dein
plat; bon fatbriften gold, in den dag fmlitg alleluia an
snvetlass gelungen wirdt. Deiner wanung fein bil
ond gepatwt bon gebitden Gainen, bon faphic bnd gul:
ven tyiegelein bberdeckt. Jn vy chainer nyeman ein-
geet twenn twer tain ift, da wanet chain bnlauber nit.
D pift fehon vnd fuels in deinen luften, D mueter
Jevulalem. Eg ift nichts folichs in bir alg wir hye lei-
den, alg it indem leben fechen, Jn vir ift nit binter,
noch nacht over chainetlay wandel der teit, Es leicht
in it nit vag liecht ver {uceren oder det {chein bes
mang, odet det glans der Geren, Cunder got bon got,
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liecht bon liecht, DDy sunn der gecechtikait erleicht dich
albeg, dag weils bnd bnuermapligt lemplein bnd dein
liecht it gar {chon, dein Cunn it vein chlarhait, bno all
bein guet it bes Runigg fete petrachtung. Dder kunig
aller kunig it mitten in viv, bnd fein knecht hmbd in,

a fein dp ingunben koy der engel, da iff dp gefel-
Tehaffe beiner purgen, da ift dp Tuels hochtseit al-
ler beiligen, by ba bon dem traurigen leben t3w deinen
frepden chomen, va it der propheten furGehtiger char,
ba t[t‘ng tswelf t;al der tswelffpotten, da ift ein dnder:
tselleiche Tehar det mactrer. da it dp beilig pefanung
vet peichtinger, ba (ein dp waren bnd volkomen munich,
va fein bp kinder bnd mapbdel, by ive far mit Cptten bber:
fiviten haben, da ein by heiligen fratven, de By wolluft
ver welt bnd Cwachhait ireg Gands vberbunven haben,
va fein Cchaffel bnd lembel, dp ven bpepgen wollutten
entrunen fein, dp erfrepen Gich in iren wanungen.
Pngeleich iff iv (alichkait aber gemayn iff vp Crepd in
allen, da ift gantse hnd bolkome lieh, wen got it alle
ving in allen, den fp fechen an end, bnd alfo fehund
in teiner lieh albeg prinnen. Sy habent {ieb vnd lobent,
fp lobent ond liebent, bnv all it avbait it {ob an mue,
O falig ond warleich ewigkleich falig pin ich ob ich
\_J nach dem leben betdien t3to boven dp gelang der
bimelifchen melodep vy gefungen twerden tiw lob deg
ehoigen kunig bon den himelilchen purgern bnd sonal:
lember der (aligen geift. Geluck{alig witdichbndbber:
{alig ob ich berdien wird auch st fingen ond pey t3iw
{ten meinem chunig, meinem got, meinem Curten, bno
in t3to Cechen in Leiner glni alg et dng berbaillenbat,
fprechund: Patter ich will das alle dbp v mir geben
batt pep mit fein, dag (p fechen mein chlarhaitdp ich pep
biv gehabt hab boy anfang der welt. Auch mer hat et
gered: et mir dient ver bolig mit nach, bnd wo ich
pin da tirdt fein mein dienet. Der mich lieb at, der
Wirdt lieb gehabt hon meinem vatter, bnd ich wicd pn
lieb haben bnd toitd mich felbs im offenbacen.

Bpe bat ein end ver ander tail bnd hebt fich an ver dritt.
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The Italian version exists in a 15th century manuscript
at Parma (R. Palatina), beginning: “Commincia il libro della
Vita Contemplativa del glorioso doctore messer Sancto Au-
gustino, diviso in sei trattati.” Of this manuscript only the
Third Part (c. 27-33 of the Meditationes) has been published.
This was edited by L. Barbieri, in the series: Scelta di curi-
ositd letterarie, Vol. 16, Bologna 1862; Saggio di un volgariz-
zamento del sec. XIV messo per la prima volia in luce.

From this translation by some unknown Tuscan writer,
I quote here a portion of Part III: Mens illa beata, etc.

BEATA questa mente che abbandona le cose basse e cerca
le cose alte, la quale pone in alto lnogo la sedia della sua ha-
bitatione, e dall’ alte ripe raguarda il sole della justitia con
occhi d’acquila: peré che non & niuna cosa si bella né si gio-
conda come & contemplare solo Idio e vederlo cogli occhi del-
la mente; e, con uno maraviglioso modo, invisibilmente ve-
dere colui che ¢ invisibile, e in questo modo assagiare non
questa ma l’altra dolcezza; non questa ma laltra luce. Che
questa & una luce che si rinchiude in luogo e rompesi e vari-
asi quando viene la notte, e di questa luce participano con
noi gli vermini e le bestie, e, agguagliandola a quella somma
luce e incommutabile, luce non & [ma notte]. Che quella som-
ma e incommutabile essentia divina, luce vera, luce senza di-
fetto, luce degli angeli, da niuno uomo in questa vita si pud
vedere, peré che questa premio & serbato solo ai sancti nella
celestiale gloria; nondimeno credere in lui, e intenderlo e
sentirlo e ardentemente amarlo e desiderarlo, & quasi veder-
lo e tenerlo. (Meditationes, Chap. 27-28.)

Footnote additional to p. 9, concerning the printed Dutch version:

Following immediately after the Supputationes (p. 547-66%), a work
begins, with the title: Hier begint die contemplacie Sancti augustini van
der passien ons lieues heren Ihesu Christi, but as this portion of the book
is not separately named in the brief index on the last page (136), it
was overlooked by the editors of the GKW. Itbegins: “Mijn Ihesus mijn
minne mijn hope mijn salicheit enn mijn soeticheit enn mijn troester
is iammerlic ghepassijt’ and ends: “Welke here Thesus Christus veruule
die armoede onser zielen in dat rijc sijnre glorien’ Amen.” After which
the book contains: 66°-111¥, Manuale (the full text); 1127.120¥, Trac-
tatus van den oersaec der minnen Thesu Christi; 12171367, Soliloquium
Bernardi (Verbum mihi est ad te . . .).
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CONFESSIO THEOLOGICA

EFORE tracing the further development of the Liber Sup-
B putationum into the Liber Meditationum,' we must pause
here to consider the Libellus alter of the Metz manuscript,
and its relation to the printed Confessio theologica? a little-
known book first published in Paris in 1539, with this title:

CONFESSIO / theologica, tribus par/tibus absoluta. /
Parisiis / Apud M. Vascovanum /1539 / Cum privilegio.
It is a very small, clearly printed octavo, collated A to Z in
eight, without pagination, and it is anonymous, except for a
brief note stating that the scarcely legible name of the author
of the manuscript was ‘Johannes.’

At this point I had written, “From what manuscript is not
known; perhaps it is still in existence somewhere.” But before
the sentence could be printed, a fortunate opportunity came
to examine closely the fragment in Paris 3088 (f° 1-6), at the
Bibliothéque Nationale (July 3, 1930), with the printed text
open before me. Suddenly I saw that this was the very man-
uscript from which the printer (or editor) of the Confessio the-
ologica had worked. This was proved by finding on the mar-
gins of the MS. the folio numbers of the book (N8, N10, N
12, N14, N16, O, 02, etc.) entered against a check mark in
the MS. which tallied to a letter with the end of every two
printed pages. Other small signs indicated necessary separa-
tion of words in the printed form, and added to the proof.
Furthermore, the Prayer “Multa igitur sunt contemplationis
genera . . .” which is Orat. Il in Metz, follows in this MS.
immediately after the EXPLICIT PARS TERTIA THEOLOGIAE, just
as it does in the printed book. The early date of this fragment

! In Part VII of this book.

2 The views expressed here are provisory only, and await the pro-
jected re-publication by Dom Wilmart of this nearly forgotten work.

3 Paris, Bibl. Nat. Impr. D. 13817 (1), entered in the Catalogue des
Imprimés under Jean Cassien.
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(of the 11th century) greatly enhances the value of the 1539
edition, and points to an early rearrangement, nearly contem-
porary with Johannes, of the material of the Metz collection.
The regrettable loss of the bulk of the Paris MS. (unless that
too is lurking somewhere) makes it impossible to say whether
it contained more than appears in print, or just what the re-
lation was between Part III as printed and Part III of the
Metz MS., a matter to which I shall return presently.

By a vague and wholly unwarranted conjecture of later
editors the name ‘Johannes’ of the Paris edition was thought
to refer to Johannes Cassianus, a Christian writer of the 5th
century, author of De institutis coenobiorum and Collationes
patrum, and his name actually appears as author on the title-
page of the Antwerp reprint: *

CONFESSIO / THEOLOGICA, TRI/bus partibus absoluta,
cum ex/positione Missae Romanae, [ Ioanne Cassiano / authore.
/ Floruit sub Theodosio / Valentiniano Imp. / cccc.xxxv. /
ANTVERPIAE / In aedibus Toan. Steelsij. / M. D. XLV./Cum
privilegio.

The book was again three times republished (Louvain
1573; 5 Wiirzburg 1581 ;¢ Cologne 16047), after which it seems
to have disappeared completely. The reprints agree with the
first Paris edition, but the last three break up the text into
short chapters (16 chap. in Part 1,27 inIT, 40 in III), and add
marginal references to the Bible and the Meditationes. It is
also interesting to note that in these later editions Cassianus
is dropped as author, and the title-page now reads:

CONFESSIO THEOLOGICA, in tres partes distincta, a
quodam docto et pio ex D. Augustini Confessionum et Medi-
tationum libris pulchre collecta.

* Copies of the Antwerp ed. at Paris and Munich (Staatsbibliothek).
My own copy, from which I quote, was fortunately obtainable from
M. Jacques Rosenthal’s excellently stocked Buch- und Kunstantiquariat
on the Briennerstrasse, Munich.

5 Copy of the Louvain ed. in the British Museum.

¢ Copy at Munich. ! Copies in Paris and Munich.
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The printed Confessio theologica represents a somewhat dif-
ferent and, in the opinion of Dom Wilmart, an earlier arrange-
ment of the material found in the Libellus alter of the Metz
MS., which, it will be recalled, consists of three Parts and a
series of Prayers (see Analysis in PART V of this book).

Part I of the book corresponds with Part I of the MS.
{Antwerp ed. p. 27-13".] Part II is much more complete in the
printed form than in the Metz MS., although both begin and
end alike. [Antwerp ed. p. 147-35, in Metz only two folios.]®

Part III of the printed book (and of the fragment in Paris
3083) is not the same as Part III of the other manuscripts,®
but, except for the heading, it is the same as Oratio IX of the
Libellus alter, entitled: Oratio decora compilata per contem-
Pplationem, vel Meditatio theorica. The printed Part Il retains
the heading of the MS. Part III (Mezz £° 44¥), “INCIPIT PARS
TERTIA, in qua mens devota nimio Christi amore flagrans, Chri-
sto inhians, etc.” Then both forms run alike through the eight
hexameter verses which Johannes was fond of using, “Spes
mea Christe Deus, hominum tu dulcis amator, etc.,” and they
continue the same for about one page more of text, after which
the rest of the printed form is exactly that of the Oratia de-
cora of the manuscripts. [Antwerp ed. p. 35%-77".]

The reasons for this curious interchange are not clear, but
several explanations suggest themselves. It may be that the
author left a two-fold recension of Part III, one of which, the
Oratio decora, appeared as Part III in the complete manu-

8 The complete form of Part II exists in Munich, Clm. 11352 (f° 86r-
1007), a 12th century MS. which I had the pleasure of finding among
the treasures of the Staatsbibliothek. It came to Munich from Polling,
an ancient cloister (founded c. 750 and secularized 1803), but it is of
French origin, and according to a note on the reverse of the first folio
in a late Gothic hand, it belonged to the Celestines of Sainte-Croix near
Offémont, Diocese of Soissons. Besides Part II of the Conf. theol., this
MS| contains, among other prayers, certain portions from Libellus I,
pars iii of Johannes (about equal to c. 31, 32, 33 of the Meditationes).

® The arrangement of Me:z is preserved in the other two nearly com-
plete manuscripts which I have been able to examine, except that Priiel
(Munich 12105) goes only as far as “Iusti autem in vitam aeternam,”
£° 68" of Metz, where a marginal stroke seems to call attention to a break ;
while Metten (Munich 8215) continues a little further (to Metz £° 76¥)
and then breaks off abruptly, the rest of the MS. having been lost.
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script, of which the Paris fragment survives, the other being
that in Mezz. Or it may be that, misled by the similar begin-
ning of each, the copyist of the Paris MS. confused the two
and substituted the one for the other. Inasmuch as the explicit
of the book and the MS. agree, we cannot suppose that it was
an error made by the editor or printer of the Conf. theologica.

But, whichever of these two recensions of Part III may
be the earlier, it would seem that the Libellus alter of Metz
(and with it, of course, the Confessio theologica) is an earlier
work of Johannes than the Libellus prior (Liber supputationum).
The ground for this assumption is to be found in a passage
in Part IT of the Conf. theol. (p. 277 of the Antwerp ed.) where
the author speaks of himself as still in a subordinate position,
that is, before he became Abbot of Fécamp in 1028: “Praesta
domine ut famulum tuum abbatem meum < Willelmus of Di-
jon> et omnes seniores fratres meos sincera et humili caritate
semper diligam, etc.”

Confessio theologica and Liber supputationum.

The parallels between the earlier Confessio theologica and
the later Liber Supputationum (or Meditationum) are many
andstriking. I have already quoted Mabillon’s comment,! that
two books so similar in contents, thought and phraseology
could not have been produced by a mere excerpting of pas-
sages from each other or from a common source, but that both
must be the work of one person. To illustrate this remarkable
parallelism, and at the same time to give a certain insight in-
to the literary method of the author, I have chosen a pas-
sage from the Confessio theologica (Part III)? which has to
do with the Heavenly Jerusalem, inasmuch as this is the golden
thread which binds together my otherwise scattered material.
With this the reader should compare the treatment of the
same theme in Chapters 22 to 25 of the Meditationes.

!1n Part V, p. 11.
? Oratio decora, in Metz f° 687-71*; = Parised. p. L1~-L7"; =
Antwerp ed. p. 49%-54%.
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Confessio Theologica, Pars III : Oratio Decora, Metz, f° 68",

ATER HIERVSALEM, CIVITAS SANCTA DE]

nobilifima {fponfa Chrifti, congregatio et plenitudo omnium
{upernorum ciuium cun&orumque beatorum fpirituum: O quam
excellentiffima tug beatitudinis magnificentia, quam magna et mi-
ra tui decoris elegantia. Magnus dominus et laudabilis nimis in
ciuitate dei noftri, in monte fan@o eius. Hierufalem que ¢difica-
ris ut ciuitas de lapidibus uiuis, Hierufalem fanéta qug {urfum eft,
mater noftra cariffima, libet mihi intendere tug claritati. Obleétat
me ualde bona tua puro mentis intuitu, et dulciffimo pii amoris
affe@u in loco peregrinationis meg iuxta modulum meum intertm,
donec his fragilibus {ubfifto membris, confiderare. Tug enim cari-
tatis iaculo uulneratus fum; tuo uehementer defiderio || f° 69"
flagro; ad te peruenire cupio; te uidere defidero. Libet itaque,
libet oculos fidei in te attollere, flatum mentis conformare, affec-
tum cordis erigere. Anxius et fitibundus ad te uolando curro.
Tue infinite opulenti¢ inhio, tugque immenfe beatitudini peregri-
nus ego {ufpiro. Vnde mihi ualde libet de te loqui, de te audire,
de te legere, de te {cribere, de te conferre, ut fub dulcem um-
bram finceritatis tug ingreffus, ab huius feculi aeftibus in tw re-
frigerii temperamento abfcondar. Huius rei gratia umbrofum
montem et condenfum afcendo, amoena prata perluftro, uiridifh-
mas fententiarum herbas legendo carpo, frequentando rumino,
exarando congrego, ut f{uauitatem dulcedinis et caritatis tue
reponam in alta fede memori¢ meg.
( San&a Syon, Mater Hierufalem, felix tu et nimium felix, fine
fineque felix; quam pulchra es et decora, quam gloriofa es et
beata. Tota pulchra es, et macula non eft mn te. Eleta de1
ciuitas, manu aeterni opificis conftructa, quis perpendere, quis
referre poteft decorem ornamentorum murabilis edificii tui, in
quo ponuntur omnes preciofi lapides tunfi et politi atque bene
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preparati, nec ideo tamen ftrepitus mallei in te nunquam auditur,
Muri autem tui ex gemmis micantibus multis et variis; portg tue
ex margaritis optimis; plateg tue ex auro purifimo; manfiones
tue plurime saphyris fundate, laterculis aureis cooperte, quas nul-
lus ingreditur immundus, nullufque poteft inhabitare uiciofus,
Non enim eft in te malus neque nequicia. Non eft aduerfarius
Il £ 69

(Mugitus, ululatus, gemitus, lamentum et lucus nunquam in

neque impugnans, nec eft ulla peccati illecebra.

te auditur nec nominatur. Foedum, deforme, tetrum, nigrum, hor-
rendum aliquid aut fordidum, uel tale quid quod difplicere ani-
mo poffit, numquam in te penitus uiderunt oculi, Amoenitatem
pulchritudinis, formofitatem totius fplendoris atque digm'tatem
omnis elegancig iugiter tui ciues cernunt. Nihil omnino quod
conturbet mentem in te auribus datur. Sonant enim femper mel-
liflua hymnorum organa, {uauiffime angelorum melodig, cantica
canticorum mira qug ad laudem et gloriam gterni regis, ftruéto-
ris tui, a {upernis ciuibus in perpetuum decantantur.

([ Amaritudo et omnis fellis afperitas in regione tua locum non
habet. Tonitrua in te nunquam audita funt, fulgura et corufca-
tiones, turbines et tempeftates atque pluuie, frigora et aeftus, et
omne quod in hoc mundo graue et aduerfum patimur, nufquam
n te funt nec unquam fuerunt. Odor tuus {piritalem dele&ationem
fancis mfpirat; efca tua non grauat ftomachum nec hebetat fen-
fum, nec gignit faftidium. Omne quod in te fumitur, dulce eft et
odoriferum, elfdemque faporis lugiter manet. Sicut enim bono
nuntio aures, et ‘bono odore nares, et bono afpeétu oculi faginan-
tur, et ifta refe@io non poteft in digeftionem prorumpere; ita
refectio que tuis ciuibus apponitur melliflua in guftu hoc unicui-
que fapit quo fuerit deleatus.

((Non eft igitur in te nox neque ulla tenebrarum obfcuritas,
non lux lucerne aut ftellarum, aut lung uel folis in te lucet, fed
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dominus deus tuus illuminat te. Agnus det lumen tuum, lucerna
[|£° 707

et gaudium tuum, continua uifio eius. Ipfe rex regum in medio

tua, {telle tue, luna et fol tuus, atque omne bonum

tui, et pueri eius in circuitu eius.

((Sunt etenim 1bi hymmdici fanétorum {pirituum chori, prouidus
prophetarum cuneus, 1udex apoftolorum numerus, innumerabili-
um martyrum ui&or exercitus, fanétorum confefforumfacer conuen-
tus, beatorum monachorum fortiffima turba, tanto tllic laetior quan-
to hic affli¢ta durius, fantarum uirginum gloriofa caterua, fidelium
uirorum multiplex turma, quos a wirilitatis {ug robore uoluptas
feculi emollire non potuit. Eft et in te bonarum mulierum lauda-
bilis conftantia, premn fui perceptione confolata, quia feculum et
{exum uicerunt. Nec non puerorum et puellarum innumerabilis
multitudo, qui dum effent in carne, annos {uos moribus tranfcen-
derunt, aut antequam per aetatem peccare potuiffent, celeri morte
de hac uita fublati funt. Prefto funt etiam illi {enes et anus, quos
hic et aetas debiles reddidit et uirtus boni operis non rehiquit.
{{Felix focietas fupernorum ciuium et gloriofa follemnitas om-
nium ad te redeuntium ab huius noftre peregrinationis tristi la-
bore. Letantur in te coram domino omnes oues et agni inter pa-
bula aeterne letitie, qui uoluptuofe temporalitatis laqueos iam
euaferunt. Exultant finguli fecundum f{ua merita in propriis do-
mibus. Communis eft letitia omnium, fed difpar gloria fingulo-
rum, quia unufquifque fecundum fuum remuneratur laborem.
In te quippe manfiones funt multg, fed quia ib: fola caritas per-
fete et integre in perpetuum regnat, omnis procul abeft inuidia;
et unius magm gloria magna omnium per caritatem eft. Suf-
ficit emim unicuique quod datur habere; et amplius non que-
rens, nec poteft nec uult prelatis || ibi in gloria inuidere. [f° 70"
Nulla indigentia, dedecus nuilum, nulla rixa, nullum imprope-
rium, caufatio nulla, nullus timor, nulla inquietudo, nulla poena,
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nulla dubietas, nulla uiolentia, nulla difcordia; fed pax fumma,
caritas plena, wubilatio et laus dei aeterna, fecura fine fine re-
quies, et gaudium femper in {piritu {anéo.

((Intra moenia namque tua funt triclinia auro puro radiantia,
qu¢ ex gemmus et margaritis habent zetas instructas quas inhab;.
tant milites dei. Lucet eis lumen fine fole; adeft {erenitas abf.
que nubilo; perfruuntur oculi clarifiima luce fine tenebris. De-
licig regni tui nulla impediuntur occafione, nulla penitus diften-
ditur quifquam follicitudine, fed uiui celeftifque panis aeterna
fatiatus refectione, fecurus et quietus manet in deo et deus in eo.
([ Felix anima mea, i mihi datum fuerit intueri abundantiam
uirtutis et glorig tug, pulchra moenia, mirabiles portas, plateas
decoro marmore ftratas, manfiones inenarrabilibus diuiciis plenas,
feftiuos ciues et reuerendos milites, regem tuum deum noftrum
in gloriofa fede maieftatis fug. Fortunatus ego, fiaudiero iocundif-
fimas tuorum ciutum cantilenas, carmina melliflua laudes fumm%
trinitati debito honore promentia; fed et nimium felix, fi ego ipfe
meruero cantare canticum domino de dulcibus canticis Syon.
(O uita uitalis, uita fempiterna et fempiterne beata, ubi gaudium
fine merore, requies fine labore, dignitas fine timore, opes fine amif-
fione, fanitas fine languore, abundantia fine defectione, uita fine
morte, perpetuitas fine corruptione, beatitudo fine calamitate, ”
ubi omnia bona in caritate perfecta, ubi {pecies et uifio [f° 71*
facte ad faciem, ubi plena {cientia in omnibus et per omnia, ubi
fumma boni deitas cernitur, et lumen illuminans a fanétis glor-
ficatur, ubi prefens dei maieftas confpicitur, et hoc uitae cibo
fine defe@u mens intuentium fatiatur. Vident et uidere defiderant,
fine anxietate defiderant, et fine faftidio fatiantur. Ibi enim uerus
wftitie fol mira fug pulchritudinis uifione omnes reficit, et ita uni-
uerfos celeftis patrie ciues illuminat, ut luceant ipfi, lumen uide-
licet dluminatum per deum, lumen illuminans ultra omnem noftri
folis {plendorem atque cunctarum ftellarum claritatem, immortah
adherentes deitati, ac per hoc immortales et incorruptibiles faéh,
iuxta promifionem domim faluatoris: Pater, quos dedifti mihi, uolo
ut ubi ego fum, et illi fint mecum, ut uideant claritatem meam; ut ommnes
unum fint, ficut tu pater in me et ego in te, et ipfi in nobis unum fint_.

PART seven

Liber Meditationum . Augustini
THE final step, by which the Liber Supputationum was

changed into the Ps.-Augustinian Liber Meditationum,
was taken quite late, probably toward the end of the 14th, or
even early in the 15th century, if we can judge from the date
of the existing manuscripts, all of which are of the 15th or
16th century. We have already seen (VL,7) that Bartholomzus
of Urbino in the first half of the 14th century was still unac-
quainted with this form of the work; yet the place of this final
recension seems to have been Italy, and the work done under
Augustinian auspices. Only about a dozen manuscripts of the
Liber Meditationum are known, truly “un matgre butin,” as
Dom Wilmart well says.! It is reasonable to assume that if the
change had occurred earlier, we should find a greater number
of Meditationes and a correspondingly smaller number of Sup-
putationes, whereas the opposite is true. The known manu-
scripts of the Liber Meditationum are as follows:

Oxford, Canonici 225, s. XV, with 39 chapters and the
following transitional title, Liber supputationum sive
meditationum beatissimi patris nostrt Aur. Augustini.

South Kensington, Reid 74, s. XV (Italian).

London, Brit. Mus. Addit. 11420, s. XV.

Amiens 215, s. XV.

Grenoble 177, s. XV (olim Grande-Chartreuse)*?

& 210, circa 1500 (Grande-Chartreuse)*

Lyon 624, anno 1469.
etz 50, anno 1456.

Paris, B. N. 2986, anno 1510 (Italian)*

Tréves 164, s. XVI*

Munich, Clm. 26334, s. XV (Italian) with 39 chapters.

Vienna 1941, s. XV, (from Lisbon, Portugal)*

*These contain Damiani’s hymn, De gloria paradisi, as chap. 25 or 26.
1 To the list printed by Dom Wilmart (Auteurs spirituels du moyen dge
latin, 1932, p. 128) I have added Grenoble 177, Tréves, Munich, Vienna.
2 Called by Fournier a Recueil. Entries in catalogues are frequently
misleading, due to similar or incomplete collections of Meditationes,
often entered under Augustine’s name. See Dom Wilmart’s note, ibidem.

[Part VII, Page 1]
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COMPOSITION OF THE LIBER MEDITATIONUM

CBAPTER
1-9 Meditationes ad patrem, filium, et spiritum sanctum.
[Metz Lib. II, Orat. X, = Ps.-Anselm, Or. X, II, XIV ]

= Ps.-Anselm, Orat. X, Ad deum.

Domine deus meus, da cordi meo te desiderare . . .

Des. . . . trahe me quatinus post te currere in odorem tuorum
delecter unguentorum. [The balance, omitted in the Med.,
is found in Metz 245 (f. 867-88%), and in Ps.-Anselm, Oras.
X, and ends: . .. facias, quatinus per timoris servitutem
ad amoris merear pertingere gratiam.

= Ps.-Anselm, Orat. II, Ad deum patrem per merita
ﬁlii.
Invoco te, deus meus, invoco te, quia prope es omnibus . . .
Des. . , . tranquillitas inquietudinem, dulcedo amaritudinem,
suavitas iram, caritas lucrificat crudelitatem.
9 = Ps.-Anselm, Orat. XIV, Ad spiritum sanctum.
Iam, o divini amor numinis, patris omnipotentis . . .

Des. . . . secundum multitndinem tuarum complaceat misera-
tionum, per Iesum Christum, salvatorem meum, qui cum
patre in tua unitate vivit et regnat per omnia s. s. Amen.

10 = Ps.-Anselm, Orat. XXI.

Scio, domine, scio et fateor quia non sum dignus . . .

Des. . . . Praesta mihi in finem ut me excipiat somnus cum
requle, requies cum securitate, securitas in aeternitate.
Amen.

1.4

5-8

Liber Supputationum.
[Chap. 11-25: Liber Supputationum, Partes I, I1.]

11 Brevis Oratio ad Sanctam Trinitatem.
Te deum patrem ingenitum, te filium unigenitum . . .

Johannis Fiscamnensis Libellus Prior.

12-17 = Johannis Libellus I, pars prima.
12 SVMMA TRINITAS, virtus una, et indiscreta maiestas . . .
13  Hucusque omnipotens deus cordis mei inspector . . .
14 Desperare utique potuissem propter nimia peccata mea . . .
15 O immensa pietas, o inestimabilis caritas . . .
16  Gratias itaque ago labiis et corde . . .
17 O quantum sumus tibi debitores, domine deus noster . . .

Des. . . . et beata tui sine fine visio et laudatio, ubi tu cum
illo et ille tecum in communione sancti spiritus aeternaliter
ac sempiternaliter vivis et regnas, per omnia s. s. Amen.

Y
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18-25 = Johannis Libellus I, pars secunda.
18 SPES mea Christe deus, hominum tu dulcis amator . . .
19 Haec est domus tua, deus, non terrena. . . .
20 O domus dei luminosa et speciosa, dilexi decorem tuum . . .
21 Taedet enim me, domine, valde vitae huius . . .
22 O tu vita quam praeparavit deus his qui diligunt eum . . .
23  Felix anima quae terreno resoluta corpore. . .
24 Felices sancti dei omnes, qui iam pertransistis . . .
25  Mater lerusalem, civitas sancta dei. . .

Des. . . . Qui diligit me, diligetur a patre meo, et ego diligam
eum et manifestabo ei me ipsum.

Chap. 26 [25 when c.11 is not separately numbered)
Peter Damiani, Hymnus de Gloria Paradisi.

Ad perennis vitae fontem mens sitivit arida . . .
Des. . . . Teque merear potiri sine fine praemio. Amen.

[Chap. 27-33: Liber Supputationum, Pars III.]

27-33 = Johannis Libellus I, pars tertia.
27 BENEDIC anima mea domino et omnia quae intra me sunt. . .
28  Quamquam autem illa summa et incommutabilis essentia . ..
29 O summe, optime, omnipotentissime, misericordissime . . .
30  Tuvero unitas deitatis, personarum pluralitate multiplex . . .
31 Invocatitaque, domine, te fides mea quam dedisti mihi . . .
32  Deus vera et summa vita, a quo, per quem, et in quo . . .
33  Tibi sancti et humiles corde, tibi spiritus et animae . . .

Des. .. . Te decet laus, te decet hymnus, tibi debetur omnis
gloria, tibi benedictio et claritas, tibi gratiarum actio, tibi
honor, virtus, et fortitudo, deo nostro in secula sec. Amen.

Chap. 34 = Johannis Libellus II, Orat. IV [Ps.-Anselm, Or. V']

Ignosce domine, ignosce pie, ignosce et miserere . . .

Des. . . . Beati qui habitant in domo tua, domine, in saecula
saeculorum laudabunt te.

[Chap. 35,36, 37: Liber Supputationum, Partes IV, V, V1]
35-37 = Johannis Libellus I, preces i, ii, iii+iv.
35 = Ps.-Anselm, Orat. XVII.

IESU nostra redemptio, amor, et desiderium . . .
Des. . . . intercedente et orante et impetrante gloriosa virgine
genetrice tua, domina mea, cum omnibus sanctis. Amen.
36 = Ps.-Anselm, Orat. XV1I.
CHRISTE domine, verbum patris, qui venisti . . .

Des. . .. da mihi effectum petitionis et desiderii mei, preci-
bus et meritis omnium sanctorum. Amen.
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37 = Ps.-Anselm, Orat. XVIII-XIX, omitting a portion at the end
of xviii and at the beginning of xix, as in the Suppat.
IESU domine, Iesu pie, qui mori dignatus es . . .
Des. . . . quem in terra positus tota virtute dilexi, tota caritate
amplexus sum, toto amore inhaesi, ipsum laudo, benedico,
atque adoro, qui vivit et regpat in seculum sec. Amen.

[Finis Libri Supputationum.]
Chap. 38 = Johannis Libellus II, Oratio VIIL

Miserere domine, miserere pie, miserere mihi . . .
Des. . . . sicut tu nosti quod mihi necesse est in corpore et in
anima: scis omnia, potes omnia, qui vivis in secula.
Chap. 39 An anonymous prayer based on genuine works of
Anselm.
Domine Iesu Christe, fili dei vivi, qui expansis in cruce ...

Des. . . . trahe me ad te, ut tuus sim imitatione et dilectione,
sicut tuus sum conditione, qui vivis et regnasin secula.

Chap. 40 An anonymous prayer of the 11th century, based on
earlier prayers of the 7th to 9th centuries.

Domine deus omnipotens, qui es trinus et unus . . .
Des. . . . in sancto paradiso tuo perseverare facias, qui es
benedictus in secula seculorum. Amen.

Chap. 41 A genuine prayer of Anselm (Orat. XX.)
Domine Jesu Christe, redemptio mea, misericordia mea . . .

Des. . .. venietinterea fortasse redemptor meus, quia bonusest,
nectardabit, quia pius est. Ipsi gloria in secula sec. Amen.

The above analysis shows by what changes and additions
the Meditationes were formed from the Supputationes. The
old division into six partes has given way to 40 (or 41)! short
chapter divisions, the brief headings of which were taken over
into the early printed editions from the manuscripts, and re-
mained the same until the great Maurist edition of 1685 sup-
plied new headings to fit a new division of the text.

1 The number varies from 39 to 41, because c. 11 is usually not num-
bered, and some MSS omit the hymn of Damiani. Munich 26334 com-
bines 31 and 32 into one, thus avoiding the awkward break in the long
quotation from Alcuin’s Invocatio S. Trinitatis (P. L. 101, 55), which
Alcuin, in turn, took from Marius Victorinus (P.L. 8, 1139), that pagan
rhetorician, who “to the amazement of Rome and the joy of the Church”
became a Christian in 355. I am indebted to Dom G. Morin (Munich)
for pointing out to me the source of the Alcuin passage.

o numerus ubi fune animalia pufilla.cum magnie
ubicit draco feuiffimus femper paratus ad ocuo
zandum. O bi func loca periculofa fylla 1 carybdis
2 alia inumezabilia : ubinaufragdtur incauci 13
fidc oubj . Orace sominum o2ate piflimi .o2ace
omnia agming {anccop 1 umucles cerus beatop
ut uctne prcabus meritifgs adiuti falua nauc vin
tegrismerab? perucnire mereamnz ad poztid ppe
tyc quictis 1 atinuc pacis 1 i finiéde fecuricatie
ﬂL dnime oclideria ad duitacé fupnam bicrufalé.
c2 bicrufalé ciuitas fancea oci L. xxiig,
chariffiima fponfa cheifti tc amat cozmeum
pulchaitniding tud nimid ocfidcrat mene mea qua
dccoza qud gloziofa qud gencrofa tu ¢s. Zota pul
ch2a ca amacula non cft intc Erulea 1letare foz
mofta filia paindpie qui ccupinit rex fpeciom tuas
a amauit Occorem tuum fpeciofus forma pac filgs
Foming € cd qualis cit dilcctus tuns cx dilecro. o
pulcberrima dilcctus meus cardidus 1 rubicundus
electus cx milibus Sicut malus incer ligna filuap
fic oilcctus tnus intez filics Sub umbaa illius qué
oefideraui :ccce lerus fedeo: 4 fructus cius duldie
gutturi meo . Lilecsus tuns mific manum fud pez
fozamé 2 ucneer meus itremuit ad cactum cive, In
lectulo meo pe2 nocees queliui ques diligit anima
mca qucfini 4 iueni cum genco nee Simiteam illus
vonce intreducat me i donum cuam in cubiculus
tuum gloziofa genitrix mea, Ibi cnim dabie mibi
culciffima sberatua cbudantive 4 peafective 2 fa
tiabs mc faticear@mirifica ita ut neg clurias negs

A page from the first edition of the Meditationes, Milan 1480,
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In the final arrangement the original work of Johannes
forms, as it were, the core or center, about which the new
material has been grouped. The first nine chapters are equal
to Orationes x, ii, xiv of the large collection published under
the name of Anselm.? Inasmuch as this material is often found
as a separate and complete work, Meditationes ad patrem, fili-
um, et spiritum sanctum, in manuscripts from the 12th century
on, and these seem to belong to a tradition quite apart from that
of Johannes,? it is extremely doubtful, despite its presence in
the Metz collection, whether itis a genuine work of Johannes.

The treatment of Parts I (c. 11-17), II (c. 18-25), and III
(c.27-33) of the Supputationes is evident from the analysis given
above. Afterthe three preces (c. 35, 36, 37%), four new chapters
have been added: of which, c. 38 is, like c. 34, probably a gen-
uine prayer of Johannes; c. 39 is an anonymous prayer based
lxii; c. 40 is based on various older prayers of the 7th-8th-9th
centuries, and may possibly be the work of Johannes Homo-
dei, first abbot of Fructuaria;® c. 41, finally, is by Anselm.

? Anselmi Opera omnia, ed. Gerberon, Lyon 1630 (Migne, P. L. 158).
The question of the authenticity of the material published by Gerberon
under the name of Anselm is so complex and quite beyond the scope
of this book, that I can only refer to the investigations of Dom Wilmart
in his preface to Castel, Méditations et Priéres de S. Anselme (Collec-
tion ‘Pax,’ vol. IX), in Revue d’Ascétique et de Mystique, VIII (1927)
p. 249-282, recently reprinted in his Auteurs spirituels du moyen dge
latin, Paris 1932, p. 173 ff. In Anselm, and also in the Metz manu-
script the text of Orat. X is complete, while the compiler of the Medi-
tationes has omitted, at the end of c. 4, the concluding portion, from
Quam magna domine meus multitudo dulcedinis tue ... to. .. Sic me
participem timentium te et custodientium mandata tua facias, quatinus
per timoris servitutem ad amoris merear pertingere gratiam. The omitted
portion is in Metz (f. 867- 88%) marked off by signs of parenthesis.

3 These Meditations are sometimes ascribed to Augustine in the manu-
scripts, as in Vienna 4443, Zwettl 357, Florence Laur. 18 dext. 5, con-
cerning which I shall presently have more to say. Dom Wilmart, duteurs
spirituels, p. 420 cites a number of other manuscripts, mostly British.

4 Chap. 37 is, of course, a fusion of the two original preces (iii and iv)
of Johannes Lib. I, the union of which in the Liber supputationum has
already been described in Part VI, p. 1, 2, 3.

> On Johannes Homo-dei see ParT V, 9 of this book; and especially
Dom Wilmart’s latest view, given above, op. cit. p. 99 and 573.
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Codex Laur. XVIII, dext. 5

Although the Liber Meditationum as we know it seems not
to have reached its final form until late in the 14th century,
yet a manuscript of the Laurentian Library (Laur. XVIII, dext.
5) from the first half of that century exhibits already several
of the distinguishing features of the later work. This codex?
in its present form is made up of three unrelated parts, written
by three different hands; of these only the middle portion,
which is in itself only a fragment of a larger book, is of inter-
est to us here. This portion, to which the general title of
Meditationes Augustini is given, is a collection, as follows :

f° 807 - 83 Meditationes ad patrem, etc., divided here into
Chapters 1 - 10 of the Meditationes.

f° 83v - 85" Anselm, Med. XXI (Patr. lat. 158, 814-820),2
divided into the following short chapters:

Meditatio excitans animam ad querendum deum et inveniendum.
Inc. Eia nunc homuncio, fuge paululum occupationes . . .

Quid sit inaccessibilis habitatio quam inhabitat deus.

Quae in deo sit armonia, odor, sapor, lenitas, pulchritudo inef-
JSabili modo.

Quod melior sit creator quam creatura.

Quot et quanta bona sunt fruentibus deo.

Quod anima non sufficit recipere gaudium quod promittitur.

Quod in deo sit gaudium quod promittitur. ¢
Des. . .. desiderat tota substantia mea, donec intrem in gau-
dium domini mei. Amen.

£© 857- 85" Two short chapters continuing the above:

De multiplicibus bonis que sunt apud deum.
Inc. Quam magna domine deus multitudo dulcedinis . . .

1 According to Bandinius (Cat. Bibl. Laur. IV, 535) this manuscript is
of the 13th century, but I am assured by Professor L. Schiaparelli, who
very kindly examined it again, that it is rather of the first half of the 14th
(letter of Mar. 12, 1930). The script is a well developed gothicrotunda.

2The so-called Meditations in 39 chapters also begin with Eia nunc
homuncio (Dom Wilmart, op. cit., p. 128, 173, 199). Here, however, we
have only 7 chapters, which correspond quite closely with the last seven
chapters of the Manuale as usually printed (c. 30-36).

CODEX LAUR. XVIII, DEXT. 5 VIIL, 7

Des. ... ad amoris merear pertingere gratiam, et per tuum
amorem ad te ipsum perveniam, nam amare ire est.?

Admonitio ad animam.
Inc. Anima suspira ardenter, desidera vehementer . . .

Des. . . . ubi audies illud melos angelicum, illud letitie canti-
cum, illud alleluia perpetuum in secula seculorum. Amen.

f° 857 - 917 Supputationes, Partes I, II, and part of III, but
divided into Chap. 12 - 28 of the Meditationes.

Because the text breaks off abruptly in the midst of Chap. 28,
with the words, nullius indigens, sibi sufficiens, the remaining
quaternions being lost, we cannot tell whether the original
codex contained the remaining chapters as they are usually
found in the Meditationes; in particular we cannot say whether
chapter 34 occurred in its present place, nor whether the work
at that time included the pendant chapters 38 to 41.

But at any rate, this manuscript has several unusual fea-
tures. The first is, of course, the insertion between Chapters
10 and 12, of the Anselmian Med. XXI;* the second is the
breaking up of the text, both of the Meditationes ad patrem,
and of the Supputationes, into short chapters, each with its
own heading. As these divisions and headings are in agreement
with those found in later manuscripts of the Meditationes,
they must have been introduced into the text some time be-
fore its final recension. Finally, Damiani’s Hymnus de gloria
paradisi, is here found, for the first time, after Chapter 25.
It is interesting to note that this step also was taken early,
although the hymn does not appear in all copies of the
Meditationes, and, of course, it is never found in the Suppu-
tationes. It is possible to regard this manuscript as forming
a kind of transition, or as indicating, at least, some steps in
the formation of the regular Liber Meditationum Augustini.

3This is the balance of Anselm Orat. X, which was omitted at the end
of Med. Chap. 4. See Analysis above and footnote 2 on p. VII, 5.

 Rouen 671, s. XIII-X1V, f. 156-160, contains a similar arrangement
of Chap. 1-10, followed by Anselm Med. XXI, and the first chapter of
the continuation, as far as, ad amoris merear pertingere gratiam. In
Grenoble 180, s.XV, the usual form of the Supputationes is preceded
by the Meditationes ad patrem, neither being broken up into chapters,
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Incunabula Editions of the Meditationes

The early printers found in the manuscripts and accepted
as genuine works of Augustine the Meditationes, the (Pseudo-)
Soliloquia, and the Manuale.® The editio princeps of the Medi-
tationes was printed at Milan, about 1480,2 by Johannes An-
tonius et Benignus de Honate,?® and contains besides the three
works mentioned above, the Scala paradisi, De duodecim abu-
sionum gradibus, Bernardi Meditationes, “Multi multa sciunt,”
De conscientia aedificanda, Epistola de gubernatione familiae,
and the Rhythmus ad membra Christi patientis. The Meditatio-
nes S. Augustini are first in the volume, after the dedicatory
preface, on p. Bla-G3a, and the include the Hymnus de gloria
paradist as Chapter 25.

The first collected edition of St. Augustine’s Opuscula,*
including the Meditationes, Soliloquia, Manuale, Confessiones,
and eighteen other works (genuine and suppositicions) was
printed in Venice by Octavianus Scotus, 28 May 1483.° The
Meditationes Divi Augustini Episcopi Hipponensis begin the
volume, p. 42a-Cba, and the Hymnus, c. 25, is on p. B2b-B3b.

These incunabula copies show 40 chapters, (XI not being
separately numbered), and the chapter headings found in them
are, except for minor variations in the wording, identical with
those of the manuscripts. The headings in the Milan 1480,
and the Venice 1483, editions are as follows:

1S0 certain were they of the genuineness of these works that the Vita
b. Augustini, prefixed to the Canones iuxta regulam (Strassburg 1490),
even assigns their composition to that period of Augustine’s life which
preceded his baptism atMilan: Eo tempore meditationum, soliloquiorum
et alios libros multos maxime contemplationis scripsit.

2 Gesamtkat. d. Wiegendrucke, 2970, gives c. 1480-1482; but Copinger,
apparently from an Olschki Catalogue of 1893, gives the date as 1475.

3Copies in the U.S. in the Morgan Library, the Chapin Library at Wil-
liams College, and in the Library of Congress.

4The very rare Cracow edition of 1475 (?) did not contain the Medita-
tions. The copy mentioned on p. V, 11 hasbeen sold to Maggs, London.

5GKW 2863 (Hain 1946). Copies in the U.S. in the Morgan Library,
the Huntington Library, the Library of Congress, and in my own collec-
tion. Other incunabula editions with the Med. are: Venice, Andreas de
Bonetis, 23 July 1484 [GKW 2864]; Strassburg, Martin Flach, 1489 {2865]
and again 1491 [2868]; Venice, Dionysius Berthochus, 26 Mar. 1491
[2866]; Brescia 1498 [2972]; Paris c. 1500 [2973].
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CHAPTER HEADINGS OF THE MEDITATIONES VII, 9

Meditationes Diui Augustini Episcopi Hipponensis

[Meditationes ad Patrem, Filium, et Spiritum Sanctum)
1] Inuocatio dei omnipotentis ad morum et uite reparationem.
2] Hominis accusatio et commendatio misericordie dinine.
3] Hominis conquestio qui propter inobedientiam a domino non au-
4] Tudicii timor. [Iudicis timor, Strassburg 1491] [ditur,
5] Inuocatur pater per filium.
6] Hic representat Eomo patri passionem filii.
7] Hic recognoscit homo se causam esse passionis.
8] Hic exponit homo deo patri passionem filii in suam reconcilia-

9] De inuocatione spiritus sancti. [tionem.
[Anselm, Orat. XXI)]
10] Oratio serui dei de se humiliter sentientis.
[Liber Supputationum, Pars L]
Oratio ad sanctam trinitatem.
12] Confessio omnipotentis dei et maiestatis eiusdem. = xi
13] Qualiter generi humano dignatus est subuenire deus pater
et de uerbi incarnatione et gratiarum actione. xii
14] De fiducia quam habere debet animain domino Iesu atque
in eius passione. xiii
15] De immensa caritate patris eterni ad genus humanum. xiv
16} De duplici Christi natura qui [que Strassburg] pro nobis

miseretur et pro nobis interpellat. XV
17] De gratia quam debet homo deo pro beneficio redemptionis. xvi
[Liber Supp., Pars IL}

18] Oratio deunotissima ad Christum. xvii
19] Hicdistinguit inter sapientiam que domus dei est et sapientiam
que diuina est, xviii
20] Hic orat homo vt ipsa quoque domus dei oret pro eo. xix
21] Quantis amaritudinibus vita ista sit respersa. xx
22] De felicitate vite quam preparauit deus diligentibus se. xxi
23]} De felicitate anime sancte hinc exeuntis. xxii
24} Oratio ad sanctos vt nobis succurrant in periculis. xxiii
25] Anime desiderium ad ciuitatem supernam hierusalem. xxiv
[Hymuus de gloria paradisi]
26] Hymnus de gloria paradisi. XXV

[Liber Supp., Pars II1]
27] Laus continua quam facit anima ex contemplatione superne

diuinitatis. xxvi
28] Quid sit quodammodo deum cernere et tenere et qualiter

sit de deo sentiendum. xxvii
29} Oratio explicans plurimas deitatis proprietates. xxviii
30] De vnitate personarum et pluralitate in deo. xxix
31] Oratio ad sanctam trinitatem. XXX
33] Quod deus vera et summa vita est. xxxi
33] Laus angelorum et hominum, xxxii

[Anselm, Orat. V.]

34] Hic conqueritur homo quod non compungitur in contempla-
tionem: ex quo angeli quoque tremunt deum videntes. xxxiii
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[Liber Supp., Partes IV, V, VI}

35] Oratio cor multum mouens ad deuotionem et dininum
amorem. XXXiv

36] Oratio deuotissima ad laudes habendas. XXXV

37] In ista oratione mens humana copiosius compungitur si in
quiete dicitur [dicatur Milan 1480, 1484, Strass. 1491]  xxxvi

[Supplementary prayers)

38] Oratio in tribulatione. XXxvii
39] Oratio multum deuota ad filium. XXXxviii
40] Oratio vtilis et dirigitur ad patrem. XXXix
41] Oratio deuota de recordatione passionis Christi. xl

Translations of the Meditationes

The popularity of the Meditationes is attested not only by
their inclusion in so many incunabula and later! editions in
Latin, but also by many translations into the various vernac-
ular languages. I have already described, in Part VI, three
early translations of the Liber Supputationum, into German,
Italian, and Dutch. The earliest printed translation of the
Liber Meditationum which I have found is in German: Das
biichlein des sdiligen Augustini, Reutlingen, Johann Otmar,
¢. 1492795 [GK W 2975], which also includes the earliest trans-
lation of Damiani’s Hymn. Then follow, during the 16th cen-
tury and later, translations into Spanish? 1515, Flemish 1548,
English (see below p. 13, 14), Italian 1568,% French 1582,
Polish 1629, Swedish 1708, Modern Greek 1804.

! The permanent success of the work is due largely to the Sommalius
edition, Divi durelii Augustini Meditationes, Soliloquia et Manuale, etc.
by Henricus Sommalius, S.J,, 1st ed. Douai 1608; Lyons 1610; Cologne
1631. Of this innumerable reprints, reaching even down to our own time,
have appeared, and on this most of the translations are based.

2 Las meditaciones y soliloquios ¥ manuale, Valladolid 1515. There is
also a Spanish translation in manuscriptin Vienna (11705, paper, dated
1574): Las meditaciones de Santo Agustin . . tradussido de lengua Fran-
cesa en lengua Castellana por mi P. The Med. are in 41 chapters and
include the Hymnus de gloria paradisi (f. 62r-65r).

3 A morerecent Italian translation, Le divote Meditazioni di Sant’ Aure-
lio Agostino, con li Soliloqui, Manuale, ed Affettuosi Sospiri, Venice 1777,
is a little volume of unusual interest because it contains as a supple-
ment the only printed translation which I have found of the little known
Suspiria (see VI, 5). The Continuation mentioned in footnote 5 ibidem
is included in this translation, which, according to the sub-title, is made
from a Vatican MS: Affettuosi Sospiri . . . nuovamente ritrovata nella
Libreria Vaticana, e tradotta nella lingua Toscana dal Padre Arsenio
dell’ Ascensione Scalzo Agostiniano.

p—— ———
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Queen Elizabeth and the Meditations

Further proof of the wide-spread popularity of the Medita-
tions is found in a story concerning their use by Queen Eliza-
beth. As usually related ! it is to the effect that when the Prin-
cess Elizabeth was held captive at Woodstock by Queen Mary
(1555) she wrote on the fly-leaf of her New Testament the
following quotation :
“I walke many times into the pleasant fieldes of the holye
scriptures, where I plucke vp the goodlie greene herbes of
sentences by pruning; eate them by reading; chawe them
by musing: and laie them vp at length in the hie seate of
memorie by gathering them together; that so hauing tasted
thy sweetenes, I may the lesse perceaue the bitternes of
this miserable life.”

From a footnote in the English Hexapla we discover that the

anecdote is derived from Warton’s Life of Sir Thomas Pope,?

in which, in connection with the year 1554, we read:
In the Bodleian Library at Oxford there is an English trans-
lation of S. Paul’s Epistles, in black letter; on a blank leaf
of this, the following paragraph written in her own [Eliza-
beth’s] hand, and in the pedantry of the times, yet re-
mains: “T walke many times, etc.” [as above].

Neither the editors of the Hexapla nor Miss Anthony seem
aware of the source of the quotation, but regard it as some-
thing composed by Elizabeth herself, as, apparently, did War-
ton also. But, as a matter of fact, it is translated from Chap-
ter 22 of the Meditations (see VII, 18) beginning: Huius rei
gratia sanctarum scripturarum amoena prata ingredior, etc.
Furthermore, the quotation agrees almost® exactly with the
wording of Thomas Rogers’ translation (described in this PART)
which was not published until 1581, nearly thirty years after

In the Introduction to the English Hexapla (p. 38); and recently in
Katharine Anthony’s Queen Elizabeth (1929) p. 71.

2Thomas Warton (1728-1790), Life of Sir Thomas Pope (c.1508-1559),
Founder of Trinity College, Oxford, 1772, p. 73.

80n p. 88, with two slight variations from the above text: vsing, possi-
bly a misprint for musing (frequentando) ; and at the length.
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the reputed date of the story. This apparent impossibility is
explained away, at the cost, to be sure, of the usual form of
the legend, when we learn that the book in question (now MS
e Museo 242 in the Bodleian), which is a part of a New Tes-
tament in L. Tomson’s version, was printed almost certainly
in 1578, in any case not before 1576, the date of the first edi-
tion of this version. Thus the quotation from the 1581 trans-
lation by Rogers may have been copied in at any time subse-
quent to that date by the Queen, if indeed the handwriting is
Elizabeth’s own, as the brief note beneath the passage claims.
But even this is not, after all, absolutely certain, and the for-
mer Librarian of the Bodleian, E. W. B. Nicholson (1880 to
1910) was sceptical of its genuineness.*

Bishop Symon Patrick’s Parable of the Pilgrim

A later and more extended use of the Augustinian Medita-
tions was made by Symon Patrick (1626-1704), Bishop of Ely,
in his Parable of the Pilgrim,® 1665, a contemporary allegory
with Pilgrim’s Progress.® In the dedication he says that he is
indebted to Baker’s Sancta Sophia” for the idea of the Pilgrim.
But several long passages are taken from a “meditation of that
devoute person, who, as Itold you long ago, undertook the guid-
ance of men to Jerusalem” (p.103), and when, a few pages be-
fore (p. 99), he mentions this Guide, “an ancient Guide to
Jerusalem whom I have met withal . . .” the marginal name
“S. Aug.” shows whom he meant. Actually the following pas-
sage (seep. VII, 32) is freely based on Med. c. 22 and 25.

4As I am informed in a very courteous letter from Mr Stephen Wright,
Assist. Sec. to the Librarian, 28 Jan. 1933.

5 The Parable of the Pilgrim: written to a Friend, by Symon Patrick,
(in 1663), 1st ed. London 1665, from my copy of which I quote.

8 According to Wharey, 4 Study of the Sources of Bunyan’s Allegories
(Dissert.), Baltimore 1904, Bunyan (1678) was not influenced by Patrick.

"David (Augustine) Baker (1575-1641), Sancta Sophia, or Directions
forthe prayer of Contemplation, Douai 1657, re-edited by Dom N.Sweeney,
London 1876. Baker derived his idea of the Pilgrim from the Scala per-
fectionis (Bk. II, ch. 21) of Walter Hilton (d. 1396) ; ed. by Evelyn Under-
hill, London 1923; re-issue of Wynken de Worde’s ed. London, 1927.
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issued it under his own name.

1 British Museum, C. 35. b. 24 ; 12mo of 306 f.

2 Br. Mus. C. 66. d. 6; 12mo, 123 f. The catalogue gives 1560 (?) as date.
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VII, 14 MEDITATIONES S. AUGUSTINI

The next, and the first complete translation, is that by
Thomas Rogers, 1581, with this title page:

A right Christian Treatise, /entituled /S. AVGVSTINES/
PRAIRES: /Published in more ample sort than / yet it hath bin
in the English tong; /purged from diuers supersti-/tious points
and adorned /with manifold places /of the S. Scrip-/ture, by
THOMAS ROGERS. /Whereunto is annexed Saint/ AVGV'S.
TINES PSALTER: /Translated and quoted by the /same T.R./
I. Tes. 5,17./PRAIE CONTINVALIE. | Imprinted at London
by Henrie /Denham, dwelling in Pater / Noster Row, at the signe
/of the Starre. /1581. / Cum priuilegio Regiae | Maiestatis.
This translation, in 40 numbered chapters, corresponds to the
usual printed form of the Meditations, and contains the Hymn
of Damiani as chapter 25. As first issued, the Meditations
(218 pp.) were combined with a translation of the Manual
(96 pp.), also by Rogers, a separate edition of which appeared
in 1591. In 1600 the Soliloguies were added to the other two,
so that the completed work contained three parts:

1) A pretious Booke of heauenly meditations called A pri-
uate talke of the soule with God. (Soliloquies in 37 ch.)
2) A right Christian Treatise, etc. (Meditations in 40 ch.)
3) S. Augustines Manuel conteining speciall and picked
meditations and godly praiers. . . (Manualin 35 ch.)
A third translation by Aubrey Batt, 0.S.B., was issued

under Benedictine auspices at St. Omer in 1624:

A heavenly treasure of comfortable Meditations and pray-
ers written by S. Augustin Bishog of Hyppon in three several
treatises of his Meditations, Soliloquies and Manual. Faith-
fully translated into English by the R. F. Aubrey Batt, Monke
of the holy order of S. Bennet of the Congregation of England.
S. Omer, 1624.

An anonymous translation was printed at Paris in 1631
by Nicolas de la Coste at the Mount of S. Hilary.* This may
be the same as an anonymous translation printed for Matthew
Turner in London, 1686, as in both Damiani’s Hymn begins
in the same way, and is numbered as chapter 26.

3 British Museum, 1018. B. 24; 12mo of 218 pp.
4 Copy in the Harvard University Library, 18mo of 470 pp.

RECAPITULATORY VII, 15

RECAPITULATORY

We have now finished tracing the literary development of
this work from its origin in the Libelli de Contemplativa Vita
of Johannes of Fécamp in the 11th century (PArT V), through
the Liber Supputationum (ParT VI), to its final and printed
form as the Liber Meditationum S. Augustini inthe 15th cen-
tury (PART VII), under the influence of which, especially of
those chapters (22 to 25) which contain the traditional pic-
ture of the Heavenly Jerusalem, our ballads were produced,
“Jerusalem my happie home” (Part II), and The Prisoner’s
Song, “Jerusalem thy joyes divine” (Part III), and from the
25th chapter of which W. Prid directly made his long poem,
“0 Mother dear Jerusalem” (PART 1V).

On the following pages I have reprinted from the Metz
manuscript the text of chapters 22 to 25 of the Meditations,
being the concluding portion of Johannes’ Libellus Prior.
Pars Secunda, where, as the old title says, he treats especially
“de illa superna Hierusalem matre nostra.”! Opposite chapter
22 T have printed Becon’s translation from the Pomander of
Prayer (1558), and facing chapters 23 and 25 Roger’s transla-
tion from A right Christian Treatise (1581), thus bringing
the English text into a chronological harmony with the songs
and ballads of the Elizabethan period mentioned above.? Be-
cause Rogers altered chapter 24 into a prayer to Christ instead
of to the Saints, I have preferred to place opposite that chap-
ter the corresponding portions of the Oratio decora from the
Libellus Alter of Johannes. By comparing these two passages,
and also those other portions of the Oratio decora in PArt VI
with the chapters here given, the reader will obtain some idea
of Johannes’ literary method, and be better able to understand
the long-continued popularity and wide-spread influence of
this, one of the most important manuals of mystical devotion
which the Christian piety of the Middle Ages produced.

1 The headings to each chapter are those of the printed editions.

3 For this reason I have not quoted from the later translation by George
Stanhope, Dean of Canterbury, “Pious Breathings,” London 1701, etc.
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Metz f° 18] MEDITATIONES, Cap. XXII
De felicitate vite quam preparauit Deus diligentibus fe.

O Tu uita quam preparauit deus his qui diligunt
eum, uita uitalis, uita beata, uita {ecura, uita tran-
quilla, uita pulchra, uita munda, uita cafta, uita fancta,
uita ignara mortis, nefcia triftitie, uita fine labe, fine
corruptione, fine dolore, fine anxietate, fine perturba-
tione, fine uarietate et mutatione, uita totius elegantie
et dignitatis plenifima; ubi non eft aduerfarius et im-
pugnans, ubi nulla peccati illecebra, ubi eft amor per-
feCtus et nullus timor, ubi eft dies eternus, et unus
omnium {piritus, ubi deus facie ad faciem cernitur,
et hoc uite cibo mens fine defectu fatiatur.
((Libet mihi tue intendere claritati, delectat me bona
tua auido corde quantum plus ualeo mecum confiderare:
tuo enim amore langueo, tuo uehementer defiderio fla-
gro, tuaque dulci memoria admodum delector. Libet
itaque, libet in te oculos cordis attollere, {tatum men-
tis erigere, affeCtum animi conformare. Libet fane de
te loqui, de te audire, de te {cribere, de te conferre, de
tua beatitudine et gloria cotidie legere et letta fepius
corde reuoluere; ut uel fic pofim ab huius mortalis et
periture uite ardoribus, periculis, et fudoribus, {ub tue
uitalis aure dulce refrigerium tranfire, et tranfiens in finu
tuo feflum caput dormiturus uel paululum reclinare.
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5 (Df the bleflevnes of that Ipfe whiche God bath B
&3 prepaced fop them that loue him. B

*%% Wt thou heauenly Ipfe, thou art fHhe whom §3‘1"
25 1D ®od bath oweined and pepared for them that
#£3 loue bim, thou act the beauenly life, the blefled

i life, the Cure Ipfe, the quyet Ipfe, the fapre (pfe, the 2
cleane life, the chaft Ipfe, the holp life, the life that

3 knowe( no death, knoweft no fadnefe 0y penfiue: S

nefle, a lifzmibtbnut {pot, mitbnuttnhubluut, mitbg{tt 8
peration, without coruption, without trouble,

ég% without varietie oy mutabilitie, a Ipfe moft fuli of ;%}
£ plealure anddignitie, where agig none aduerlarie

%8§ to ftriue agapnita man, nointicementegof innes, %34'
?éobete ag ig perfect loue mntbtﬁxt all matfwt of
eare, twhere ag is day continuallp anb one fpitite
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% anv the my%nz ig feb with this meate of pfe f}nitb= =3
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e, Zooke how much J am able to confiver with
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5 ities : euen [o much am J rauifhed and rapt with &

£ thy loue, with the feruent defive of thee and with 2
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thee, am J wonverfully velited. J haue a plealure
L therfore, Turely to lift bp the epes of my hatt bnto
tbefe, to ttttbt the ftate nff my mgnnzﬁﬁnu cgnfogn’iz
o fafhion the affeds of mpy mynve bnto thee : Ft
1 pleafeth me to talke of thee, to heave of thee, to

3 mite of thee, to conferre and meditate of thee, to 54

3 vead euerp vap of thp bleMednede and gloyie, and &2
$5 to gnufe often tymes inm mgt;ne of tbbe tlbzynﬁgzs
aue tead concernyng thee, that at the lealt by

G %ﬂucb meanes, J bepng dnver the Coeete tefrefhyng 9%
3 and com€ortyng of thy liuelp apre, map pafle trom
the berations, icopetdies, labours, and trauelg

e
§¥$¥§¥@¥§@%%¥%$§@¥&



VII, 18 MEDITATIONES S. AUGUSTINI

((Huius re1 gratia fan@tarum {cripturarum amena prata
ingredior, wiridifimas fententiarum herbas exarando
carpo, legendo comedo, frequentando rumino, atque
congregando tandem in alta memorie¢ fede repono, ut
tali modo tua dulcedine deguftata minus iftius mifer-
rime¢ uite amaritudines {entiam.

‘I O tu uita felicifima! o regnum uere beatum, carens
morte, uacans fine! cui nulla tempora fuccedunt per
euum; ubi continuus fine nocte dies nefcit habere tempus;
ubi uictor miles illis hymnidicis angelorum fociatus cho-
ris cantat deo fine ceflatione canticum de canticis Syon,

"‘Nobile perpetua caput ampleétente corona.”’

Vtinam concefla mihi peccatorum uenia moxque hac
carnis farcina depofita, utinam in tua gaudia ueram re-
quiem habiturus intrarem; et in tue cluitatis preclara
atque {patiofa menia coronam uit¢ de manu domini
accepturus ingrederer; ut *illis fan¢tiffimis choris inter-
eflem, ut cum beatiflimis fpiritibus glorie conditoris
affifterem, ut prefentem Chrifti uultum cernerem, ut
illud fummum et ineffabile et incircum{criptum lumen
{femper afpicerem, ficque nullo metu mortis affici, fed de
incorruptione perpetug glorie letar1* potuiffem fine fine.

* Ex Gregorii Hom. in Evang. 37; Patrol. lat. 76, 1275.

lﬁ .
5% of this moytal life that will Coone perify, and that &¥
33 inpalling § map lap mp weary heav in thy bolome
-%8% to (eepe 0y to velf a little, €0y this cause do F en-
0% ter into the plealaunt medoto of the holy Serip- 2
i tuteg, and in plowyng, § plucke the goodlpe®
veene hetbeg of fentences, and in teadyng § do
g :
2 cate them, and in frequentyng 3 do meditate, and &3
53 ag it were cud them, and ingatheryng them togeth-
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*gi 'Ijackz[t veatl i 't Wi §34-
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bymnes and fonges, thep fing bnto God withou
#£3 cealling the balet of Balets of Sion. Dh mott
483 noble head which abtt compa{led abfuuthattb a &erg
etuall croton, o} that pardon and foygeuene(ie o
g Fny {innes were gtauntefh hntg g)wl and ﬁ%uzn 1g1= b
mediatly, thig butden of my fleth layd atway, that
%3 9 might enter into thy iopes to haue true veft, ¢
2 that § might get within the goodly and beautifull &
B walleg of thy Citie to veceiue a crotone of Ipte at 12
the hand of our Lowe, that J might be amongelt 2
R e s o gt
the mo L
2¢ that I might (ee prefently the countenaunce of g@,
3¢ Chitt, that F might behold alwapes that moft hpe
‘*Eé and hnlpeakeable light, incompependible whiche
83 can not be conteined ag in a place. Aud fo F
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VII, 20 MEDITATIONES S. AVGUSTINI

MEDITATIONES, Cap. XXIII
De felicitate anime [antle hinc exeuntis.

ELIX anima, que terreno refoluta carcere, libera
celum petit. Secura eft et tranquilla, non timet
hoftem neque mortem. Habet enim femper prefentem
cernitque indefinenter pulcherrimum dominum, cui fer-
uiuit, quem dilexit, et ad quem tandam leta et gloriofa
peruenit. Hanc uero tante beatitudinis gloriam nulla
dies minuet, nullus improbus poterit auferre. Viderunt
eam filig, et beatiffimam predicauerunt, reging et concubing lau-
daverunt eam,” dicentes, Qug eft ifla que afcendit de deferts,
deliciis affluens, innixa super dileCtum fuum? Qug eft iffa que
progreditur ficut aurora confurgens, pulchra ut luna, eletta ut
Jfol, terrbilis ut caftrorum acies decorata? Quam leta exit,
feftina currit, cum dile®&um f{uum dicentem attonitis
auribus audit: Surge, amica mea, [peciofa mea, et ueni; iam
enim hiemps tranfiit, imber abiit et receffit; flores apparuerunt,
tempus putationis aduenit; uox turturis audita eft in terra nof-
tra; ficus protulit groffos fuos; florentes uineg dederunt odorem.
Surge, propera, amica mea, formofa mea, columba mea, in
foraminibus petre, in cauerna macerig, offende mihi faciem tu-
am; fonet wox tua in auribus meis: uox tua dulcis el facies
tua decora. Veni, eleCta mea; {peciofa mea, et columba
mea, immaculata mea, fponfa mea. Veni, et ponam in

* Cantica canticorum, vi, 8, vii, 5, vi, 9, 1i, 10.

TRANSLATION BY THOMAS ROGERS, 1581 VII, 21

S. AVGVSTINES PRAIERS. Chap. 22 [23]

Of the happines of the good foule hence departing,
HAppie i1s the foule, which departing from the earthlie bodie

goeth direétlie into hcauen; fecure 1t 1s and quiet, and
feareth neither enimie, nor death. For it enioieth contin-

ualie thy prefence, 6 God, and vnceflantlie beholdeth the moft
glorious Lord, whome fhe hath ferued, and loued, and whome now
at the length ful 10ifulie and gloriouflie fhe hath attatned vnto.

And this glorie of fo great bleflednes, neither time fhal
diminith, nor anie wicked perfon take awaie.

The daughters of Zion haue f{eene her, and counted her blef-
fed, euen the Queenesand the concubines haue praifed her, {aieing:

Who is the that commeth vp out of the defert, abounding
in pleafure, leaning vpon her wel-beloued?

Who is fhe that looketh foorth as the morning, faire as the
moone, pure as the fun, terrible as an armie with banners?

How cheerefulie goeth fhe out, hafteneth, runneth, when
al amazed fhe heareth her beloued faieing vnto her on this wife:
Arife my loue, my faire one, and come awaile. For behold, the
winter now 1s pa{t; the raine 1s changed, and gone awale.

The flowers appeare in our earth: the time of the finging of
the bird is come, and the voice of the turtle is heard in our land.

The fig tree hath brought forth her young figs; and the
vines with their fmal grapes haue caft a fauor; arife my loue,
my faire one, and come awale.

My doue that art in the holes of the rocke, in the fecret
places of the ftaiers, fhow me thy fight, let me heare thy voice,
for thy voice 1s fweet, and thy fight comelie.
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VII, 22 MEDITATIONES S. AUGUSTINI

te thronum meum, quia concupiui {peciem tuam. Veni
ut leteris in confpectu meo cum angelis meis, quorum
focietas tibi a me repromiffa eft. Veni poft multa peri-
cula et labores; intra in gaudium domimi tui, quod ne-
mo tollet a te.

MEDITATIONES, Cap. XXIV

Oratio ad [antlos ut nobis fuccurrant in periculis.

ELICES Sanéti dei omnes, qui iam pertranfiftis
huius mortalitatis pelagus, et peruenire meruiftis
ad portum perpetue quietis, fecuritatis, et pacis. Securi
et tranquilli, {femperque feftiui atque gaudentes eftis.
Obfecro per matrem caritatem: fecuri eftis de uobis,
follicit1 eftote de nobis. Securi eftis de ueftra inmarced-
fibili gloria, folliciti eftote de noftra multiplici miferia.
Per ipfum uos rogo, qui uos elegit, qui uos tales fect,
de cuius pulchritudine 1am fatiamini, de cuius mmor-
talitate inmortales faéti eftis, de cuius beatifima uifione
femper gaudetis. Eftote lugiter memores noftri, subue-
nite nobis miferis, qui adhuc in falo huius uite circum-
flantibus agitamur procellis.

CONFESSIO THEOLOGICA VII, 23

Come awaie my chofen, my faire one, my doue, mine vn-
{potted one, my fpoufe come awaie, and I will put thee into
my bedchamber: because I haue longed after thy beautie.

Come awaie, that thou maift triumph in my prefence with
mine Angels; whofe companie I haue promifed thee.

After manie perils and labors come awaie, enter into thy
matfters 1ote, the which no man fhal take from thee.

G¥D

ORATIO DECORA : CONFESSIO THEOLOGICA
Libellus II, Orat. ix, Metz 75v : Parsiij, Antwerp ed. p. 62v.

FELICES Sanéti dei, quilam pertranfiftis turbulentum pela-

gus huius mortalitatis, et perueniftis ad portum perpetue
quietts, fecuritatis, et pacis, atque 1am fier1 meruiftis confortes
celeftium wirtutum. Securi eftis de uobis, folliciti eftote de nobis.
Per ipfum uos rogo qui uos elegit, qui uos tales fecit, de cuius
contemplatione 1am gaudetis, de cuius pulchritudine iam fatia-
mini, de cuius immortalitate atque incommutabilitate immortales
et incommutabiles fa@i eftis, eftote memores noftri miferorum,
qut adhuc in falo huius uite circumflantibus percellimur undis;
intercedite et orate pro nobis miferis multumque negligentibus
peccatoribus conftanter et indefinenter, ut ueftrarum ulnis orati-
onum ad deum noftrum portemur. Sumus namque fragiles, et

nullius uirtutis homunciones, uentris animalia et carnis mancipia.
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((Vos porte pulcherrim¢ que m magnam furrexiftis
altitudinem, adiuuate nos uile pauimentum longe in-
ferius 1acens. Date manum et erigite iacentes fuper pe-
des, ut conualefcentes de infirmitate fortes efficiamur
in bello. Intercedite atque orate conftanter atque in-
definenter pro nobis miferis multumque negligentibus
peccatoribus; ut per ueftras orationes ueftro fanéto con-
fortio coniungamur ; quia aliter {alui effe non possumus.
Sumus namque ualde fragiles et nullius virtutis homun-
ciones, animalia uentris et carnis mancipia, in quibus
uix aliquod probitatis ueftigium apparet.

((Et tamen fub Chrifti confefhone pofiti ligno crucis
ferimur, nauigantes per hoc mare magnum et {patiofum,
ubi funt reptilia quorum non eft numerus; ubi {unt
animalia pufilla cum magnis; ubi eft draco feurfimus,
femper paratus ad deuorandum; ubi funt loca pericu-
lofa, Scylla et Charibdss, et alia innumerabilia, in qui-
bus naufragantur incauti et in fide dubit,

([Orate deum, orate puffimi, orate omnia agmina
fan&torum et uniuerfus cetus beatorum, ut uestris pre-
cibus meritisque adiuti, falua naue et integris mercibus,
peruenire mereamur ad portum perpetug quietis et
continuge pacis et numquam finiende fecuritatis.

CONFESSIO THEOLOGICA VII, 25

(( Vos autem porte fortifim¢ in magnam porrecte altitudinem,
adiuuate nos uile pauimentum longe inferius 1acens. Nauigamus
enim ficut noftis per hoc mare magnum et {patiofum, ubi funt
reptilia quorum non eft numerus: animalia pufilla cum magnis;
ubi cetus magnus deuorare tranfeuntes {emper paratus; ubi loca
periculofa, Scylla et Charibdis, et alia non nulla in quibus in-
cauti et 1n fide dubit patiuntur naufragia. In quibus itaque uef-
tro indigemus auxilio. Ligno quidem ferimur et per crucem do-
mini ad portum tranfire {peramus. Fugiant partes aduerse uilo
Chrifti figno.

([ Orate domini patres et dulcifimi feniores, omnia agmina ce-
lestis patrie, ut ueftris meritis ueftrifque fanctis orationibus falua
naue et integris mercibus fecurum perpetue glorie portum uale-
amus feliciter introire, ubi uos eftis, ubi uos gaudetis, ubi cum

deo fine fine regnatis.
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MEDITATIONES, Cap. XXV
Anime defiderium ad ciuitatem [upernam Hierufalem.

ATER IERUSALEM CIVITAS SANCTA DE],
kariffima {fponfa Chrifti, te amat cor meum; pul-
chritudinem tuam nimium defiderat mens mea. Quam
decora, quam gloriofa, quam generofa tu es. Tota pulchra
es, et macula non eff in te. Exulta et letare, formofa princi-
pis filia, quia concupiuit rex {peciem tuam, et amauit
decorem tuum {peciofus pre filiis hominum. Sed qualis eft
dilettus tuus ex dileflo, o pulcherrima? DileClus tuus candidus
et rubicundus, electus e milibus. Sicut malum inter ligna filuarum,
fic dileétus tuus inter filios. Sub umbra illius quam defideraus,
ecce, letus fedeo; et frullus ews dulcis gutturi meo. DileCtus
tuus mifit manum per foramen et uenter meus intremuit a tac-
tu eius. In leftulo meo per noflem quefiui dileltum tuum quem
diligit anima mea; quefiui et tnueni eum; tfeneo nec dimitiam
eum, donec introducat me in domum tuam et in cubiculum tuum,
gloriofa genetrix mea. Ibi enim dabis mihi dulciffima ubera
tua abundantius et perfectius, et faturabis me fatietate
mirifica, ita ut nec efuriam neque fitiam in gternum.
([ Felix anima mea, femperque in fecula felix, {i intuert
meruero gloriam tuam, beatitudinem tuam, pulchritudi-
nem tuam, portas et muros tuos, manfiones tuas multas,
nobiliffimos ciues tuos, et fortifimum regem tuum, do-
minum noftrum, in decore {fuo. Muri namque tui ex la-

TRANSLATION BY THOMAS ROGERS, 1581 VII, 27

S. AVGVSTINES PRAIERS. Chap. 24 [25])
A defire of the foule after the [upernal [erufalem_.

Mother [erufalem, the holie Citie of God, and the derelie
beloued {poufe of Chrift, after thee doth mine hart couet;
and my foule exceedinglie 1s in loue with thy beautie.

Oh how comelie, how glorious, how honorable art thou!
thou art al faire, and there is no {pot mn thee.

Triumph and reioice, 6 beautiful daughter of the Prince; for
the king hath a pleafure in thy fairenes, and loues thy goodlie
perfonage, 6 thou fairer than the children of men.

But what is thy welbeloued, & thou faireft among women,
of the welbeloued? my welbeloued is white and ruddy, the
chiefeft of ten thoufand.

Like as the apple tree among the trees of the foreft, fo is my
welbeloued among the fonnes of men. Vnder his fhadowe had I
delite; lonow I fit, and hus fruite is {weete vnto my mouth.

My welbeloued put in his hand by the hole of the dore,
and mine hart was affeGtioned toward him.

In my bed by night 1 fought him that my {oule loued, I fought,
and [ found him: [ hold, and wil not let him go, vntil he bring
me mto my mothers houfe, into the chamber of hir that con-
ceaued me,

For there thou wilt giue me thy teates moft abundantlie, and
perfectlie, and wilt fatisfie mine hart with a maruelous fatietie,
{o that I fhal neither hunger nor thirft anie more.

Oh, happie thal my foule be, yea happie and alwaies happie
fhal I be, could I once get to behold thy glorie, thine happines,
thy beautie, thy gates, and thy walles, and thy ftreetes, and thy
mantfold manfions, thy noble citizens, and thy mightie king
in his maieftie.
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pidibus pretiofis, porte tug ex margaritis optimis, platee
tue ex auro puri{ﬁmo, in quibus iocundum alleluia fine
intermiffione concinitur. Manfiones tue multe quadris
lapidibus fundate, faphiris conftrutte, laterculis aureis
coopertg, quas nullus ingreditur inmundus, nullus ha-
bitat inquinatus.

‘I Speciofa fatta es et fuauis in deliciis tuis, mater lerufa-
lem. Nihil in te tale quale hic patimur, quahia in hac mi-
{era uita cernimus. Non funt tenebre in te, neque nox,
aut quelibet diuerfitas temporum, Non lucet in te lux
lucerne aut {plendor lung uel iubar ftellarum; fed deus
de deo, lux de luce, fol wuftiti¢ femper illuminat te: agnus
candidus et inmaculatus, lucidus et pulcherrimus eft lu-
men tuum. Sol tuus, claritas tua, et omne bonum tuum
huius pulcherrimi regis indeficiens contemplatio. Ipfe
rex regum in medio tui, et puerl eius In circuitu etus.

([ Ibi hymmidici angelorum chori, 1b1 focietas fuperno-
rum ciuium; ibi dulcis follemnitas omnium ab hac trifti
peregrinatione ad tua gaudia redeuntium; ibi propheta-
rum prouidus chorus, 1b1 1udex apoﬁolorum numerus,
ibi innumerabilium martirum uictor exercitus, 1bifan&o-
rum confeflorum facer conuentus; ibi uert et perfecti
monachi, ibi fanéte mulieres que uoluptates feculi et
fexum infirmitatis uicerunt, ibi pueri et puelle que an-
nos fuos moribus tranfcenderunt.”

* Ex Gregorit Hom. in Evang. 14; Patrol. lat. 76, 1130.

TRANSLATION BY THOMAS ROGERS, 1581  VIIL, 29

For thy walles are of pretious ftones; thy gates of the richeft
pearles; and thy ftreetes of the pureft golde, wherein is foong
the ioieful Hallelwiah without intermiffion; thy manifolde build-
ings are founded vpon fquared ftones, builded vpon Saphires,
nclofed with golden walles, whereinto none fhal enter but the
cleane, and it no vncleane perfon fhal inhabit.

Beautiful art thou become, 6 mother lerufalem, and {weete
in thy comforts, no fuch thing is in thee, as we fuffer in this
world; and as we behold in this wretched life.

There is neither darkenes nor night, nor any change of
times in thee.

There fhineth not in thee either the light of the candle, or
the brightnes of the moone, or the glitteringnes of the ftarres;
but the God of God, light of light, euen the {onne of righteouf-
nes euermore doth lighten thee.

The white and vnfpotted lamb, is thy pure and cleere light,
thy {unne, thy cleerenes, and euerlafting contemplation of this
moft glorious King is al thine happines.

He is the King of kings in the mids of thee; and you are his
minifters about him.

There be the finging quires of Angels; there the companies
of fupernal citizens; there the folemnitie of al which haue re-
turned from this woful peregrination vnto thy ioies.

There be the prudent Prophets; the twelue Apoftles; the
vi&torious hoft of infinite Martyrs; and the facred conuent of
holie confeflors 1s there.

There be both vpright men and holie matrones, which have
ouercome the pleafures of this world, and the weakenes of fexe;
there be thofe yong men, and maidens, which haue {pent their
time 1n godlie conuerfation.
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([ Ibi funt omnes oues et agni qui iam huius uoluptatis
laqueos euaferunt. Exultant omnes in propriis manfio-
nibus. Difpar gloria fingulorum fed communis eft letitia
omnium. Plena et perfecta ibi regnat caritas; quia deus
eft omnia omnibus, quem fine fine uident et semper ui-
dendo in eius ardent amore. Amant et laudant, laudant
et amant. Omne opus eorum laus dei fine defectione,
{ine labore.

([ Felix ego et uere in perpetuum felix, fi poft refolutio-
nem huius corpufculi audire meruero illa cantica celeftis
melodig, que cantantur ad laudem regis aeterni ab illis
{uperng patrig ciuibus, beatorumque {pirituum agmini-
bus. Fortunatus ego nimiumque beatus, fi et ego ipfe
meruero cantare ea, et adfiftere regi meo, deo meo, duci
meo, et cernere eum in gloria fua, ficut ipfe polliceri
dignatuseft, dicens: Pater, uolo quos dedifti mihi fint mecum,
ut uideant claritatem meam quam habui apud te ante conflituti-
onem mundi; et alibi, Qui mihi miniftrat, me fequatur, et ubi
ego [um, illic et miniffer meus erit; et iterum, Qui diligit me,
diligetur a paire meo, et ego diligam eum, et manifeflabo ei
me ipfurm_.

EXPLICIT PARS II, THEORICE SPECVLATIONIS

TRANSLATION BY THOMAS ROGERS, 1581  VII, 31

There be the fheepe and lambes that haue efcaped the fnares
of this world, where they now triumph in their feueral manfions:
the glorie of each particular man differeth; but common is the
iole of them al.

There ful and perfe@ charitie doth raigne, for God there is
al n al; whome they do alwaies behold : and by beholding him,
continualie they burne the more n loue toward him.

They loue, and they praife him; they praife and they loue
him; al their worke is to praife God without ending, without
fainting, without toiling.

Oh happie, yea, and euermore happie fhal I be, if after the
refolution of this mortal bodie, I may heare thofe celeftial fongs
of melodie, which are foong vnto the praife of the eternal king,
by thofe citizens of the fupernal countrie, and by the companies
of the blefled fpirits!

Happie then, yea much happie thould I be, might I be count-
ed worthie to fing thofe fongs, and to wait on my King, my God,
and my Captaine; to behold him in his glorie, according as he
hath promifed, faieng, Father, I wil that they whome thou haft
gluen me, be with me euen where I am, that they may behold
my glorie, which I had with thee, before the foundation of the
world.

And in another place, If anie man ferue me, let him folow

me, for where I am, there fhal alfo my feruant be.
And againe, He that loueth me, fhal be loued
of my Father, and I wil loue him,
and wil thewe mine owne
felfe to him.

G¥o
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How different, faith he, 1s the life of thofe in that place, from
that of ours here? Here there is falthood; there is truth. Here is
perturbation; there is a faithful poflefion. Here is bitternefs and
hatred; there is dilection and eternal love. Here is dangerous ela-
uon of mind; there is fecure exultation of {pirit. Here we are in
doubt, whether they that love us may not change their thoughts;
there is perpetual friendfhip, and no poffibility of being enemies.
... O fweet life! the more | think of thee, the more I love thee;
the more vehemently I defire thee; the more I am pleafed in the
remembrance of thee; I love to fpeak of thee, I love to hear of
thee, I love to write of thee, to confer of thee, to read of thee;
that {o I may refrefh the pains and the {weat, and the dangers of
this tedious life, by laying my weary head in the bofome of thy
fecure pleafures. For this end I enter into the Garden of the Holy
Scriptures; 1 gather there the fweet flowers of Divine Sayings;
that which I gather, I eat; that which I eat, I chew over again;
and that which I have tafted, I lay up in mine heart; that by fuch
{weetnefs] may allay the bitterne(s and irkfomenefs of this mifer-
able life. O that my fins were done away! O that laying afide
the burden of this flefh, I might enter into the thy eafe and quiet!
To receive the Crown of Life; to be aflociated to the caleftial
Singers; to behold the face of Chrift; to {ee the uncircumfcribed
light, and without fear of death to rejoyce without any end.
There 1s the goodly fellowthip of the Prophets; there are the glo-
rious twelve Apottles; there is an innumerable Army of Martyrs;
there is the holy Company of Pious Confeflors; there are the
Divine Lovers of Solitude and Retirement; there are the holy
Women that have overcome the infirmities of their fex, and the
powers of the world; there are the brave Youths and Virgins,
whofe holy manners tranfcended their years; there are the Sheep
and the Lambs that have efcaped the danger of glutting them-
felves with thefe earthly pleafures; there perfect Chanty reigns,
because God is there All in AllL There they fee without fear, and
love without meafure, and praife without ceafing. There loving
they praife, and praifing they love, and it is their work to do fo
alwaies with any interruption. [P. 103-105, 1st edition, 1665.]
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Manuscript Vaticanus Lat. 3797, sec. XI, f° 362r

PART eight
Peter Damiani: Be Gloria Paravisi

NSERTED between chapters 25 and 27 of the Meditationes

S. Augustini there is found in some of the manuscripts’
and in the early printed editions the rhythmical poem of Peter
Damiani De Gaudio Paradisi. 1t formed, of course, no part of
Johannes’ original work, nor does it ever appear in copies of
the Supputationes. The earliest manuscript of the Meditatio-
nes in which I have found it is Laur. XVIII, dext. 5, of the
first half of the 14th century, already described in Part VII.

The reasons which led to the insertion of this poem as chap-
ter 26 of the Meditationes are obvious: the language used by
Johannes in describing the Heavenly Jerusalem could hardly
have failed to suggest to a compiler the similar treatment of
the same theme by Damiani, himself a compatriot and con-
temporary (1007-1072) of the former. Both the prose and the
poetry are products of the same century and of the same
ascetic and mystic revival. It was therefore fitting that after
so many years the rhythmic verses of the great Cardinal of
Ostia should find a place beside the rhythmic prose of the
humble monk of Fécamp.

The hymn of Damiani owes its fame, if not its survival,
almost entirely to its inclusion in the popular and wide-spread
Meditations. Except for a few late manuscript copies, and the
early, almost unknown Vatican manuscript described below,
it would have been lost amid the great mass of mediseval po-
etry, if it had not been embedded in a work which all ascribed
to Augustine. As Damiani’s name does not appear,? the hymn
long and succesfully masqueraded as Augustine’s own, despite
the rimed and accentual Latin in which it is written. From its
place in the Meditations it passed into collections or common-
place-books, such as in Munich Clm. 11962 (late 15th century)
where it bears the title, Hymnus de gloria paradisi beati Au-
gustini (f. 1647-1667).

! On p. VII, 1 I have indicated certain MSS which contain the hymn.

3But the Paris edition circa 1500 says: Hymnus de gloria paradisi
patri <for Petri> Damiani cardinalis ostiensis non beati Augustini.
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This hymn, or rather poem of Damiani’s, for it never had
liturgical use, is, properly speaking, the last of a series of four,
similar in plan and execution, and written in the same trochaic
metre, De quattuor novissimis, ‘On the Four Last Things’:

De die mortis: Gravi me terrore pulsas vitae dies ultima.

De extremo tudicio: Tocundantur et laetantur simul omnes

reprobi.

De poenis inferni: O quam dura quam horrenda voce iudex
intonat.

De gaudio paradisi: Ad perennis vitae fontem mens sitivit
arida.

And they are found in this order in the two 15th century
collections,® which, with the Karlsruhe manuscript used by
Mone,* constituted the meager manuscript tradition, apart
from the Meditations, until the fortunate rediscovery in the
Vatican Library by Henry Marriott Bannister (1854-1919)°
of one of the early codices used by Gaétani, when he was
preparing his complete editio princeps of the works of Dami-
ani.® This manuscript,” for which the editors of the Analecta
hymnica had searched the libraries of Italy in vain, is a large
and beautifully written codex of the end of the 11th century,
practically contemporary with Damiani himself, and prepared
either under his personal supervision or soon after his death
by one of his disciples. It contains a very full collection of his
works in prose and verse, and from a note on the last page
(f. 384) we learn that in 1113 it was at Faenza, the city where

3 Troyes 1612, s. XV (olim Clairvaux); Zwollen (Holland) 434, s. XV.

* Mone, Hymni latini medii aevi, Freiburg 1853, I, 422, from a manu-
script of Karlsruhe, s. XV (possibly from Reichenau).

5 Biographical notice of Bannister by Blume, in Anal. hymn. 55, pref.

6 Constantinus Caietanus [Gaetani], S. Petri Damiani ... OPERA,
Rome, vol. I (Epistolae) 1606; II (Sermones, etc.) 1608; IIT (Opuscula
theologica et moralia) 1615; IV (Orationes ac diversi generis metra)
1640. Later editions: Lyons (of vol. I, II, IIT) 1622; Paris, complete,
1642; Venice 1743. In Migne, Patr. Latina, 145. Variant readings from
the later manuscripts and from these editions are given in my former
edition ofthe poem, The Song of S. Peter Damiani on the joyes and glory
of paradise, Washington 1928.

7 Codex Vaticanus Lat. 3797, szc. XI exeuntis.

ON THE GLORY OF PARADISE VIIIL, 3

Damiani died and was buried in 1072. Near the end of this
large volume we find, along with many other poetical com-
positions, the following hymns:

f° 362r RITHMVS DE GAVDIO PARADISI

Ad perhennis uite fontem mens sitiuit arida

RITMVS PASCALE

Pascalis festi gaudium mundi replet ambitum

f° 362* RITHMVS IN EOS QVI DE REGIS VLTIONE
SECVRI SVNT SED CHRISTVM EVADERE NE-
QVEVNT ([De extremo iudicio]
Tocundantur et letantur simul omnes reprobi

HVCVSQVE DE ADVENTYV, HINC DE PENIS IN-
FERNI
O quam dura quam horrenda uoce iudex intonat

f° 363" RITMVS DE DIE MORTIS

Graui me terrore pulsas uite dies ultima

The text of the hymn which is here reprinted is exactly
that of the Vatican manuscript previously described. In the
preface to my former edition I said that I had departed from
that manuscript in one place only (in stanza iv, line 3), where
I followed the majority of the later manuscripts and all the
editors in reading cernitur instead of teritur.® Acting on the
kindly offered suggestion of Dom Germain Morin that, after
all, the manuscript teritur is not only the original reading,
but is in itself more vivid than the vaguer cernitur, I have in
this edition (as also in "Hortus Conclusus’)® restored it to the
text, and slightly altered my English translation.

8 The 14th century MS Laur. XVIII, dext. 5 (already described in PART
VII, p. 6, 7) agrees with the Vatican in reading teritur. And in a Venice
edition of 1516 of the Meditations a humanistic hand has written in the
margin opposite the hymn: Ista carmina sunt petri Damiani cardinalis,
and added there marginal corrections from the Vatican MS: teritur,
purpureus (also in the Rome ed.), and floscidorum (floridorum, in others).

9 “‘Hortus Conclusus’ A Series of Medi®val Latin Hymns with Selected
English Renderings, Part VI, Peter Damiani & Hildebert of Tours, 1936.
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RITHMUS DE GAUDIO PARADISI
[ Meditationes Beati Augustini, Cap. 26]

AD perennis vite fontem mens fitivit arida:
clauftra carnis prefto frangi claufa querit anima;
glifcit, ambit, eluctatur exul frut patria.

2 Dum preﬁuris ac erumnis fe gemit obnoxiam,
quam amifit cum deliquit contemplatur gloriam;
prefens malum auget boni perditi memoria.

3 Nam quis promat {ummg pacis quanta fit letitia,
ubi vivis margaritis furgunt edificia,
auro celfa micant tefta, radiant triclinia.

4 Solis gemmis pretioﬁs hec ftrutura neétitur;
auro mundo tamquam Vvitro urbis via {ternitur,
abeft limus, deeft fimus, lues nulla teritur.

5 Hiems horrens, eftas torrens, illic numquam feviunt;
flos purpureus rofarum ver agit perpetuum;
candent lilia, rubefcit crocus, {fudat balfamum.

6 Virent prata, vernant fata, rivi mellis influunt;
pigmentorum fpirat odor, liquor et aromatum;
pendent poma flofcidorum non lapfura nemorum.

ON THE JOY AND GLORY OF PARADISE VIIL, 5

a8

THE SONG OF §. PETER  DAMIANI
ON THE FO0Y AND GLORY OF PARADISE

To the fount of life eternal cries the soul with longing thir§t

And the spirit, flesh-imprisoned, seeks the bars of flesh to burst;
Strives to gain that heavenly couniry, exiled now and sin-accur§i.

Sore beset with care and danger, groans the spirit for release,
Still beholds, though lo§t in Eden, glory forfeited and peace;

Former good, in memory dwelling, doth the present ill increase.

Who can tell how great the joy of that Peace surpassing all
W here of living pearls conSirucled rise the Stately buildings tall,
W here with gold the rooftree glitters, shines with gold the banquet-

§ hall.

All of precious Stones compatted rise those Structures of delight,
Purelt gold as cryflal shining paves the heavenly city bright.‘
Never mire nor filth deflling Stains the Sireets of radiant light.

(Chilling winter, burning summer, neither rages in that land,
But the crimson bloom of roses doth an endless spring demand;
W hite the lilies, red the crocus, fragrant doth the balsam §tand.

Green the paStures, flower-besprinkled, fed by Streams with honey

§ filled;
All the air is sweet with incense from the odorous herbs distilled,
Never falls the ripened frutage, nor is bloom by winter chilled.
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7 Non alternat luna vices, fol vel curfus fiderum;
Agnus eft felicis urbis lumen inocciduum;

nox et tempus defunt, ¢vum diem fert continuum.

8 Nam et fant quique velut fol preclarus rutilat;
poft triumphum coronati mutuo coniubilant;
et proftrati pugnas hoftis 1am fecuri numerant.

9 Omni labe defecati, carnis bella nefciunt;
caro fadta {piritalis et mens unum {entiunt;
pace multa perfruentes {candala non perferunt.

10 Mutabilibus exuti repetunt originem,
et prefentem veritatis contemplantur {peciem;
hinc vitalem vivi fontis hauriunt dulcedinem.

11 Inde ftatum femper idem exiftendi capiunt;
clari, vividi, iucundy, nullis patent cafibus;
abfunt morbi femper fanis, fenectus iuvenibus.

12 Hinc perenne tenent efle, nam tranfire tranfit;
inde virent, vigent, florent, corruptela corruit;
inmortalitatis vigor mortis 1us abforbuit.

13 Qui {cientem cuncta {ciunt, quid nefcire nequeunt ;

nam et pectoris archana penetrant alterutrum;
unum volunt, unum norunt, unitas eft mentium.

ON THE JOY AND GLORY OF PARADISE VIII, 7

W axceth not the moon nor waneth, need not sun or Sars to be,
But the Lamb in that bleSt City shines a Sun etemally:
There the daylight is unbroken, night and time have ceased to be.

Shine the blessed with a splendor like the splendor of the sun;
Crowned in triumph Sland they singing that the race of lifeis run;
Now secure, they count the 3lories of the conteSt they have won.

Cleansed from every Stain of evil, they from carnal Strife are free;
Flesh made spirit, with the spirit doth for evermore agree_:
There, released from all affliction, they shall Peace unbroken see.

Stripped ofchanging accidentals, they thechangeless sourceattain;
Truth unveiled and beatiﬁc they to gaze upon shall 5ai1b;
Living sweetness from the waters of the living founiain dran_.

Thus they reach a State unchanging, undiSturbed and permanent,
Filled with life and § joy of living, sub]eéi not to accident;
To the Strong, the ever youthful, nor is age nior illness sent_.

Here possess they life eternal, passing things have passed away ;
Here they bloom, they thrive, they flourish; vanquished now is all

§ decay;
Clothedwithlife'simmortalvigor, death for them hath lo§t his sway.

Knowing well the Source of all things, naught there is they cannot

know;
Every secret penetrating, which was hid from them below;
Unity of thought and purpose, perfe& unity they show.
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14 Licet cuique fit diverfum pro labore meritum,
karitas hoc fuum facit, quod amat in altero;
proprium fic fingulorum commune fit omnium.

15 Ubi corpus, illic iure congregantur aqullg,
quo cum angelis et fanéte recreantur anime;

uno pane vivunt cives utrlufque patrlg

16 Avidi {femper et pleni, quod habent defiderant;
non {atietas faftidit, neque fames cruciat;
inhiantes femper edunt, et edentes inhiant.

17 Novas {emper harmonias vox meléda concrepat,

et in 1ubilum prolata mulcent aures organa;

digna per quem funt viftores regi dant preconia.

18 Felix celi que prefentem regem cernit anima;
et {ub fe defpectat altam orbis volvi machinam,
folem, lunam, et globofa bini curfus fidera.

19 Chrifte, palma bellatorum, hoc in municipium
introduc me poﬂ: {olutum militare c1ngulum
fac confortem donativi beatorum civium.

20 Prebe vires inexhaufto laboranti prelio,
ut quietem poft precintum debeas emerito,
teque merear potiri fine fine premio.

ON THE JOY AND GLORY OF PARADISE VIII, 9

Granted that the prize be varied, and with toil commensurate
What in others love desireth, love doth this appropriate;
Thus the common good combineth what in each was separate.

~As around a victim body circling eagles congregate_,
There do holy souls, with angels, all their hunger ever sate;
One the Living Bread they feed on, citizens of either State.

Ever filled, yet ever eaget, need and appetite agree;
Hunger brings not forment with it, plenly not satiety:
Ever eager for the feaﬁing, ever feaﬁ’ they eagerly.

Ever more the voice melodic makes new harmonies fo ring;
InStruments of heavenly music their exultant concord bring;
Worthy of the King who saves them are the praises that they sing.

BleSt the soul that contemplates thee, King of Heaven face to face,
And beneath her sees revolvmg the concentric orbs in space,
Sees the sun, the moon, the planets all their two- -fold journey trace.

Christ, the palm of worthy watriors, when my sword is laid aside,
Bring me to thy heavenly City, there for ever to abide_,
Grant that I the veteran's bounty with thy faithful may divide.

Strength supply, in heat of conﬂi&, ceaseless ﬁruggle to maintain;

Grant thy servant_, warfare ended, well-deserved reft to gain;
Grant that I, thyself deserving, may thyself as prize attain_!
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([ About two centuries after the time of Damiani, lived Jaco-
pone da Todi (c. 1230-1 306), a mystic and early follower of
S. Francis of Assisi. ‘In his last period,”” wrote Evelyn Un-
derhill in her Biography of Jacopone, “‘he reached the goal of
the contemplative life, the vision of the Ineffable One, and
the Laude in which he tries to tell the nature of this con-
summation, are among the few successful attempts in litera-
ture to express the secret of ecstasy.”’

([ Perhaps this book, which has dealt with various aspeés
of the contemplative life, could not be brought to a better
conclusion than with these verses from Jacopone’s grst Lau-
da, ‘Sopra onne lengua amore,’ 1n the excellent verse translation

of Mrs. Theodore Beck.

When the mind’s very being is gone,

Sunk in a conscious sleep,

In a rapture divine and deep,
Itself in the Godhead lost: —

It is conquered, ravished and won!

Set in eternity's sweep,

Gazing back on the steep,
Knowing not how it was crossed—
To a new world now it is tossed,

Drawn from its former state,
To another, measureless, great—
Where Love is drowned in the Sea.

Far over the firmament,
Where the Stellar Heaven is bright,
Adorned by virtues white,
To the Third Heaven's ecstasy,
The soul hath made its ascent!
Beyond the Crystalline Height
To the seraphs’ Fire and Light ;
Far, far above punity!
That light, divine and high,
Can never be stained nor spoiled,
Never ‘by sin be soiled,

No evil therein can be.

IR —— =

BEYOND ALL LANGUAGE IS LOVE

High in that Empyrean,

The soul finds treasure so great,

No place it hath, and no date,
Nothing for tongue to tell.

And wonder groweth more keen,

At the soul, thus re-create,

In a new and stronger state,
Where images cannot dwell,
Where 1llusions melt and dispel;

It cannot be lost in night,
Darkness 1s turned to light,
In a love so great and free.

Possessed of Him, He 1s thine,
In union so intimate,
That nothing shall separate—
Nothing draw thee away.
Thou drink’st, and thou art the Wine;
Transformed to that perfeé state,
So holy, so pure and great,
Nothing can lead thee astray.
Never His hand can delay,
Never His gifts shall cease,
Thou hast entered His central peace
Beloved and Lover to be.

Death thou hast left behind,
The centre of life is here;
No wounding needst thou fear,

Nothing can hurt thee more.

Nothing can force thee nor bind,
Thy Self 1s no longer near;
No hostile voice canst thou hear,

Upon this infinite shore.

God, who taught thee to soar,
He only can understand
Thee, the work of His hand ;

Thy Maker and Lord 1s He.

VIII, 11
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Thou art a garden in bloom,
Adorned with many a flower;
And there, thro’ sun and thro' shower,
The Tree of Life shall be green.
Purged of shadows and gloom,
Thou art Light divine, and Power,
Firmness and strength are thy dower,
From maiming and taint made clean.
And since to the truth unseen
Eternally thou art wed,
Change cannot touch thee, nor dread,
Nor any diversity.

([ Of this book 320 copies have been printed, of which 120
are on French Vidalon paper. The types are hand-set Bodo-
ni, Lutetia, Civilité, and Caslon Black Letter. The end-papers
have been reduced from the original large map in the Library
of Congress. Parts I & III were printed in 1929, Parts IV &
Vin 1930, Part VI in 1931, Part Vil in 1933, and Parts [ &
VII in 1943.
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